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INTRODUCTION

The Prophet. Amos was a native of Tekoah, a village six miles south of Bethlehem, whose ruins are still preserved in the modern name of Tekua. He was a herdsman, not a wealthy sheep-owner; in rather indigent circumstances, but cultivated sycamores for his support (ch. Amo ; Amo 7:14-15). He rejected the summons to Judah and eat bread there. He did not prophesy for bread. He was satisfied with his simple fare. He was neither a prophet, nor the pupil of a prophet. He was "a self-made man," employed in humble life, among ordinary men.

The Time. Somewhat earlier than Hosea, yet contemporary with him. Younger than Joel, whose writings he read when composing his own, and from whom he quotes in exact words (ch. Amo ; Amo 9:13). It is stated that he prophesied in the days of Uzziah, king of Judah, &c. (Amo 1:1). This earthquake appears to be the same as that mentioned in Zec 14:5, and Josephus (Ant. ix. 

10. 4), as a token of Divine displeasure, in addition to leprosy, against Uzziah, for usurping the priest's office. Jotham his son acted as regent during the latter part of his reign (2Ki ). As Uzziah and Jeroboam were contemporaries for about 27 years (B. C. 808-782), the latter part of this period will fix the date of Amos. This agrees with ch. Amo 7:10. This was a period of national splendour and prosperity. Under Jeroboam II. the kingdom of Israel was restored to its ancient limits, and stood at the zenith of its power. But this restoration was followed by the prevalence of luxury, licentiousness, and vice, which provoked the judgment of God. The poor were oppressed (Amo 8:4); the ordinances of religion felt burdensome (Amo 8:5); and idleness and extravagance were common (Amo 3:15). The idolatry of the golden calf was practised at Bethel and Gilgal, Dan and Beersheba; was offensively united with the true worship of Jehovah, and was the source of all their prevalent evils. In the midst of this vice and prosperity, the prophet was called from his seclusion to proclaim judgments, most unlikely and most terrible, the fall of the kingdom of Israel. Judgments upon individual nations, typical of hostile forms to God, and his Church in every age: judgments upon all kinds of corrupt religion in the Church, are given with special emphasis, and comprehensive fulness. In a time of moral corruption, and political security, he was sent to remind nations of a retributive law, and a God of justice.

The Book. We have nine chapters, taking up the words of Joel, and containing threatenings against the kingdom of Israel chiefly. Surrounding nations are briefly noticed, and a promise of deliverance and prosperity is given to Israel. Its Analysis is simple. First, a solemn prelude (ch. 1-2; 1-5) to the main subject. Nation after nation is summoned to judgment, with a striking idiomatic expression ("For three transgressions," &c.), similar to Pro ; Pro 30:18; Pro 30:21. After the introduction, we have two parts. In chaps. 3-6 we have special charges and threats. Chap. 3 sets forth the certainty of coming judgment; for the prophet of Jehovah cannot speak in vain. Chap. 4 declares that since previous visitations had been in vain God must punish. In chap. 5 we have the outcry of calamity with calls to seek the Lord and escape. Woe is pronounced upon those who desire the day to come, who are not yet prepared for it. Chap. 6 rouses those who fancy the day is far off, and who continue in folly until overtaken. Then chaps. 7-9 recount five visions. The first two threaten judgments (chap. Amo 7:1-6); the next two point out the ripeness of the people for them (ch. Amo 7:7-9; Amo 8:1-3). Between these a conversation between the prophet and the priest of Bethel is given (ch. Amo 7:10-17). The substance of the fourth vision ends in a simple prophetic address (ch. Amo 8:4-14). The fifth vision (ch. Amo 9:1), the overthrow and ruin of Israel, is expanded to an address (ver. 2-10), to which is appended the promise of restoration to the fallen kingdom, its extension in Gentile nations, and its eternal glorification. The close points to the beginning of the book, which seems "a grand panorama of God's judicial majesty."

Its Style indicates vigour of mind and great moral culture. Images are taken from country life in abundance and originality. The earth with its vineyards, the heavens with lights, and cities in their luxury, impart beauty to his conceptions. Historical events and national customs show that he was a student of the law as well as "a child of nature." He read the relations of the physical to the moral, and wonderfully combined the justice and the mercy of God. Minute conceptions express the deep experience of the writer. He was a man of prayer and moral courage. He scorned mere forms of worship, and felt that repentance was spiritual work. He valued Divine revelation, and for the thunder of reproof or the gentle tones of mercy to be silent was to him the greatest of evils. We shall try to bring out the hidden beauties of his language, apply his lessons to events of the present day, and by God's help, in a method in which no other writer has yet done, expound the prophecy to aid the mission of the pulpit.

01 Chapter 1 

Verse 1-2
CRITICAL NOTES.] Amos] Different from the father of Isaiah, Amots. Tek.] 2Ch Earth.] 2Ch 26:16. A premonitory sign in nature of revolutions in guilty kingdoms (Mat 24:7-8). 

Amo . Roar] Cf. Joe 3:16; Jer 25:30. God will spread terror like beasts of prey (Psa 18:3). Zion] Seat of government from whence they revolted. Hab.] Poetical for inhabitants. Carmel] whose summit abounded in olives and rich pastures; owing to its nearness to the sea, renewed its freshness and verdure (Son 7:5; Isa 33:9; Jer 1:19). 

HOMILETICS

THE MAN AND HIS MESSAGE.—Amo 
Amos uttered words which were the embodiment of Divine communications in vision. When engaged in the daily routine of homely duties he received a Divine summons, "Go, prophesy unto my people Israel." His predictions are wonderful. It was a strange event for a prophet to be sent out of Judah into the kingdom of the ten tribes. For a man of no training and position, to rise up from the rank of a shepherd, and foretell the destruction of a prosperous and powerful nation. This would demand universal attention.

I. The Word of God often comes to men of humble birth. "The words of Amos, who was among the herdmen of Tekoa." Amos was only a common shepherd and a fig-cultivator. A man of no learning and connection in life. Yet the call came to him. We pander to the prejudice of sects, regard the opinion of the great, and fear the scorn of the ignorant. Most popular and talented men of the times are sought to render our cause welcome to the people. But God "chooses the foolish things of the world to confound the wise." The proud and mighty are passed by, and men from the dunghill are exalted to the throne and the ministry. Elisha from the plough, David from the sheepfold, Matthew from the receipt of custom, and Peter from the fishing-net, are selected to be messengers for God. Christ made publicans and fishermen apostles to men. The philosophers of Greece and the senators of Rome were passed by. "He hath put down the mighty from their seats, and exalted them of low degree." Men of the greatest eminence and usefulness have risen from the lowest ranks. God knows the "right men" for the times, finds them, and puts them into "the right place." Many are now cultivating high qualities in humble callings, despised and unknown, but whom God is preparing for more honourable spheres.

This law, though custom now directs the course,

As nature's institute, is yet in force,

Uncancelled, though diffused: and he whose mind

Is virtuous, is alone of noble kind;

Though poor in fortune, of celestial race,

And he commits the crime who calls him base.

II. The call from God often takes men from a lower to a higher sphere of life. A humble shepherd was sent to warn the kings of Israel. Some men are discontented in their place, think they deserve a higher, and cherish ambitious schemes for the future. But if we are not faithful in little we shall not be in great things. "First deserve and then desire." If we fill our present position with diligence, faith, and earnestness, we are on the way to honour. "Merit well the honour and you shall obtain it." "The force of his own merit makes his way." Moses was a faithful servant in his own house before he became master in Israel. Our secular avocations are sacred and should not be despised, filled with grand possibilities and elevate to higher blessings. God speaks to men in business, awakens dormant powers, and calls to distinguished honour. Cincinnatus was called from the plough to the dictatorship. Matthew from the toll-booth, and Peter from his boat, were called to follow Christ and become historians and ambassadors of the age. Work in your daily tasks and trust God for the future. "For promotion cometh neither from the east, nor from the west, nor from the south. But God is the judge: he putteth down one and setteth up another." 

III. The call from God often comes to men in special times. "In the days of Uzziah king of Judah, and in the days of Jeroboam." "Judge a man by the times in which he lived," is a common saying. If we thus estimate the prophet Amos, we learn his moral courage and intense feeling as he delivers the burden of the Lord. He was accused of conspiracy and advised to flee, but defends his innocence and authority, and with the heroism of God's servant repeats the unpleasant message, and unfolds the Divine displeasure. In shepherd's dress he denounced the idolatry of the court, foretold the destruction of the kingdom and the captivity of the people. 

1. Times of natural prosperity. During the vigorous reign of Jeroboam II. the kingdom of Israel enlarged its dominions by the subjugation of adjoining states. With greater security from without, and firmer administration within, there were profound peace, material prosperity, and social gratification. Uzziah also had subdued the Edomites and the Philistines, and made the Ammonites pay tribute. He fortified Jerusalem, and raised a powerful army. His name had spread even to Egypt (2 Chronicles 26). Under these kings the two kingdoms had reached the summit of their power and splendour. 

2. Times of moral corruption. National prosperity is no guarantee for pure religion. It often begets indifference, love of ease, and maturity for judgment. "Prosperous times" are very often the least prosperous. Idolatry was sanctioned by the State, and mixed with the worship of God. The luxuries, debaucheries, and reckless conduct of the rich were upheld by oppressing the poor (ch. Amo ; Amo 3:9). Perversion of justice (ch. Amo 2:7; Amo 5:7), bribery (ch. Amo 2:6; Amo 5:12), and false measures abounded. In business a griping, hard fisted bargain was sought (ch. Amo 8:5-6). Everywhere in the events of life, sin showed itself in the vile price given for articles of luxury (ch. Amo 2:6; Amo 8:6). In the palace and the sanctuary, from the metropolis to the borders, moral corruption prevailed. But Amos thundered out the word of God amid the splendour and wickedness that surrounded him. He sets before them their sins and pronounces God's sentence upon them. "Therefore thus saith the Lord God. Therefore thus will I do unto thee, O Israel. Therefore the Lord, the God of hosts, the Lord saith thus" (Amo 3:11; Amo 4:12; Amo 5:16). 

3. Times of physical events. "Two years before the earthquake." Earthquakes are sometimes natural harbingers of coming revolutions. When men are steeped in sin and living in utter carelessness God has many means to rouse them from sleep. When they disregard his word, unnatural and extraordinary signs proclaim his anger. This earthquake must have been very great. It is described as "the earthquake," and was vividly remembered in the days of Zechariah. Whole cities, like Lisbon, are destroyed by earthquakes in the East, says a writer. Josephus says that in one, a little before the time of Christ, "some ten thousand were buried under the ruined houses." Referring to this he says, "By it half of a mountain was removed and carried to a plain four furlongs off, and spoiled the king's gardens." But in this shaking of the earth we hear the voice of God warning nations of their danger, before the flash falls and the fire consumes them. 

IV. The call which comes from God to men is often a call to deliver an unpleasant message. "The Lord will roar from Zion and utter his voice from Jerusalem." Many are willing to deliver pleasant tidings, to preach "smooth things;" but few have the courage and self-denial to go in the face of public opinion, and declare the truth at the risk of their lives. Amos had to denounce judgments, which are often as necessary as mercies. They both have one aim, and to separate them indicates perverted views of the Divine character and procedure. 

1. Judgments authoritative in their origin. "From Zion" and from Jerusalem, where God dwelt and was worshipped. Neither in Bethel nor in Dan, nor in the cities of Samaria and Jezreel, but in the cities of Israel did God manifest himself. Zion was the seat of government and the centre of mercy. From thence issued edicts and decrees for Israel and the world. At the very beginning, therefore, the prophet warned Israel, and declared the name and authority of Jehovah, King in Zion. "The Lord shall roar from on high, and utter his voice from his holy habitation." 

2. Judgments loud in their nature. Jehovah will roar against them as a lion, terrible to shepherds and their flocks. His voice must be heard, and the message demands attention. God roars before he tears, and warns before he strikes. "Thus hath the Lord spoken unto me, Like as the lion and the young lion roaring on his prey, when a multitude of shepherds is called forth against him, he will not be afraid of their voice, nor abase himself for the noise of them: so shall the Lord of hosts come down to fight for mount Zion, and for the hill thereof." 

3. Judgments specific in their design. "Concerning Israel." "All troubles," says Bishop Reynolds, "have their commission and instructions from him—what to do, whither to go, whom to touch, and whom to pass over." The storm passed over adjacent countries, but at last falls down in terrific power and darkness upon the kingdom of Israel. None are beyond the reach or can escape from the punishment of God. The arrows of the Almighty never miss their mark, and stick fast into those at whom they are shot. Sent in love or judgment, they cause a wound which only he can heal. Under his power and presence men are stricken down, and the slain of the Lord are many when he leads in war. Those who sin against light and privileges deserve greater judgment than others. Israel's advantages were great, and Israel's sins were grievous. "Go, prophesy unto my people Israel." 

4. Judgments terrible in their consequence. This is read in the terms which describe them. Not only like the roaring of a lion from his secret place; but like the outburst of a thunder-storm, which sweeps over the land, and carries desolation in its train. (a) The land is smitten. Its fruitful portions are made barren. The summit of Carmel, denoted for its fertility and excellency, was consumed by drought. All herbage and verdure withered like a flower. "Sharon is like a wilderness; and Bashan and Carmel shake off their fruits" (Isa ). (b) The habitations of men suffer. "The habitations of the shepherds shall mourn." This is not mere poetic personification. The shepherds mourn at withered pastures, and their habitations are made desolate by the general calamity. Nature, beasts and men, feel the visitation, and mourn in sorrow. God can blight the fairest blessings of men. When "the earth mourneth and languisheth," let us weep in penitence and turn from sin.

HOMILETIC HINTS AND OUTLINES

The same lessons are here repeated and enforced that we have found elsewhere. 

1. Those who take no heed to one message may have others louder. (a) Given by strange men. (b) Confirmed by extraordinary signs in nature. 

2. But God is slow to anger, and waits patiently. Before the last punishment is inflicted real space is given for repentance. "Two years before the earthquake." 

3. If all warning is despised, the ministry of the prophet and the sufferings of nature, then there is "fearful looking for of judgment," &c. The populous cities, the peaceful homes, and the fruitful fields will all suffer when God speaks in wrath.

The shepherd has shaken, not one country, but the world; not by a passing earthquake, but by the awe of God, which, with electric force, streamed through his words [Pusey]

Amo . It is observable that Amos, the shepherd of Tekoa, south of Bethlehem in Judah, directs his prophecies specially to the ten tribes of Israel. He thus presents an example of Divine kindness and tender sympathy for aliens and rebels; and in this respect is like the Good Shepherd, who was born at Bethlehem, and laid down his life for his sheep when they had gone astray [Wordsworth].

God chooses instruments for important service from inferior stations in society. 

1. Men should not be ashamed of their mean extraction, or low occupations in life. Some have childishly wished to blot out every incident concerning their origin. Rousseau, a French lyric poet, is said to have been ashamed that he was the son of a shoemaker. 

2. Men should not be reproached for former life, if they earnestly discharge the duties of their present position. 

3. God thus magnifies his grace, and rebukes human pride. It is a false notion of true dignity and usefulness, to suppose that they belong to an illustrious pedigree or a long purse.

Honour and shame from no condition rise:

Act well your part—there all the honour lies.

Amo . Roar from zion. Thus Amos joins on his own prophecy of judgment to that of Joel (Joe 3:16). God roared out of Zion by the voice of Joel, and of Amos himself, denouncing his judgments. And God roared by the voice of the earthquake, confirming that denunciation by a solemn peal of subterranean thunder. The earthquake, as it were, an Amen to the prophecy [Wordsworth].

Mourn. Amos, like Joel, notes the sympathy of the natural world with man in his sorrow. He also displays his own sympathy for the class to which he belonged, by remembering the home which he loved and now left.

ILLUSTRATIONS TO CHAPTER 1

Amo . Station in life. Low station is no obstacle to God's favour. St John was the son of a fisherman; recommended to our Saviour neither by refinement of education nor by honourable employment, he was diligently engaged in the labours of an humble occupation when chosen to accompany his Lord. For those, indeed, whom it hath pleased God to place in the higher states of life it is right that they should endeavour to perform the duties of their stations, by a due cultivation of their talents, by the acquirement of suitable accomplishments, and by acting up to the rank in society to which by the good providence of God they are born and designated [Bp Manton].

Verses 3-5
CRITICAL NOTES.] 

Amo . Three] The numbers serve to denote the multiplicity of sins, "ungodliness in its worst form" [Luther]. Turn] Reverse, to make a thing go back, to withdraw it (Num 23:20; Isa 43:13). 

Amo . A fire] Material, as cities burned in war (Psa 78:63); or an emblem of God's judgments. 

Amo . Bar] of its gates (Jer 51:30). Inhab.] Subject. Him that holdeth] Ruler. Saith] Strengthens the threat, which was fulfilled when the Assyrian king conquered Damascus and broke up the kingdom (2Ki 16:9). 

HOMILETICS

THE JUDGMENT ON DAMASCUS.—Amo 
The prophet having declared the object of his mission, and the authority by which he was sent, now gives the several messages in order. First to the surrounding nations, grouped together into two classes. Damascus (Syria), Gaza (Philistia), and Tyre, more distantly related to Israel; Edom, Ammon, and Moab allied in origin, and nearer to Israel. Then to Judah, and finally to Israel herself, the chief transgressor. In the succession of groups we see a climax of guilt.

I. The guilt of Damascus. "For three transgressions of Damascus and for four." All the judgments are introduced by the same formula, which does not mean that four transgressions were added to three, but that there was a series of sins, each one greater than the one before it, and the last the greatest, the climax of all. All these nations were guilty of multiplied sins. We notice those specially mentioned in each case. Damascus, that is, the Syrians under the reign of Hazael, invaded and subdued the eastern regions of Israel. They treated the captured Gileadites with great cruelty, and crushed them under iron threshing-machines (2Ki ; 2Ki 8:12). Elisha foretold this cruelty, and Hazael actually did it, though he stood aghast at the prediction. The women of Israel were thrown like sheaves on the threshing-floor. 

II. The punishment of Damascus. 

1. It is irreversible. "I will not turn away the punishment thereof." There are antecedent stages when the consequences may be averted. There are times of warning and patient waiting. But when men abuse God's patience, and continue in sin till there be no remedy, they must reap what they deserve. 

2. It is wide-spread. (a) The royal palaces are destroyed. "I will send a fire into the house of Hazael, which shall devour the palaces of Benhadad." Royal palaces, though richly furnished and strongly built, avail nothing before God. The habitations of the rich are no protection against the wrath of God. They turn to dust and ashes before the fire. (b) The capital is made defenceless. "I will break also the bar of Damascus." The bar, the gates of the city were broken. It was exposed to the enemy, who could go in and out at pleasure. The seat of empire and the empire itself was shorn of its strength. All means of resistance were shivered Disgrace and ruin followed. "Behold, Damascus is taken away from being a city, and it shall be a ruinous heap" (Isa ). (c) The inhabitants greatly suffered. Some were cut off by the sword. The people from the plain of Aven and princes from the house of Eden, the inhabitants of the valley and the cities, were put to death. Neither their wealth nor their gods could protect them. Others were taken captives to the land of Kir, an Assyrian province on the banks of the river Kir, the modern Georgia. This was accomplished when the king of Assyria took Damascus, and carried away its people into captivity (2Ki 16:9). How easily can God uproot and transplant a nation that sins against him, and acts with cruelty towards his people! Those who abuse the power which God bestows upon them to uproot others, shall themselves be uprooted.

Verses 6-8
CRITICAL NOTES.] 

Amo . Whole captivity] i.e. left none, but sold them to Edomites, the most deadly enemies to Israel: hence the greatness of the sin. 

Amo . Fire on the wall] An enemy shall destroy it. Fulfilled by Hezekiah (2Ki 18:8), Sennacherib (Isa 47:1), and by Alexander the Great. 

THE JUDGMENT ON GAZA.—Amo 
In similar terms as before, the special sins of the leading and most influential city of the Philistines are mentioned. Sin in every place grows and ripens for punishment.

I. The sins of Gaza. "For three transgressions," &c. 

1. The provocations were great in kind. They are called transgressions, or rebellions. 

2. The provocations were multiplied in number. The sins were not few, but many, and multiplied. "For three and for four," that is, for continued provocations against God. Sin was continually added to sin. 

3. The provocations reached a climax in their cruelty towards the Jews. "Because they carried away captive the whole captivity, to deliver them up to Edom." (a) This captivity was most complete. The term "whole captivity" means "a full captivity." The captives were numerous. They took all they could and left none behind. They intended to destroy Israel entirely. "They have said, Come and let us cut them off from being a nation; that the name of Israel may be no more in remembrance" (Psa ). (b) This captivity was most cruel. The Philistines appear to have sold their victims partly to the Edomites, the bitterest foes of Israel, and partly to the Phœnicians, who resold them to Edom (Amo 1:9) and to the Grecians (Joe 3:6). Amos emphasizes the hatred of the Philistines. They were not satisfied with taking them captives themselves, but added affliction to affliction, by delivering the Jews into the hands of implacable foes. Fugitives who flee to us for refuge should never be treated with cruelty nor robbed of their liberty. "It was like driving the shrinking flock of sheep to the butcher's shambles," says a writer, reeking with the gore of their companions. Yet were they driven there to the slaughter. Open markets there were for Jewish slaves in abundance. "Sell us only not to slaughter," "Spare the gray-headed," "Spare my child," would go up in the ears of those, who though enemies understood their speech. But no! Such was the compact of Tyre, and Philistia, and Edom against the people of God. Not one was to be spared; it was to be a complete captivity, and that to Edom. The bond was fulfilled. "Whoso stoppeth his ears at the cry of the poor, he too shall cry and not be heard." 

II. The doom of Gaza. "Behold, I will send a fire on the wall of Gaza, which shall devour the palaces thereof." The sentence upon Gaza stands out prominently, because the first city in power and in sin. It was the merchant city of the five. Each had its own petty king. But all formed one whole, and were involved in one sin and ruin. As they had treated Israel, so God would deal with them. Measure for measure. "He shall have judgment without mercy that hath showed no mercy." 

1. Gaza and affiliated cities would be destroyed. The ravages of fire and sword would devour the palaces of the land. Cities strong by nature and art would be smitten by the fire, when human foresight would pronounce them impregnable and secure. 

2. The people were doomed to perish. So complete would be the destruction that "the remnant," those who were left after one destruction, should fall in the other. The political strength which escaped one calamity should be overtaken in another. God will make a full end of those who sought to exterminate his people. Judgment upon judgment fell upon Philistia, until they ceased to be a nation (Jeremiah 47). Cruelty to the helpless, and persecution of God's people, ripen nations and individuals for destruction with great rapidity. Flourishing families and magnificent palaces are destroyed, as if by tremendous fire. Fortified cities are leveled to the dust, fertile regions are depopulated, princes are dethroned, and mighty empires are reduced to slavery and ruin. "Rejoice not thou, whole Philistia, because the rod of him that smote thee is broken: for out of the serpent's root shall come forth a cockatrice, and his fruit shall be a fiery flying serpent."

Verse 9-10
CRITICAL NOTES.] 

Amo . Tyrus] The crime here is sale of prisoners, like the preceding, to Edom; a violation of the covenant of David and Solomon with the king of Tyre (2Sa 5:11; 1Ki 5:1; 1Ki 9:11). 

THE JUDGMENT ON TYRE.—Amo 
The third people spoken against are the inhabitants of Tyre.

I. The ground of the judgment. Like other nations they were guilty of many sins. 

1. They trafficked in human souls. If they did not carry away, "they delivered up the whole captivity" to the mortal enemy of the Jews. They sold their captives to Grecians far away (Joe ), and cared not for the hardships of those who fled to them for shelter. 

2. They violated the sacred covenant. "And remembered not the brotherly covenant." David and Solomon entered into a friendly alliance with the king of Tyre (2Sa ; 1Ki 5:15). Hiram supplied Solomon with timber and carpenters in return for oil and corn; recognized David as chosen of God, and was "ever a lover of David" (1Ki 5:1). The covenant no doubt recognized God as the true God, and guaranteed religious privileges, undisturbed peace and safety. No king of Israel or Judah had ever made war with Phœnicia. Yet they forgot this friendly feeling, and remembered not the brotherly covenant. They sinned in helping Edom in their vile trade; in forgetting their solemn obligation, and in disregarding God for the sake of mercantile gain. A costlier object than man does not exist. He who seeks to enrich himself by the possession and traffic of his fellow-creatures will be branded as a pest to humanity.

God gave us over beast, fish, fowl,

Dominion absolute; that right we hold

By his donation; but man over man

He made not lord, such title to himself

Reserving—human left for human free.

II. The nature of the punishment. "I will send a fire on the wall of Tyrus, which shall devour the palaces thereof." Many parts of Tyre were burnt by fiery missiles of the Chaldeans under Nebuchadnezzar. He took it after a thirteen eos' siege. Alexander of Macedon subsequently overthrew it. "Note," says one, "that though the crime charged may have been immediately due to the greed of the merchants of Tyre, acting in their private capacity, the whole community is held responsible for their deeds. It is the duty of every State to restrain and punish the unjust aggressions of its citizens on other communities, and if it fails to do so, it must abide the consequences."

ILLUSTRATIONS TO CHAPTER 1

Amo . Brotherly covenant. Be steadfast in thy covenant, and be conversant therein, and wax old in thy work (Sir 11:20). Remember thy covenants, and bear no malice to thy neighbour (Sir 28:7).

Verse 11-12
CRITICAL NOTES.] 

Amo . Edom] No particular crime, but implacable hatred charged, which broke out into acts of cruelty. 

THE JUDGMENT OF EDOM.—Amo 
Edom and the two following nations were related to Israel by lineal descent. But they set aside the ties of blood, and perpetrated abominable cruelties.

I. The reason of the judgment. A relentless hatred towards God's people, breaking out in acts of cruelty, from one generation to another. 

1. It was unnatural hatred. "Did cast off all pity." His better feelings were subdued. Natural pity for a brother in distress was stifled or suppressed as if pity were evil in itself, and to be extinguished within us. This is most sinful and unnatural. It corrupts, deadens a man's feelings, and "steels him against sympathy with others." "For pity melts the mind to love." "Compassion is an emotion of which we ought never to be ashamed," says Blair. "Graceful is the tear of sympathy, and the heart that melts at the tale of woe; we should not permit ease and indulgence to contract our affections, and wrap us up in a selfish enjoyment. But we should accustom ourselves to think of the distresses of human life, of the solitary cottage, the dying parent, and the weeping orphan." 

2. It was cruel hatred. "He did pursue his brother with the sword." His malice destroyed his compassion. He cast off the pity of man and indulged in the fierceness of a beast. His anger was insatiable and knew no bounds. "Fierce are the wars of brethren; and they who love exceedingly also hate exceedingly," says the proverb. No hatred seems so intense as that between relations and brothers. To slay a neighbour is to slay a man, and to pursue a brother is fratricide. "Wrath is cruel, and anger is outrageous; but who is able to stand before envy?" 

3. It was perpetual hatred. "His anger did tear perpetually, and he kept his wrath for ever." Their enmity was intensified by their kinship, and the murderous thoughts of Esau towards Jacob seemed to be revived in posterity, and become a prominent feature in national character (Eze ; Oba 1:1). Wrath was not kept in restraint, but let loose like a raging beast. It was hereditary, full of revenge, which they gratified by outrageous cruelties. "Thou hast had a perpetual hatred, and hast shed the blood of the children of Israel, by the force of the sword in the time of their calamity." 

II. The character of the judgment. Their cities would be overthrown, and their capital destroyed by tire. God may forbear awhile, even with the worst persecutors, but their cruelty will at length bring vengeance to their own doors. "The fire of our anger against our brethren kindles the fire of God's anger against us," says an old writer. "For I have sworn by myself, saith the Lord, that Bozrah shall become a desolation, a reproach, a waste, and a curse" (Jer ).

ILLUSTRATIONS TO CHAPTER 1

Amo . Cast off pity. Bonaparte carried the town of Jaffa by assault, and many of the garrison were put to the sword. But the greater part fled into mosques, implored mercy from their pursuers, and were granted their lives. But Napoleon expressed resentment at the conduct of the troops, lost all pity, and to relieve himself of the care of his prisoners, ordered nearly 4000 to march on rising ground to be shot. When Bonaparte saw the smoke from volleys of musketry and grape, it is said that he could not contain his joy.

Pity is the virtue of the law,

And none but tyrants use it cruelly.

Verses 13-15
CRITICAL NOTES.] 

Amo . Ammon] Ammonites joined the Chaldeans to invade and plunder Judea. Hazael perpetrated the cruelty predicted (2Ki 8:12). Ripped up] A cruel act, done to leave Israel without heir, so as to secure the inheritance. The punishment is by foreign invasion, swift, sudden, and resistless as a tempest; violent and terrific as a whirlwind. King] "Their Moloch (the idol of Ammon) and his priests" [Grotius and LXX.]. Or, as the English, their king and his princes would go together into captivity. The reigning head and those who shared his counsels were removed. Their idols and their earthly kings were unable either to save themselves, or those who submitted to them. "Hand in hand the wicked shall not be unpunished" (Pro 11:21).

THE JUDGMENT ON AMMON.—Amo 
In the fifth place the Ammonites are accused of guilt, and their punishment is described.

I. Their crimes, consisted in most atrocious deeds towards the Gileadites. 

1. Barbarous cruelty. "They have ripped up the women with child." Hazael and Ammon were guilty of this barbarity. Probably Syria and Ammon were leagued together for the extermination of Israel. The offspring of the incest of Lot ever retained the stamp of their origin, and were noted for sensuality and ferocity. One would think that human beings could not become so inhuman, but history opens its pages of darkness and blood. 

2. Unbounded selfishness. "That they might enlarge their border." These deeds were not only performed in rage, but in deliberate design to extirpate the people and take possession of the land. Covetousness leads to great cruelty, and those that seek to extend their borders often use unscrupulous means to accomplish their design. Pharaoh killed the Israelites, and Ammon displayed unwonted ferocity towards the women of Gilead. But neither their kings nor their idols could protect them from the coming storm. 

II. Their punishment. Their attempts to exterminate others recoiled upon themselves. 

1. Their chief city was burned. "I will kindle a fire in the wall of Rabbah." It was a strong city with a stronger citadel, but it was utterly destroyed. Its ruins still exist, some of which perhaps date back to this prophecy. "I will make Rabbah a stable for camels, and the Ammonites a couching place for flocks." 

2. War desolated the country. "Shouting in the day of battle." Foreign invasion would sweep the land like a storm. (a) Swift as a tempest. (b) Violent as a whirlwind. The onset would be irresistible. Like the hurricane carrying the caravans of the desert, so the enemy would carry the walls and fortress of the city. 

3. Kings and princes were taken into captivity. There would be no one left to resist and renew the revolt. On every side waste land and ruined cities. All defences, human and religious, were impotent. Inhabitants and gods were carried into a foreign country. Kings and counsellors, priests and people, linked together and driven to one common destruction. "Cry, ye daughters of Rabbah, gird you with sackcloth; lament and run to and fro by the hedges, for their king shall go into captivity, and his priests and his princes together" (Jer ).

ILLUSTRATIONS TO CHAPTER 1

Amo . Heathenism is cruel, and multitudes of victims have been destroyed under the sanction of the gods. But what can we say when kings and enlightened nations commit such deeds as these?

"What will not ambition and revenge descend to?" [Milton.]

02 Chapter 2 
Verses 1-5
CRITICAL NOTES.] Bones] An act of cruelty revenged; others, an insult to the remains of a dead king, probably the king joined in alliance with Jehoshaphat and Jehoram (2Ki ). 

Amo . Kir.] A principal city of Moab, the plural form indicates the acropolis and town (cf. Jer 48:24; Jer 48:41). Tumult] These expressions describe the city taken by storm. Trumpet] The signal for assault. 

Amo . Judge] Supreme magistrate (Deu 17:9). 

Amo . Judah] condemned for idolatry and despising the law, i.e. the instructions and revelations given by God to his people. Command.] Separate precepts. Lies] Their idols, which not only deceive, "but as fabrications and nonentities, having no reality in themselves, and therefore quite unable to perform what was expected of them" [Keil]. Fathers] Forefathers generally. 

HOMILETICS

THE JUDGMENT ON MOAB.—Amo 
I. The punishment of Moab. Moab was to be laid waste by the fire of war, and its palaces to be destroyed. 

1. A tumultuous destruction. "Moab shall die with tumult." The sound of the trumpet would stir up the assailants. Noise and commotion would be heard in the streets, and as they had raised tumults themselves so they would perish by tumults. "Every battle of the warrior is with confused noise." 

2. An entire destruction. God will cut off its rulers. The chief magistrate, the princes and the rulers of all ranks, shall be taken. Those who are high in rank and authority are bound to do justice to the people. Judges should learn that there is one above them, from whose judgment they cannot escape. 

II. The reason of this punishment. "Because he burned the bones of the king of Edom into lime." The king of Moab, either when he sought to avenge himself on Edom (after the raising of the siege, 2Ki ), or at some other time, let out his fury on the very dead. The malice which vents itself on the insensible corpse is the vindictive rage of one, that would never cease to hurt if possible. "Hatred which death cannot extinguish," says Pusey, "is the beginning of the eternal hate of hell." To rage against the living, or to express malignant spite against the remains of the dead, is odious to God. He is Lord of the living and the dead. His dominion and providence extend beyond the grave, and he will avenge insults to heathen or Christian.

THE JUDGMENT ON JUDAH.—Amo 
I. The charge against Judah. The guilt here is not as in other cases. Other nations were judged for injuries done to man; but Judah for insults to God. They despised the law, deceived themselves and one another with false excuses and the customs of progenitors. Disregard to God is manifested in two chief forms. 

1. Contempt for the law of God. "They have despised the law of the Lord, and have not kept his commandments." The law as a rule of life and the commandments in their special bearing were treated with contempt. The wisdom of God was despised by the pride of man. They first neglected, then set aside, the law. If men have no regard for the law, and make no conscience of its authority, they will soon resist it. If we do not keep we virtually despise God's law. 

2. Worship of idols. Man will either worship God or love a lie. If he tries to explain away the claims of God and to justify his sins, he will "err" by his lies and soon lose power to discriminate between good and evil. (a) Idolatry is a lie. The idols themselves are lies. They can do nothing, but lie and deceive. "For an idol is nothing in the world" (1Co ). The pretences under which men worship them are lies; snares to mislead and cause "to err." (b) Lies lead men astray. "Their lies caused them to err." God's law is the truth, but when the truth is changed into a lie, there is danger of sin becoming hereditary. The word points the way to temporal and eternal safety; but if despised, men wander into darkness and idolatry. (c) Lies are sometimes defended by custom. "After the which their fathers have walked." Men get accustomed to evils that are common. These evils acquire prominence and authority. "The popular error of one generation becomes the axiom of the next. Human opinion is as dogmatic as revelation. The second generation of error demands as implicit submission as God's truth. The transmission of error against himself, God says, aggravates its evil, and does not excuse it." Thus children walk in the steps and fill up the measure of the guilt of their fathers. Human opinion must not be exalted above God's word. Scripture, and Scripture alone, is the law of truth, and the rule of life. False doctrines, delusive rites and idolatries, violate the word of God, perpetuate human tradition in the Church, and cause one generation after another to err from the truth. 

II. The calamities upon Judah. In few words and little detail, the destruction by fire is said to extend not only to the cities of Judah, but to the palaces of Jerusalem. Jerusalem was burnt with fire by the Chaldans (2Ki ; 2Ch 36:19), and afterwards by the Romans. Two centuries elapsed before the first fire destroyed the city, but God sent it. Let us beware of treating the word with contempt, of thinking because long delayed the judgment will never come. God's anger will consume dead members in the Church, and purify it from all idolatry and abominations. "Then will I kindle a fire in the gates thereof, and it shall devour the palaces of Jerusalem, and it shall not be quenched."

HOMILETIC HINTS AND OUTLINES

1. A visible Church which does not keep up communion with God, nor improve her spiritual advantages, may fall into provocations nothing inferior in number and heinousness to the iniquities of nations about her. 

2. And if God does not spare heathens without law and with but little knowledge of God, far less will he spare his people who are lewd as they [Hutcheson]. "Man first in act despises God's law (and whoso does not keep it, despises it), and then he must needs be deceived by some idol of his own, which becomes his god. He first chooses wilfully his own lie, i.e. whatever he chooses out of God, and then his own lie deceives him. So, morally, liars at last believe themselves" [Pusey].

Judgments of God compared to fire. 

1. Fire consumes (Psa ; Jer 15:14). 

2. Fire breaks out suddenly. The destruction of these cities is certain and inevitable. 

3. Fire is violent. Sodom and the great fire in London. 

4. Fire refines. The judgments of God are intended to try men, to purify churches and nations. "The Lord's fire is in Zion, and his furnace in Jerusalem" (Isa ; Zec 13:9).

ILLUSTRATIONS TO CHAPTER 2

Amo . Bones burned. "The wickedness appears to have consisted in a wanton violation of the sanctity of the tomb, by the disinterment and burning of the royal remains. It was indicative of an enmity which was not satisfied with inflicting every possible injury upon its victim while living, but pursued him even into the regions of the dead." To exhume, burn, and disperse the bones of the dead, has often been adopted as a way of showing indignity. The bones of Wycliffe were disinterred and burnt, and Cromwell's remains were most indignantly treated.

Amo . Evil examples. As companions are the objects of choice, admiration, and affection, the repulsiveness of vice is lost sight of amidst so much that is attractive. In short, though the vices of a companion be gross and palpable to others, yet, as Shakspeare says, "a friendly eye cannot see such faults" [Brewer].

Evil examples are like pestilential diseases—

The virtuous son is ill at ease

When the lewd father gave the dire disease. [Pope.]

Verses 6-16
CRITICAL NOTES.] 

Amo . Israel] The ten tribes the main object of the prophecy. First, prevalent crimes of injustice and oppression, shameless immorality, and daring contempt of God. 

Amo . Sold] Perverted their cause, and gave an unjust sentence for a small bribe (Deu 16:9). Shoes] Lit. sandals. Needless ornament was thought more valuable than man. Pant] Eagerly thirst (Ecc 1:5) for this object, i.e. they long to see the head of the poor covered with dust or earth, or to reduce them to such misery that they scatter dust upon their head (cf. Job 2:12; 2Sa 1:2). Turn] Bend, bring them into a trap, cast them into destruction, by impediments laid in their path. Unto] Not so much as named among the Gentiles (1Co 5:1). Clothes] pawned; upper garments or square piece of cloth, to wrap all around and serve the poor for a counterpane. If a poor man was necessitated to pledge this garment, it was returned to him before night (Exo 22:25); and a garment so pawned was not to be slept upon (Deu 24:12-13). Godless usurers kept them to stretch themselves upon at feasts, at sacrificial meals in the temple. Wine] bought with money of those whom they unjustly fined. 

Amo . Yet] Former benefits make ingratitude more base. Israel delivered from Egypt and from the most powerful enemy of all the Canaanites. Roots] Destroyed utterly, no fruit above, no root from which to spring beneath. Raised up] additional privileges; furnished with religious instructors and examples of self-restraint. Gave] Tempted the Nazarite to break his vow. 

Amo .] Judgment the inevitable consequence. Press] I will depress your place, i.e. make it narrow, opposite to enlarging or relieving (Psa 4:1; Pro 4:12); others, I will press you down. It is a rustic figure, a cart full of sheaves sets forth the pressure of their provocations. God was weary of them (Isa 43:24; Mal 2:17), overlaid with their wickedness [Bp Hall]. Neither agility of man or horse, neither courage nor valour, would deliver them; few would escape, and those few would be fugitives in other countries, or naked captives in the hands of the enemy.

HOMILETICS

THE JUDGMENT UPON ISRAEL.—Amo 
The storm which has been gathering all around, and threatening nation after nation, now falls upon the ten tribes of Israel. Their sins are minutely specified, and the terrific consequences follow.

I. The guilt of Israel. Several atrocious crimes are charged upon them, some of which are sanctioned and upheld by persons of rank and authority. 

1. They perverted justice. The smallest bribe would induce the judges to give up a poor man to the will of his oppressor. The debtor and the insolvent received no mercy from his creditor. The righteousness of a man's character or cause was no plea for justice. Magistrates neither feared God nor regarded man. Man made in God's image was sold for some worthless price or some trivial ornament. All nations more or less have honoured the sentiment of justice. In the administration of law it is the glory of a people, and in commercial life the bonds of society. In a moral sense it gains respect from man and approval from God. But injustice in whatever form or degree, bribery for any cause, drags the ermine in the dust, and damages the interests of a nation. The national character of Rome in the degenerate period when the judges received bribes had lost its purity and honour. When the Jews sold the righteous Son of God for thirty pieces of silver, they perverted judgment, disgraced humanity, and filled up the measure of their iniquity. "And thou shalt take no gift: for the gift blindeth the wise and perverteth the words of the righteous." 

2. They oppressed the poor. "That pant after the dust of the earth on the head of the poor." They brought the poor into such misery that they strewed dust on their heads in sorrow, or they sank into the dust and perished through oppression. The least property of the poor excited their cupidity, and some think that they "grudged him even the dust which as a mourner he strewed on his head, since it too was earth." They turned "aside the way of the meek," injured their character, invaded their rights, and put hindrances in their path. It is sad when men take pleasure in trampling upon the poor, and grudge servants the smallest luxury and advantage. Those who rob others to increase their own store, who act unjustly and over-reach the simple and meek, "will receive the greater condemnation." God will reckon with them. "Riches profit not in the day of wrath." "What shall I do when God riseth up? and when he visiteth what shall I answer him?" 

3. They practised incest. "A man and his father will go in unto the same maid." Prostitution was a part of the filthy worship of idols, and the damsel spoken of is probably one of the prostitutes belonging to the temple. This sin was most abominable and worthy of death. Cf. Lev ; Lev 18:15; Lev 20:11. Or if prostitution is not intended, we have a daring contempt of the commands of God (Lev 22:32). Modesty will have little influence upon those who disregard justice. The name of God will be profaned by those who honour not the nature of man. Father and son forget their filial duties and disgrace themselves by the same crime. "I am the Lord, and ye shall not defile my holy name! For I will be sanctified among the children of Israel." 

4. They desecrated the sanctuary. 

(1) By unlawfully keeping the pledges of the poor. "They lay themselves down upon clothes laid to pledge." If a poor man pawned his upper dress which was his only bed, it was to be returned to him before night (Exo ; and a garment so pledged was not to be slept on (Deu 24:12-13). But creditors kept the garments, treated them as their own property, and stretched themselves in luxuriant ease "by every altar." In shameless publicity and hard-heartedness they lay on the garments of the poor and despoiled. They avowed their sins and insulted the true God by the altars of false gods. 

(2) By drunken feasts in idolatrous temples. "They drink the wine of the condemned in the house of their God." They fined the poor, and were paid in liquor or expended the money in wine. What they got by injustice they spent in sensuality. They added revelry to oppression and the wine which they poured out in libations or drank at idolatrous feasts was the price of innocent blood. Idols may not refuse such abominable sacrifices, but God will not accept them. "For I the Lord love judgment, I hate robbery for burnt-offering."

Not such the service the benignant Father

Requireth at his earthly children's hands:

Not the poor offering of vain rites, but rather

The simple duty man from man demands [Whittier].

II. The aggravation of Israel's guilt. God's benefits should strengthen our gratitude. He requires much from those to whom much is given. Israel's guilt is measured by Israel's privileges. They despised the blessings and neglected the warnings they received from God (Amo ). 

1. Israel was indebted to God for its national existence. He created them for his own peculiar people, preserved them from danger, and kept them in continued existence. 

(1) He redeemed them from bondage. "I brought you up from the land of Egypt." Mercies to our ancestors are blessings to us, for we could not exist without them. Past deliverances should never be forgotten. They should keep alive our gratitude and bind us to duty. God dates our benefits that we may remember them. If we despise his kindness, we aggravate our guilt. England has a wonderful past, and the present generation should not forget God's benefits. "He hath not dealt so with any nation." 

(2) He defended them in danger. "Yet destroyed I the Amorite before them," &c. The Amorites were the most powerful of the Canaanites and most terrible to Israel. Joshua, rehearsing God's kindness, places the destruction of the Amorites as one of the most prominent deeds to Israel. "I brought you into the land of the Amorites which dwelt on the other side of Jordan, and I destroyed them before you." The greater the danger, the greater should be our gratitude for deliverance. The more God displays his love and power towards us, the more should we keep his law and praise his name. 

(3) He guided them in their journeys. "Led you forty years through the wilderness." This reminded them of innumerable blessings in the course of their existence. Manna from heaven and water from the rock; deliverance from serpents and manifold perils; provoking sins and unqualified mercy; human guides and Divine presence. God led them and gave them possession of the land, for they did not get it by their own numbers and skill. Thus were they raised up and defended; planted in their inheritance and preserved in their existence. What echoes of the past resounded in their laws! The mercies of to-day remind us of the miracles of yesterday. Past and present, memory and law, remind us of our duty. "And thou shalt remember all the way which the Lord thy God led thee these forty years in the wilderness." 

2. Israel was indebted to Cud for inspired teachers. "And I raised up of your sons for prophets." From the beginning to the end of their existence they were not left without light and instruction. Men of sanctity and power, like Elijah and Elisha, were sent unto them, filled with wisdom and the Holy Spirit. Messenger after messenger rebuked their sins and revealed the will of God. They were never left without a witness of God's presence and a prophet to teach them. "Since the day that your fathers came forth out of the land of Egypt, unto this day, I have even sent unto you all my servants the prophets, daily rising up early and sending them." 

3. Israel was indebted to God for noble examples. "And of your young men for Nazarites." Prophets instruct, examples show that these instructions may be put into practice. They are visible illustrations both of the possibility of doing what is enjoined and of the method in which it is done. Hence the proverbs, "Example is more powerful than precept;" "Precepts lead, examples draw;" "Every art is best taught by example." The Nazarites were noble specimens of temperance and self-control, examples of men who vow and are able by God's grace to keep the vow. We are more apt to learn through the eye than the ear, and what is seen in fact makes a deeper impression upon the mind. Israel were blessed with men, living among them day by day, to quicken attention and incite to the obedience of that law which they despised. Men who counteracted the evil and gave an impulse to the virtuous tendencies of the age. Young men who are examples of self-denial and devotedness to God are an honour to any country. They are monuments of God's grace, living reproofs of the impiety of the day, and deserve to be imitated in their spirit and conduct. "I have given you an example that ye should do as I have done." 

4. Israel did not acknowledge her indebtedness to God for these privileges. They sought not to walk in the light, but to extinguish it. They perverted God's gifts into occasions for greater sin. (a) They tempted the Nazarite to break his vow. "But ye gave the Nazarites wine to drink." It is a horrid sin when men will neither be holy themselves, nor let others keep the law of God. It is the height of ingratitude to abuse the temperate and seek to destroy their character. Yet such crimes are committed in England to-day. Sons of temperance are tempted to break their pledge (Num ); self-denial is considered weakness, and pious men are exposed to ridicule and contempt. Young men are often surprised and allured, reproached and frightened, into sin. "And so," says a quaint author, "many do the tempter's work." (b) They sought to silence the prophet in his teaching. "Commanded the prophets, saying, Prophesy not." The guilty conscience hates reproof. The godly teacher irritates the sinner, and God's servants are often threatened if they hold not their tongue. Jezebel swore by her gods to destroy Elijah (1Ki 19:2-3). Amaziah silenced the prophet: "Art thou made of the king's counsel? forbear. Why shouldest thou be smitten?" Jeremiah had to face hatred, mockery, and imprisonment. The chief priests sought to silence the apostles, first by command, then by scourges, and lastly by persecution. If God's ministers will not preach evil tidings, they will be unmolested; but when they proclaim the judgments of God on the sins of men, then nations rise up in authority and opposition. "Wherefore dost thou prophesy?" (Jer 32:3). Those who deaden the voice of God within, and silence the word of God without them, leave no means of access to the soul or the people. Dreadful is the doom of those who harden themselves against the gospel, and refuse its last offers of mercy from its faithful ministers. Such were Israel's guilt and Israel's punishment. "They would none of my counsel: they despised all my reproof: therefore shall they eat of the fruit of their own way, and be filled with their own devices." 

III. The severe punishment for Israel's guilt (Amo ). Base contempt for covenant mercies God will visit with severe punishment. The long-suffering of God will at length be wearied out by obstinaate sinners and ungrateful nations. 

1. Punishment most crushing Taking the words as alluding "to the force of war, under which even the bravest and most able heroes will succumb." God threatens to oppress them most heavily. As the cart full of sheaves presses the ground; so God would press them down, by war and the effects of war. This is a fit retribution for their own oppression, robbery, and injustice to the poor. Judgments in number and variety would fill the land, and distress would overcome its inhabitants. Bradford the martyr said, "He that will not tremble in threatening shall be crushed in pieces in feeling." Men through their own sins often have to say, "We were pressed out of measure above strength, insomuch that we despaired even of life." 

2. Punishment most inevitable. The judgments are fixed and inevitable, and none can escape except by repentance, the door of which is never shut in these Divine threatenings. 

(1) The swift cannot flee away. "The flight shall perish from the swift." Men are afraid and wish to escape from the judgments of God. But it is too late, and the escape is impossible. "He that is swift of foot shall not deliver himself." A horse will be a vain thing in that day for safety. "Neither shall he that rideth the horse deliver himself" from his pursuers. 

(2) The strong cannot defend themselves. "The strong shall not strengthen his force" against the power of God. Military hosts are not a match for an angry God. "The mighty," who may have protected others, shall not "deliver himself" then. "There is no king saved by the multitude of a host; a mighty man is not delivered by much strength" (Psa ). Weapons of war will be of no avail. "Neither shall he stand that handleth the bow." 

3. The courageous cannot withstand the attack. "He that is courageous among the mighty shall flee away." The most spirited and brave, the most firm-souled and mighty, cannot deliver themselves. What a picture. Fear will disable the skilled archer. The strong will be bereft of his might. Panic will seize all ranks, and those who flee cannot escape. "A kingdom for a horse," cried one in battle, but in the day of judgment every means of strength, resistance, and escape will fail. Those who make not God their refuge, shall find none for themselves in the day of visitation. "Many among them shall stumble and fall, and be broken, and be snared, and be taken" (Isa ; Amo 9:2).

HOMILETIC HINTS AND OUTLINES

Amo . God had laid down the equality of man, made in his own image, and had forbidden to favour either poor (Exo 23:3) or rich (Ib. 6). Amos calls these by different names, which entitled them to human sympathy; poor, depressed, lowly; poor, in their absolute condition; depressed, as having been brought low; lowly, as having the special grace of their state, the wonderful meekness and lowliness of the godly poor [Pusey].

Amo . God removes difficulties out of the way. The pilgrim often magnifies them into sons of Anak. "I destroyed" (emphatic). God uproots all fears, extirpates all enemies, and leaves neither "fruit from above" nor "roots from beneath." Not merely cut down, but plucked up, and no chance of springing into existence again. A complete and irrecoverable destruction. This—

1. Displays power. 

2. Should excite confidence; and 

3. Stimulate progress.

Amo . God's fidelity towards Israel contrasted with Israel's conduct towards God (Deu 2:7; Deu 8:2. Cf. Mic 6:4).

HOMILETICS

CHRISTIAN PILGRIMAGE.—Amo 
Life is a pilgrimage; but all pilgrims do not consider themselves "strangers" on earth. Had God intended this world to be the home of his people, he would have made better accommodation. But they seek a country, even a heavenly one.

I. The destination. "To possess the land of the Amorite." Canaan was promised to the Jews, and though in the possession of the enemies, yet God drove out the heathen and planted them (Psa ). A people numerous, warlike, and strongly fortified, were overturned by a feeble nation. The oaks of Bashan were torn up to plant his chosen vine. God now gives his people inheritance of faith and knowledge, puts them in possession of wealth and vantage-ground on earth, and will give them rest in heaven. 

II. The starting-point. "I brought you up from the land of Egypt." The local and political elevation of Israel set forth the deliverance and dignity of the Christian. All are found in the house of bondage, under the dominion and lash of sin. Egypt is the starting-place of Israel; the City of Destruction, for the Pilgrim. All are found in a state of degradation and alienation from God. From a lower God's people are called to a higher condition, translated from the kingdom of darkness into the kingdom of light. 

III. The way. "Through the wilderness." After leaving Egypt, Israel were literally in the wilderness. A dreary solitary place, full of privations and perils. The world comparatively is a wilderness. It is not the rest, the home of God's people. It is polluted by sin, and unsuited to their moral nature. We must not form attachments and secure possessions which bind us here. "Here we have no continuing city." We must avoid the company and renounce the maxims of the world. Our happiness is not here; it is more elevated and on high.

All, all on earth is shadow; all beyond

Is substance: the reverse is Folly's creed;

How solid all, where change shall be no more!

IV. The leader. "I brought you up." Their safety and joy sprung from God's care. The pillar of fire by night and the pillar of cloud by day, went before them and never left them. Moses and Aaron could not guide them. Hence the request, "If thy presence go not with us," &c. God conducts his children now by his Spirit, providence, and word. He will never leave nor forsake them till they have entered the land of promise. He "led them up through the wilderness, for his mercy endureth for ever." 

V. The time. "Forty years through the wilderness." A considerable period, but appointed by God. What scenes and memories would it recall! What proofs of God's power, goodness, and truth! What displays of ingratitude, impatience, and rebellion! Thus God reminds us of important crises in our life, that we may thank him for his goodness, note the progression of time, and prepare for our journey's end. "These forty years the Lord thy God hath been with thee; thou hast lacked nothing."

Our life is a dream; our time as a shadow

Glides swiftly away;

And the fugitive moment refuses to stay.

HOMILETIC HINTS AND OUTLINES

Amo . 

1. The gift of prophecy and the institution of the Nazarites are considered special blessings to the nation. 

2. This effort to purify society from a special evil is said to be of Divine origin. "I raised up your young men." 

3. This method of sobering the people must be as wise and necessary now as then. "We learn from these verses the importance attached by God to the Nazarite class, and also that their preeminent characteristic was abstinence from wine. Jehovah claims to have raised up a succession of prophets and Nazarites, and the attempt to subvert the fidelity of the Nazarites is coupled as a sin with the impious effort to silence the teachers of the nation, and the organs of the Almighty" [Temp. Com.].

Amo . God pressed down with man's iniquity is the sense in which many take these words. I. The pressure of ingratitude. God daily loadeth us with benefits, but we heap up sins upon him. II. The pressure of insults. Insult to his Being, Word, and providence. In whatever light we look upon evil, it is a burden to God and his works. God faints not in the upholding and government of the world. But he grows weary with our iniquities (Isa 43:24); and creation groans beneath its weight (Rom 8:22). In another sense he carries our sins and will take them from us. Then if delivered from sin, we shall not be crushed by judgments.

The judgments of God. With what patience God bears with man's sin! Three transgressions are followed by a fourth; sin is multiplied by sin, before he inflicts punishments; but impenitent sinners may be sure, that if Divine patience lingers, not willing that any should perish, yet their judgment "lingereth not, and their damnation slumbereth not."

ILLUSTRATIONS TO CHAPTER 2

Amo . Oppression. To rob and oppress the rich is a great sin; but to rob and oppress the poor is a greater: but to rob and oppress the poor, because he is poor and wants money to buy justice, is the top of all inhumanity and impiety. To oppress any one is a sin; but to oppress the oppressed is the height of sin. Poverty and want should be motives to pity; but oppressors make them whetstones of their cruelty and severity, and therefore the Lord will plead the cause of his poor oppressed against their oppressors without fee or fear [Brooks].

Amo . Wilderness. An Emperor of Persia, who designed to go on a journey into Media, durst not proceed on account of the vast quantity of scorpions that were lying round about the road. He sent a great number of stout fellows to destroy these terrible creatures, promising a superior reward to him who killed most. Till this execution was over he durst not venture his dignified person abroad [Whitecross].

Amo . A man once called upon a publican to settle an account, in a village near Elgin, and was asked to take a dram. The man was a member of a Temperance Society and declined. The publican first began to ridicule and then to tempt him, saying that he would give him a real good one, and that besides, a gin dram would not be objected to. The simple man at length yielded, and having yielded was more ready to sink before other less powerful temptations. He did so, and is no longer a temperate man nor a member of a society. The conduct of the publican was most atrocious in tempting a man, when he knew his conscientious reasons for total abstinence. If his unhappy victim die the death of the drunkard, who will say he is guiltless of the loss of that man's soul? [Whitecross].

Amo . Swift. The mighty hosts of Persia were no defence at the battle of Arbela. Napoleon led more than half a million of men into Russia, but could not escape the danger by retreat. His valiant guards could neither uphold his empire nor protect his person at Waterloo, when he cried out—"It is all over; save yourselves who can."

"Not the chief his serried lances,

Not his strength secures the brave;

All in vain the war-horse prances,

Weak his force his lord to save." [Richard Mant.]

03 Chapter 3 
Verse 1-2
CRITICAL NOTES.] Hear] Cf. beginning of chaps. 5 & 6, indicating this chap. to be one whole address. Whole] Though the ten tribes threatened, yet all Israel are concerned and warned. 

Amo . Known] Not only love and care, but gracious fellowship and treatment (Exo 19:5; Deu 4:20); "including both the motive and result of election." 

HOMILETICS

GOD'S CHASTISEMENT OF A COVENANT PEOPLE.—Amo 
Before the end of chastisement can be answered its nature must be discerned. In itself it may seem of no moment, but when viewed as the expression of God's purpose it is significant. Israel therefore should hear, for God Himself speaks and will punish. Thrice does Amos address the same solemn call to a nation whose former favours do not exempt from impending ruin—"Hear this word."

I. The grounds for chastisement. God always deals wisely, and often gives reasons for certain proceedings against us. The grounds of Israel's punishment are specified. 

1. Peculiar relationship abused. 

(1) Individually abused—"children of Israel." Each member of the tribes, every person in the nation, was owned and cared for by God. 

(2) Socially abused—"the whole family." God separated them from others, and united them into one family. This was a natural protest against selfishness, a merciful design to secure obedience to the Supreme Lawgiver, and a method of Divine mercy to mankind. "At that time will I be the God of all the families of Israel." But Israel cherished not the disposition of children and disowned their relation to God. "If I be your father where is mine honour?" 

2. Distinguished privileges neglected. "Which I brought up from the land of Egypt." They were redeemed from bondage and brought up, led to Canaan. This redemption was like a second creation, and a special ground for gratitude. But God's goodness to the nation was forgotten, and his gifts despised. Remarkable deliverances are remembered by God, and should be improved by us. 

3. Special obligations denied. God blessed and loved them like no other people. "You only have I known of all the families of the earth." Others were aliens; they were children. They were distinguished by rank and favour, "made a special people unto himself, above all people that are upon the face of the earth." But they dishonoured their character, and violated their obligations to God. Iniquity in some is disobedience to express commands, revolt against Divine authority, and the addition of ingratitude to sin. "Forget not all his benefits." 

II. The design of chastisement. The nearer to God the greater the fall from him. Professors can either praise or profane the name of God. Their sins are more provoking than those of other men. They are against greater light, a higher principle of life, and more exalted relationship. God will not wink at sin in his most favoured children. "Therefore will I punish you for all your iniquities." 

1. Punishment to purify moral character. God will have all his children to be like him. Bastards may escape, but sons must be chastised. Luther cried, "Strike on, Lord, strike on, for now I know that I am thy child." "As a man chasteneth his son, so the Lord thy God chasteneth thee." 

2. Punishment to fit for greater service. Afflictions remind us of forgotten duty, give discipline for future life, and fit us for a world of sin and sorrow. They make us more fervent and holy, stronger with God and more pitiful to men.

"More skilful in self-knowledge, ever more pure

As tempted more; more able to endure

As more exposed to suffering and distress;

Thence also more alive to tenderness" [Wordsworth].

3. Punishment to warn others of danger. "Against the whole family "was the judgment denounced. They were the elect and beloved of God, but their sins only deepened their guilt and made them a warning to others. The lessons imparted to one people are for the benefit of another. There is unity and aim in the moral life of all nations. Exalted privileges everywhere bring heavier responsibility, and shameful abuse severer punishment. Hear this word of the Lord. For "the time is come that judgment must begin at the house of God; and if it first begin at us, what shall the end be of them that obey not the gospel of God?"

ILLUSTRATIONS TO CHAPTER 3

Amo . Special favours. Men are not to be envied simply because they are endowed with special favours. Those very endowments, unless they are faithfully used, only augment responsibility, deepen guilt, and ensure a more terrible retribution. Where much has been given much will be required. It will be more tolerable for Sodom and Gomorrah in the day of judgment, &c. [Dr Thomas].

Verses 3-8
CRITICAL NOTES.] 

Amo . Two] The prophet and the Spirit of God. Israel did not believe that God threatened such denunciations by the prophets (ch. Amo 6:1-3; Amo 1:7-8). Amos spoke because God commanded him. 

Amo . Lion] roars when the prey is before it, before it actually seizes it, and there is no possibility of escape. "After the roar there immediately follows both slaughter and laceration. For as a rule it only roars with that sharp roar when it has the prey in sight, upon which it immediately springs." A young lion] which goes in pursuit of prey, and is distinguished from the one that lies silent until the old one brings prey near; then the scent rouses him. 

Amo . Bird] God not only has the nation ripe for judgment in his power, but the judgment is deserved. As birds are not taken without the net of the fowler, and he does not take it up until he has secured his prey, so God not only threatens, but is prepared to execute. 

Amo . Trumpet] blown in the city alarms every one; the coming evil should rouse from self-security (Eze 33:1-5). 

Amo . Lord] This explains all the similes. God is the author of these calamities. Prophets] being servants of God, must obey him in setting forth judgments upon Israel (Jer 20:9; Eze 9:11). 

Amo .] As when the lion roars all men fear, so when God speaks I must prophesy (Act 4:20; Act 5:29). 

DIVINE INTENTIONS AND EXECUTIONS.—Amo 
In a few similes drawn from daily life, the prophet answers objections which break the force of his threatenings and establishes his right to prophesy. The words might be taken to describe the nature of the punishment mentioned in Amo ; Amo 2:1. It is from God and not any secondary source. 

2. It is deserved. 

3. It is prepared. 

4. It will certainly be executed. 

5. There is no possibility of escape. "As the net does not spring up without catching the bird, that has sent it up by flying upon it, can ye imagine that when the destruction passes by, ye will not be seized by it, but will escape without injury" [Hitzig]? We shall take the words as a solemn warning to rouse careless sinners, and show that word and deed are one with God. He will execute what he threatens.

I. Threatening is identified with execution. Threats are not simply to frighten men. Punishment will not come, unless it has been prepared. 

1. Punishment is intended. You have no need to presume on God's favours and God's presence with you. You do not agree and walk with God. You forget his law, and dishonour his name. There is a reason for the severity. If you walk contrary to God, he will not walk with you. If we grieve the Holy Spirit and offend God, they will depart from us. 

2. Punishment will be executed. God will not warn of calamity unless there be fit objects of his indignation. His threats are not empty sounds. He has said and will do, spoken and will perform. The lion only roars when he is about to spring on his prey, and God only threatens when he is about to punish. He can neither lie nor change; he is faithful and true. 

II. Execution must be traced to God himself. The word and the providence of God declare this. 

1. God's servant declares the truth. God has revealed his secrets to the prophet, and he utters the purpose of God and not his own. What right had he to speak? some would say, and the reply is: he was the servant of God, specially called and qualified. He shunned not "to declare the whole counsel of God." His strength consisted in knowing that he was doing his Master's will, and speaking his Master's word. "The Lord hath spoken, who can but prophesy?" 

2. God's providence entrapped the nation. Calamities which befall nations and kingdoms do not happen by chance. God's hand must be seen in them. If a bird is caught in the snare, the snare was designed for it. So when a people are involved in judgments, God has prepared the peril and misery for them. And as no fowler takes up the net without securing the prey, neither will God withdraw his judgments until he has accomplished his purpose. Men may resist this truth, but it is seen every day. Misfortunes as punishments are not casual, but come from God. They have a real author, a definite cause, and a special aim. God sends them in righteous retribution, determines beforehand who shall suffer, and who escape. "He that chastiseth the heathen, shall not he correct? he that teacheth man knowledge, shall he not know" (Psa ; Psa 94:9; Mic 6:9)? 

III. Warning is given before the execution of threatening. In the last image the prophet seeks to rouse them to a sense of danger before it be too late. Repentance may break the snare, and men may be delivered in mercy. 

1. The alarm is given. "Shall a trumpet be blown in the city, and the people not be afraid?" They heed the sound which warns of approaching danger, tremble in fear, and seek to escape. Or when the punishment has actually come, they ascribe it to the right source, and humble themselves before God. "Shall there be evil in a city and the Lord hath not done it?" 

2. The danger is made known. "The lion hath roared, who will not fear?" &c. God speaks through his servants, who reveal his hatred to sin, and his justice in punishing it. He has always warned of the danger before it actually comes. "Thou shalt hear the word at my mouth, and warn them from me." The living ministry and the written scripture are a perpetual warning to men of a judgment to come. Be not found unprepared. We may repent now, but if we obstinately continue in sin God will be just in the punishment of it. "I will bring evil upon this people, even the fruit of their thoughts, because they have not hearkened unto my words nor to my law, but rejected it."

WALKING IN AGREEMENT WITH GOD.—Amo 
Taking these words generally we learn—

I. Agreement with God is necessary to walking with God. "Can two walk together except they be agreed?" God and the sinner are not in agreement. They are at variance in heart and life. There is nothing common between them. They are opposite, as two travellers walking in different directions. Those who justify self and disobey God, must recognize their guilt, and avail themselves of the blood of Jesus. They must agree with God—

1. In disposition. 

2. In character. 

3. In conduct. There is a basis for friendship in Christ, and men may live at peace with God. "Be ye reconciled to God." 

II. Agreement with God will show itself in walking with God. Friendship naturally develops itself in unity of mind and pursuit, in acts of gratitude and love. David and Jonathan were real friends, and walked together. Abraham was the friend of God because he obeyed God and had perfect confidence in him. If we are agreed with God, we shall seek to please and obey him. Our life will be like that of Enoch, a constent, habitual, daily walk with God. Walking together is a common act of human fellowship, indicating "evenness and similarity of gait," interchange of thought and opinion, and anxious desire to "keep step." Walking implies action and progress. Our life should be devoted to God, and our deeds performed through and for God. If we are God's people, his will will be the rule and his glory the end of our life in all things. "Ye are my friends if ye do whatsoever things I command you." 

III. Disagreement with God will interrupt walking with God. "Can two walk together except they be agreed?" When companions disagree they never walk together. Sin is disagreement with God, separates from him, and puts us in opposition to his will and word. It is a breach of the agreement, and a step in a crooked direction; "For what fellowship hath righteousness with unrighteousness? and what communion hath light with darkness?" Outward profession, without love and conformity to God, will prevent us walking with God. Insincerity of any kind will grieve the Holy Spirit and offend God. God will never walk with us unless we walk with him. God is ready to walk with us, "But if ye walk contrary unto me" (margin, "at adventures with me," or another reading, "at hap-hazard with me," in jerking, spasmodic fashion), "then will I also walk contrary unto you" (Leviticus 26).

"My business now is with my God to walk,

And guided by his holy eye to go;

Sweet fellowship with him to cultivate,

And his unclouded countenance to know" [J. F. Elwin].

PREPARATION FOR REVIVAL.—Amo 
The believer is agreed with God concerning the Divine law; that it is "holy, and just, and good"—that a breach of the law should be visited with penalty; agreed with God in the atonement for sin which God has provided in Christ; and at one with God in his love of holiness. This agreement gives us power to walk with God. As a Church our hearts are set upon a revival of religion in our midst. We need as the first and most essential thing that God should walk with us. If we desire his presence we must perfectly agree with him both in the design of the work and the method of it.

I. Let us avow our desire that in our present efforts we may walk with God, otherwise our strivings after revival will be wearisome, and always end in disappointment. If we are not favoured by God's presence in our attempts at revival, prayer will be greatly dishonoured and the Church left in a worse condition than it was before. Consider the blessings which flow from God's presence upon the ministry, the Church, and the congregation, and let this confirm your desire. 

II. If we would have the presence of God, it is necessary that we should be agreed with him. We must be agreed with him as to the end of our Christian existence; as to real desirableness and necessity of the conversion of souls; as to the means to be used in revival, and as to our utter helplessness in this work. If any good should be done all the glory must be given to him. 

III. Let us put away all those things which offend our God. Before God appeared at Sinai Israel had to cleanse themselves for three days. So here. Is there pride in me? Am I slothful? Am I guilty of worldliness? Am I covetous? Am I of an angry spirit? Is there any lust in me? If so God will not walk with me. If the Master's spirit is in you, and you long to see brighter and better days, lift up your heads with confidence in him who will walk with us if we be agreed with him [Spurgeon].

HOMILETIC HINTS AND OUTLINES

Amo . In these verses are Five Parables all showing God's moral government in the affairs of the world and of his Church; and that nothing in the history of either happens by chance, but is ordered by him, using the natural elements and the greatest nations of the world as instruments for the punishment of sins committed after deliberate warning, and for the manifestation of his power and glory [Wordsworth].

Amo . Walking with God. 

1. As individuals we must be reconciled with him. 

2. As churches, co-operate with him. 

3. As a nation, promote his glory.

Amo . The voice of God in the city. No chance, fate, nor second cause has sent the evil. It must all be traced to God. His voice must be heard—

1. In the consciences of its people. They have a presentiment of danger at the sound of the trumpet, hasten together and devise means of escape. However stupid and blind in sin, God has a witness within men, that sin brings sorrow, and is the cause of their misery. Hence the appeal, "Shall there be evil in a city, and the Lord hath not done it?" 

2. In judgments upon its sins. Drunkenness, debauchery, neglect of God's house, and contempt of his word. "Evil is of two sorts, evil of sin and evil of punishment. There is no other; for evil of nature, or evil of fortune, are evils, by God's providence, punishing the evil of sin. Evil which is sin the Lord hath not done; evil which is punishment for sin the Lord bringeth. The providence of God governing and controlling all things, man doth ill which he wills, so as to suffer ills which he wills not" [Pusey].

Amo . In this verse a high honour is vindicated to the prophetical office. The holy men of God were, by inspiration, entrusted with a knowledge of the Divine purposes, in so far as it was necessary for them to divulge them to the world [A. Elzas].

God's secrets with his servants. 

1. In the spiritual insight into his word. Our darkness does not comprehend the light. God imparts understanding, the threatenings become more solemn, and the promises more precious. 

2. In the revelation of his will to man. God has spoken to men through patriarchs, prophets, and apostles. He speaks to us by the ministry now, and does nothing without disclosing it to his servants. This has ever been the law of the Divine procedure. Nothing is coming upon men which has not been revealed. "The grand outlines of the plan of Divine providence, and the events of history, to this day and to the end of the world, were made known to the prophets of Israel and Judah, and a very large proportion of them, many ages before they took place; so that a general history of mankind, as to the most important facts, might be composed from their writings" [Scott in loco].

Amo . Who can but. The intensity of feeling expressed in these words indicates—

1. An inward struggle. Shall I keep back or proclaim the unwelcome truth? Shall I alienate some, harden others, and render myself unpopular (Jer ; Eze 33:7)? Here under depressing influence. To such inquiries the answer is, "The Lord God hath spoken." 

2. The declaration of a necessity. Every true servant must utter the word given to him. Moses, though slow of tongue; Isaiah, of polluted lips; and Jeremiah, though a child, were not excused. The apostles were influenced by this spirit (Act ); and Paul exclaimed, "Necessity is laid upon me, yea, woe is unto me, if I preach not the gospel." 

3. The assertion of a law. God calls and commands his prophets, their own spirits prompt them: hence they cannot hesitate or refuse; they must speak, whether men will hear or forbear. "Who can but prophesy?"

ILLUSTRATIONS TO CHAPTER 3

Amo . When God walks with a nation that nation prospers, but if that nation falls to words with God, quarrels with him about his will and law, and rushes perversely into sinful courses;—nay, if there be some in it who have no God at all, who do their best to extirpate his very name from the earth which he himself has made, then we cannot expect that God should continue to walk with such offenders. Consider whether there has not been enough in England, and especially in this great city, to make God angry with us? Has there not been grievous disagreement between the dwellers in this city and God [Spurgeon]?

Amo . The first question was taken from travellers, the second from wild beasts, the third from fowlers; the fourth question implies that inasmuch as God had a purpose in sending tribulation, he will not remove it until that design is answered; and the fifth, that an awakening should be the result [Ibid.].

Verses 9-12
CRITICAL NOTES.] 

Amo . Publish] upon (the floor of) the palaces, some; others, over them, to call the princes and inhabitants to hear and see the acts of violence, and testify against Israel. "Ashdod, one of the Philistian capitals, is mentioned by way of example, as a chief city of the uncircumcised, who were regarded by Israel as godless heathen; and Egypt is mentioned along with it as the nation whose unrighteousness and ungodliness had once been experienced by Israel to satiety. If therefore such heathen as these are called to behold the unrighteous and dissolute conduct to be seen in the palaces, it must have been great indeed" [Keil]. Tumults] Heb. denotes a state of confusion and noise in which order and justice are overthrown by open violence. 

Amo . Regard not] Not merely ignorant, but cherish a state of mind hostile to knowledge. Moral corruption blinded the power of discernment, so that the magnates of Samaria had no regard for right. 

Amo .] Whatever was boasted of would be removed. 

Amo .] By an appropriate and pastoral image the prophet declares that if a scanty remnant escape it will only be by miracle, like fragments of sheep left by the lion. Grandees who sit on costly divans and rest in ease will escape with great difficulty (ch. Amo 6:1-4). 

HOMILETICS

NATIONAL CALAMITIES.—Amo 
The sins of Israel are to be punished, and heathen nations are summoned to witness. This turn in the address indicates the exceeding sinfulness of the sins, such as to surprise the heathen and put Israel to shame.

I. National guilt. Sin brings shame. From the heights around the injustice of Israel is beheld. 

1. Moral sensibility impaired. "They know not to do right." God has planted a sense of right in the breast of every one. This should be cultivated and strengthened. Indulgence in sin blunts this moral sensibility, and men at length become unable to do and perceive good. The love of evil blinds the power of discernment, and brings moral corruption (Jer ). "I would have you wise unto that which is good, and simple concerning evil." 

2. Public justice perverted. Courts of law were the scenes of injustice, and the rights of the people were neither known nor cared for. The poor were oppressed. God and his law were set at nought, violence and robbery prevailed, and evil customs reigned supreme. 

3. Shameless fraud committed. "Who store up violence and robbery in their palaces." One sin leads to another. Riches gained by fraud will never be used as means of benevolence and justice. All oppression is cruel; but to defraud the poor to increase unrighteous wealth is aggravation most insulting to God (Psa ; Psa 12:5). Men may store up their treasures, and fill their palaces, to crush the poor and cheapen their luxuries. But "sin pays its servants very bad wages," says a quaint author; "for it gives the very reverse of what it promised. While the sin of oppression promises mountains of gold, it brings them poverty and ruin. Injuries done to the poor are sorely resented by the God of mercy, who is the poor man's friend, and will break in pieces his oppressor." "The robbery of the wicked shall destroy them, because they refuse to do judgment." 

II. National disorder. "Behold the great tumults in the midst thereof." Injustice and cruelty in the upper will ever bring alarm and confusion in the lower classes. A people intent on gain, turning law upside down, will create great tumults. National honour has been stained, and a reign of terror introduced by national disorders. Tumults have darkened the pages in the history of Greece, lost some of the noblest sons of Rome, and been terrible punishments to France. Let England remember that licentiousness and cruelty, fraud and oppression, will create confusion in the people; that wealth unlawfully gained, and unjustly stored; that mammon and pleasure habitually worshipped, will only "treasure up wrath against the day of wrath and revelation of the righteous judgment of God." 

III. National disgrace. It is a shame to any person to have his guilt and punishment revealed to others. "Every nation," says Ryan, "is ashamed when its disgrace is proclaimed to other nations, and especially if those nations are remarkable for their hostility to it. Of all nations that have ever existed, the Israelites were most vulnerable in this respect. The position which they were taught to maintain, the exclusiveness of that system which was given to them of God, made them conspicuous objects of attention to other people, and exposed them most completely to the language of reproach and scorn in the day of their humiliation." But God puts men to shame now, to keep them from everlasting shame and contempt. 

IV. National invasion. Civil discord would be followed by the ravages of an invading enemy. "An adversary" would hem them in on all sides, encircle the land and assault their habitations. 

1. Power which they abused shall be taken away. "He shall bring down thy strength from thee." They would be bereft of all strength and resources on which they depended (Pro ). When God is angry strength will prove weakness, and wealth end in poverty. 

2. Palaces which they stored shall be destroyed. "Thy palaces shall be destroyed." Palaces are no defence to fraud and oppression. 

3. There would be a general and complete overthrow of the kingdom, with only a remnant of escape. The rulers had been guilty of oppression and robbery; disregarded these evils in others, notwithstanding the tumults and disorders they created; and filled their palaces with the fruits of robbery. But as an appropriate punishment their violence should be broken, and their wealth stolen from them. "The spoilers must themselves be spoiled."

"To wrong-doers the revolution of time brings retribution" [Shakespeare].

HOMILETIC HINTS AND OUTLINES

Amo . God's assessors in judgment. The character assigned to the inhabitants of Philistia and Egypt is virtually that of assessors, who not only take cognizance of, but concur in the judgment executed (cf. Amo 3:13, lit. "Hear ye and testify against the house of Jacob"). From this we learn that in the execution of his righteous judgments God desires to obtain a verdict in the impartial human conscience. What is here figuratively represented by the neighbouring nations taking their stand on the mountains of Samaria takes place inwardly and silently in the minds of men. It is analogous to what in modern times is termed the verdict of public opinion. No institution is in danger until a sentence has been recorded against it in the tribunal of conscience and right reason. And the like may be said of the general stability and independence of nations. In such a case as the present two important ends are served. 

1. The witnesses or jurors give a human attestation to the righteousness of the Divine procedure, and thus justify the ways of God. That they are themselves guilty and sinful makes their verdict all the more emphatic. 

2. They thus obtain a truer and deeper acquaintance with God and his ways, and what they have seen in others becomes a warning to themselves [The Preacher's Lantern, vol. 4].

"Heaven gives the needful but neglected call.

What day, what hour, but knocks at human hearts,

To wake the soul to a sense of future scenes?" [Young.]

Amo . Righteous requital. 

1. Requital from God. "Thus saith the Lord God." "There was no human redress. The oppressor was mighty, but mightier the avenger of the poor. Man would not help, therefore God would. An adversary there shall be even round about the land; lit. an enemy, and around the land" [Pusey]. 

2. Requital by means of their own sons. "Man's sins are in God's providence the means of his punishment. Their spoiling should invite the spoiler, their oppressions should attract the oppressor; and they, with all which they held to be their strength, should go forth into captivity" [Pusey].

"The cries of orphans and the oppressor's rage

Doth reach the stars" [Dryden].

3. Requital justified by human testimony. "Publish in the palaces of Ashdod." The transgressions of which Israel were guilty were to be manifest to others, and attested by the human conscience. "The Lord will be justified in his sayings and in his works, when he executeth judgment on us, and shall be cleared, even by the most unjust judges, when he is judged."

Amo . The miserable remnant. 

1. A remnant robbed of glory. Bereft of the national glory which once belonged to them, yet just enough to show that they had once been a part of it. 

2. A remnant saved. After God's righteous vengeance had accomplished its end, a remnant only shall be saved (Joe ). "Taken out for the good of others, not their own." 

3. A remnant, injured by violence, rescued from danger, like a sheep almost devoured by the lion; taken at the last extremity, a monument of God's mercy, and a proof of exposure to violence and risk.

As shepherds, ministers of God have to defend the flock against wild beasts and robbers. Carelessness should not permit one to be lost or injured. The Good Shepherd seeks to rescue all. Let none sit in ease and carnal security, lest they be destroyed by the lion going about seeking whom he may devour.

ILLUSTRATIONS TO CHAPTER 3

Amo . Samaria. The metropolis of the kingdom of Israel was built on a round hill, near the middle of a large valley, surrounded by mountains on every side, by which it was completely overlooked. From these elevations persons might distinctly see what was done in the city [Elzaz].

Amo . They might seem to be secure and at ease in Samaria and Damascus, but vain would every such remedy against fear and sorrow prove. From the strong city, from the soft couch, they would be dragged to misery and destruction. In about 40 years after the time of this prophecy we read (2Ki 17:3) of a siege of Samaria which lasted three years, at the end of which the city was taken; and after the horrors of war, the spoiling of their palaces and their wealth, the remnant was dragged into a distant land, to endure the miseries of captivity and exile [Ryan].

Verses 13-15
CRITICAL NOTES.] 

Amo . Hear] Addressed to heathen who have now to witness the punishment upon Israel. 

Amo . Altars] Vengeance upon the centre from which spread the evils (1Ki 12:32). Horns] destroyed in utter contempt and desolation (Exo 27:2). 

Amo . Houses] Eastern monarchs have summer and winter residences: the former upon mountains or in forests, the latter in cities and sheltered situations (Jud 3:20; Jer 36:22). Ivory] Houses and palaces richly ornamented with this material will be entirely ruined. Samaria is threatened with the overthrow of its palaces, and the extermination of its people. Nothing will avail if righteousness be wanting in the day of the Lord (Pro 10:2).

HOMILETICS

DIVINE VISITATION.—Amo 
These verses renew and raise the threatening to a higher degree. God will visit the transgressions of Israel upon him, and utter destruction will be the consequence of moral corruption.

I. The seats of idolatry overturned. A people guilty of false worship are incapable of seeing the evil and the danger of it. Sentence must be uttered against the house of Jacob, for they cannot escape Divine judgments. 

1. The centres of idolatry destroyed. "The altars of Bethel" were the source of their sins, the fountain-head of their superstitions. A special judgment is pronounced against Bethel the religious, and Samaria the political, seats of corruption. 

2. The objects of idolatry destroyed. Destruction is threatened against the horns of the altar, and all attractions to idolatry. These were to "be cut off" with violence and "fall to the ground." 

3. The votaries of idolatry destroyed. The teachers and supporters were to have their punishment according to their prominence. Their support was withheld, and their doctrines proved false. Their religion was not defence, and all their hopes were disappointed. Natural religion can never be a substitute for revealed. Those who trust in the former and reject the latter will sink into ignorance and sin. Every kind of false worship, instead of helping, will become an object of Divine displeasure. "So shall Bethel do unto you because of your great wickedness." 

II. The palaces of grandeur pulled down. "The great houses shall have an end, saith the Lord." The mansions of the rich, with their pomp and splendour, extravagance and folly, shall be spoiled by the enemy. The capital shall be robbed, and all its magnificent palaces destroyed. Pride is not in keeping with prosperity. Prodigality to ingratitude will only increase misery. Habitations decorated with art and inlaid with ivory, which exclude the presence of God, will have an end and dissolve to dust. 

III. The retreats of luxury destroyed. Luxury and pride generally follow idolatry. But we have "the same minute filling up of the picture," says one, "in the threatenings against the luxurious retreats of the rich. ‘The winter house,' with its comfortable shelter from the influences of cold; ‘the summer house,' with all its spacious provision to secure a cool retreat from oppressive heat; ‘the house of ivory,' which might show the refined taste of its possessor; and ‘the great house,' which would display his wealth and give room for his revelry—all were marked, like trees in a forest; their end was determined, it would quickly come." The palace of the prince and the cottage of the poor, the spacious mansion and the fortified castle, will one day come to ruin. Let us "build high," and secure "that house not made with hands, eternal in the heavens."

HOMILETIC HINTS AND OUTLINES

Amo . Divine visitation. I. In relation to the prophets of God. A new charge is given to Amos and the rest of God's servants, to understand the message themselves and proclaim it to others. "It is of little avail to testify, unless we first hear; nor can man bear witness to what he doth not know; nor will words make an impression, i.e. leave a trace of themselves—be stamped in or on men's souls—unless the soul which utters them have first hearkened unto them" [Pusey]. II. In relation to others. "In the house of Jacob" the testimony must be given; but Philistines and Egyptians, as Amo 3:9, are called upon to witness. Not only God's servants, but others have need to be roused from their slumber and quicken attention to the word and authority of God. In the space of six verses the prophet earnestly repeats the words, "saith the Lord." Men of our time should not question nor limit the message of the gospel. Be imbued with the spirit of Samuel, "Speak, Lord, for thy servant heareth." III. In relation to their design. The punishment of sin and the correction of God's people. Sin is the procuring cause of all punishment. God may endure long, but will at length vindicate his holiness and visit "the transgressions" upon those who commit them.

Amo . We are strongly reminded here of what in recent years befell Paris and Rome, which have occupied analogous positions in the Papal world, to those which were then held in Israel by Samaria and Bethel [Preacher's Lantern, vol. 4].

ILLUSTRATIONS TO CHAPTER 3

Amo . Visit. The sins of a nation draw judgment after them as the moon draws after it the billows that beat upon the shore. Let no nation hope to escape judgment until it gets rid of sin. Judgments are but sins ripened into a harvest, subterranean fires breaking into volcanoes [Dr Thomas].

04 Chapter 4 
Verses 1-3
CRITICAL NOTES.] Kine] Fat and wanton, yet effeminate and luxuriant; reproved not for fierceness, but unfeeling insolence and oppression. Say] 

(1) Wives here intended, voluptuous women after the analogy of Isa ; Isa 32:9-13. "The sin of these women consisted in the tyrannical oppression of the poor, whilst they asked their lords, i.e. their husbands, to procure them the means of debauchery" [Keil]. 

(2) Others, princely oppressors, who say to their king, with whom they indulge in drink, and whom they ask to seal the bargain with wine. Oppress] Lit. continually oppress. Crush] Heb. expresses vehemence. 

Amo . Holiness] which binds him to punish (Psa 89:35). Hooks] Invaders and spoilers compared to fishers (Jer 16:16; Heb 1:14). 

Amo . Breaches] of city walls broken by the enemy. Every] one before her, i.e. without looking to right or left (cf. Jos 6:5; Jos 6:20), as cows through a gap or fence. Cast] "The word may describe the headlong motion of the animal, and the desperate gestures of the hopeless" [pusey]. 

HOMILETICS

SAD PICTURES OF HUMAN LIFE.—Amo 
Punishment is the leading thought in chap. 3, but in this sin is the prominent thought, and its consequences incidental to prove its exceeding sinfulness. Civil injustice and oppression were very common. The king and his ministers are spoken of in terms of contempt, for sharp rebuke often becomes an imperative duty.

I. Insolent abuse of prosperity. Bashan was a place of rich soil and pasturage (Mic ; Jer 50:19). Animals fed there were among the strongest and fattest (Deu 32:14). Bulls furnished a type of the mighty, fierce, and unfeeling men of earth; kine may indicate the luxury and effeminacy of men or women—a life of wantonness and brutish feeling. Amos points out the princes and judges as ringleaders in provocation and insolence. They grew fat and prosperous, abused their place and power, and made themselves base and contemptible. In their pleasure and grandeur they despised the herdman and the poor. They thought more highly of themselves than they ought to do. Like beasts, they found their enjoyments in self-indulgence and luxury. Men who wallow in riches and surfeit themselves in pleasure fatten themselves for slaughter. Those who live a brutish life will die a brutish death. Men in worldly honour, without true wisdom, are worse than beasts that perish. Their eminence is their peril, and their fall is disgraceful. "Man that is in honour and understandeth not, is like the beasts that perish." 

II. Might ruling over right. Men in prosperity and high rank often become extravagant and tyrannical. They lose the tenderness of their own, and have no sympathy with the nature of others. Might overcomes right. 

1. In oppressing the poor. The poor are always with us to kindle our sympathies, teach our dependence, and fulfil the purpose of God. In true philanthropy there is present blessedness and godlike action. "Blessed is he that considereth the poor; the Lord will deliver him in time of trouble." The poor must be defended, provided for, and not oppressed. They are not of a lower grade than ourselves If we mock or oppress them we reproach God. "He that oppresseth the poor reproacheth his Maker." 

2. In crushing the needy. Society is a medium for illustrating the attributes of humanity, and building up the moral history of the world. It is composed of all classes, and bound together by all ties. He who is charitable to the needy exhibits moral likeness to God, and administers to the glory of Christ in heaven (Mat ). But when men gratify pride in selfishness, disregard the rights of the poor, and, like powerful cattle, trample the weak under-foot, it is a mark of an unfeeling heart and social corruption—a way to obliterate the moral character of society, and a prelude to Divine judgment. It is sad when men vent their wantonness where there is no power to resist. Not the wolf with the wolf, but the wolf with the defenceless lamb, "devouring the poor and needy from off the earth." Yet they are found among the rulers of God's own people, among the teachers of religion, and in the common ranks of life. "Judge righteously and plead the cause of the poor and needy." 

III. Confederacy in wickedness. "Bring, and let us drink." The wicked encourage and strengthen one another in sin. "Come on," said Pharaoh, "let us deal wisely with them." The king and his courtiers in Israel practised oppression themselves, abetted it and connived at it in others. A sinful course cannot long prosper. Articles of luxury are dearly bought by oppression. Proud combinations against the laws of humanity and the providence of God shall be broken as tow. The builders of Babel were confounded. The conspiracies of Voltaire and his infidel school have been overthrown. In our day all social compacts and private bargains in the cause of injustice will be crushed by the irresistible power of God. "Though hand join in hand, the wicked shall not be unpunished." 

IV. Debauchery in social conduct. "Let us drink." Men reap a poor harvest from cruelty and oppression when they spend it to gratify their lusts. Making merry at the cost of extortion will only mingle bitterness with wine. Tyrants to the poor are often slaves to their own passions. "Cruelty and sensuality are well matched. Inflamed passions crave for inflaming drink, and this again sets on fire the whole course of nature, and disposes to deeds of violence and shame. Nor must it be forgotten that men and women naturally mild and kind commit the most ferocious (otherwise unaccountable) acts under the influence of alcoholic drink, which exerts all the foreign tyranny of diabolical possession." 

V. Life terminating in great calamities. Consider the end of these proud oppressors. "So the days shall come upon you that he will take you away with hooks and your children with fish-hooks." Led as an ox to the slaughter, taken as fish out of the water, neither power nor number can keep them from sudden and violent destruction. 

1. Calamities fixed in time. The days hold on their steady course and advance closer and closer to the sinner. They are determined in God's purpose and will be fitted in God's providence. 

2. Calamities with great sacrifice. From security they shall violently be taken away to a land of oppression. Their stores of violence would be cast away from their palaces. When life is at stake, treasures of gold are of no worth. "A thousand pounds for any one who will save my life," cried a young lady in the wreck of the London. It is too late often, and none can flee away. 

3. Calamities from which none can escape. They shall rush from one palace to another. Some think to be the meaning, cast themselves into one place after another and find no shelter. In wild confusion, without help and hope, they will run through the breach of the city, like a herd of cows through a fence. 

4. Calamities entailed upon posterity. "Your children with fish-hooks." People may survive in their descendants sometimes, but reckless must be that life which sweeps away posterity. Sinners entangle themselves in their own devices, and bring the judgments of God upon their families. Riches are small, and strong palaces are defenceless in the hour of death. Those who boast of wealth, and act in cruelty towards others, will be carried away without ransom and without hope.

"To the vile dust from whence they sprung,

Unwept, unhonour'd, and unsung."

HOMILETIC HINTS AND OUTLINES

Amo . God's intimate acquaintance with men. 

1. He discerns their character. "Ye kine of Bashan." Pride, wantonness, and effeminacy. 

2. He detects their sins. Specifies one by one. 

3. He knows their residence. "In the mountain of Samaria." "God knows where men live. Let us seek to make our houses such as he will look on with pleasure" [Hall in loco]. "I know thy abode, and thy going out and thy coming in, and thy rage against me" (Isa ).

Amo ; Amo 3:1. Destruction inevitable. "Saith the Lord." 

2. Destruction by meanest instruments. Fish dragged by the hook, Herod destroyed by worms. 

3. Destruction vindicated by God's character. Holiness is offended by sin, and pledged to vindicate its own honour. "God swears by that holiness which they had profaned in themselves, and which they had caused to be profaned in others. God sware by himself. For he is the supreme uncreated Justice and Holiness. This justice each, in his degree, should imitate and maintain on earth, and these they had sacrilegiously violated and overthrown" [Pusey].

Amo . From the whole learn—

1. In proportion to the prosperity hero will be the misery of the wicked hereafter. 

2. In proportion to their luxury here will be their poverty hereafter. 

3. In proportion to their sins here, will be their punishment hereafter [Treasury of David].

"O luxury!

Bane of elated life, of affluent states,

What dreary change, what ruin is not thine?" [Dyer.]

ILLUSTRATIONS TO CHAPTER 4

Amo . There is not a word in our language which expresses more detestable wickedness than oppression [Butler]. Mr Cecil says that he often "had a sleepless night from having seen an instance of cruelty in the day."

"My ear is pain'd,

My heart is sick with every day's report

Of wrong and outrage with which earth is filled."

Verse 4-5
CRITICAL NOTES.] 

Amo . Gilgal] The scene of idolatry. Multiply] Irony. Since you will not be reformed, go on, try whether God likes your sacrifices; eager as you are in worship, you will not prevent punishment. Your tithe and incense only increase guilt. 

Amo . Leaven] against the law (Lev 2:11). Liketh] This is what you love. 

HOMILETICS

UNGODLY LIFE AND FORMAL WORSHIP.—Amo 
The prophet again turns to the people, and in bitter irony bids them pursue their course. The words describe the worship of Israel, and afford a specimen of address to desperate sinners.

I. The spirit in which they are uttered. 

1. A spirit of irony. "Come to Bethel," offer your sacrifices, and go on in your sin. It is sometimes right to cherish this spirit. Elijah to the prophets of Baal (1Ki ); Micaiah to the priests of Ahab (1Ki 22:15); and Christ himself (Mat 6:2) found it necessary. "Scorns and taunts are the best answers for serious idolatry," says Bishop Hall. "Holiness will bear us out, in disdainful scoffs and bitterness, against wilful superstition." 

2. A spirit of reproof. Multiply your sacrifices, and what better will you be? What will they avail you in the day of adversity? When will you learn wisdom? "You shall be ashamed of Bethel, your confidence." 

II. The moral condition which they indicate. Their conduct was in direct opposition to God's will. They thought great devotion would make up for ungodly life. 

1. A self-righteous spirit. They boasted of their ritual, and proclaimed their zeal and offerings. "So well did they count themselves to stand with God, that there is no mention of sin-offering or trespass-offering." They sought the praise of men, and not the approval of God. Their motives to goodness were derived from their fellow-creatures and not from their Maker. Like the scribes and Pharisees, they worshipped to be seen of men. 

2. An infatuated mind. Go on; you are resolved to have your own way, whatever God and conscience say; and you may take it. Thus some darken their foolish minds, befool themselves, and are given up to strong delusions, to believe a lie. 

3. An incorrigible life. Go on; neither judgment nor mercy has any influence upon you; take the consequences. They seemed judicially given up to sin. "Ephraim is joined to idols; let him alone." This is an awful condition, but only a type of that just sentence which will at last be passed against all transgressors. "He that is unjust let him be unjust still, and he who is filthy let him be filthy still." 

III. The character of the worship they describe. The most wicked do not entirely abandon Christian worship. Fashion and the force of habit constrain them. Israel kept up thank-offerings, but clung to their sins. 

1. Corrupt worship. The worship of God was mixed with that of idols. The altar of God and the altar at Bethel had each their gifts. So now the adoration of self and graven images is combined with the worship of the sanctuary. Money, pleasure, and popularity rival God. Unworthy motives and glaring errors are cherished in his service. But God will not permit contamination. We must worship him in the beauty of holiness. 

2. Formal worship. They were devout in sacrifices of thanksgiving and free-will offerings; zealous in their tithes, punctual in their ritual, and superabundant in their diligence. They were precise in their formalities, but insincere in their hearts. They kept the letter but violated the spirit. Mint and cummin were paid, but the weightier matters of the law, judgment and mercy, were neglected. Sacrifices to God are an insult when the heart is alienated and withheld. "Thou desirest truth in the inward parts." 

3. Will-worship. They did what God commanded, but in their own way, and at their own places. The preference for Bethel and Gilgal, for priests of the people instead of the sons of Levi, the setting up of the golden calves, and the use of leaven in their worship, made it mere will-worship, unacceptable and dishonouring to God. The end of true worship is to please God, but if we please ourselves we offend him. "The command, therefore, to please themselves, as they will have it so, marks the utter rejection of the worshippers." 

4. Sinful worship. All their work was transgression, and the repetition of their service was a multiplying of transgression: their worship only added more sin to their violence and frauds. Corrupt religion aggravates guilt; diligence in superstitious devotions ripens for destruction; and self-will in anti-scriptural forms leads to utter rejection of God. "Though ye offer me burnt-offerings and your meat-offerings, I will not accept them."

"The holier worship which he deigns to bless

Restores the lost, and binds the spirit broken,

And feeds the widow and the fatherless" [Whittier].

ILLUSTRATIONS TO CHAPTER 4

Amo . What a sting is there—"this liketh you!" how it should pierce the conscience of every sinner—"for this liketh you, O ye children of Israel!" Far indeed was everything like levity from the prophet's mind in treating such a subject as the sinfulness of the people; far enough was he from making a mock of sin as fools do. It was holy sorrow that prompted the irony; it was with deep solemnity of soul that he wielded that cutting weapon—and withal he could be touching and tender in expostulation [Stoughton].

Verses 6-11
CRITICAL NOTES.] 

Amo . Teeth] Famine, as threatened in the law (Deu 28:48; Deu 28:57; cf. 2Ki 8:1). 

Amo . Yet three] The latter rain, which fell in latter part of February and beginning of March, when most required (1Ki 17:1). One city] Distress so great that people from one place had to go a great distance for supply, yet could not get enough to satisfy. 

Amo . Wandered] Heb. indicates the trembling, unsteady gait of those exhausted in quest of food (Psa 59:15; Psa 109:10; Jer 14:1-6). 

Amo . Blasting] Lit. an exceeding scorching. Mildew] Heb. intensive. The mention of these would remind them of other judgments (Deu 28:22). 

Amo . Manner] i.e. the way in which God punished Egypt (Exo 9:3). "Palestine was by nature healthy. Hence on account of the terribleness of the scourge, God often speaks of it as of his own special sending" [Pusey]. 

Amo . Firebrand] Proverbial for escape from imminent danger. Yet] after all corrective measures, obstinately impenitent, and determined to persist in wicked courses! 

THE CORRECTIVE MEASURES OF GOD'S PROVIDENCE.—Amo 
In these verses God describes the different corrective measures which he employed for the purpose of effecting a change in the Israelites, and at the close of each mentioned in the series, the obstinate impenitence, under the influence of which they persisted in their wicked courses, is emphatically marked by the declaration, Yet ye have not returned unto me, saith the Lord; such repetition gives great force to the reprehension [Elzas]. The verses naturally suggest the divisions of the outline.

I. Famine. Cleanness of teeth and want of bread indicate scarcity of flesh and dearth of corn. The famine was everywhere, "in all your places." This was no accidental failure of crops, nor owing to a combination of second causes. It was the work of God himself, who gives daily bread. "Man's life," says Calvin, "is not shut up in bread, but hangs on the sovereign will and good pleasure of God." 

II. Dearth and scarcity of water. They would remember times of plenty, when they had water "every man from his own well and from his own cistern." How minute the circumstances of the calamity. 

1. The time is specified. "Three months to the harvest." A time when most needed to ripen corn and grain. This is utterly ruinous to the hopes of the farmer. A little earlier or a little later would not be so fatal, but drought three months before harvest is entirely destructive" [The Land and the Book]. 

2. The inequality is given. In one city and not in another; upon one field to fertilize it; not upon another, which remained unproductive. Thus were they urged to reflect upon God. In sovereign mercy he holds the key of the clouds, to open and shut at pleasure. Every drop of rain is measured and sent by Divine direction to its destination. He gives rain from heaven and fruitful seasons (Act ). 

3. The distress is noticed. Inhabitants in some places were frustrated in their hopes; necessitated to go far away to seek for water, and found only a scanty and insufficient supply. Water, free to all now, was withheld from them. In trembling fear, and weak through toil, they begged from city to city. God can wither our harvests, withhold Divine influence from our schools and churches, and create natural and spiritual distress throughout the nation. "Thou art the land that is not cleansed, nor rained upon in the day of indignation. 

III. Blasting and mildew. Blight would follow from scarcity of rain. 

1. Vegetation suffered. The gardens which they cultivated in neglect of God, the fruit which was appearing to reward their toil, and the olive trees which they watched with care, were smitten by the blast. 

2. Insects abounded. "The palmer-worm" and putrefaction devoured the fruits of the ground. Malignant air and voracious animals destroyed fruitful fields and prosperous vineyards. "The Lord shall smite thee … with blasting and with mildew; and they shall pursue thee until thou perish (Deu ). 

IV. Pestilence and sword. Pestilence such as visited Egypt fell upon them. Young men, the hope of the country, were slain in war. Horses on which they depended were taken from them by a victorious foe. The mighty hosts which they assembled in pride were like sheep for the slaughter. The stench of men and horses, unburied on the field, poisoned the air and polluted the land. Yet this did not humble nor reclaim them. "He made a way to his anger; he spared not their soul from death, but gave their life over to the pestilence" (Psa ). 

V. Total overthrow by earthquake. They seemed insensible, but the solid ground beneath them trembled with unwonted motion. The houses above their heads fell in utter confusion. Some of the inhabitants were buried in the ruins or smitten by the lightning. Others who narrowly escaped were like brands plucked out of the fire. Some were overthrown like the people in Sodom; but few, like Lot, were rescued from the danger. Yet notwithstanding these terrible judgments and displays of Divine anger Israel did not return to God. These last chastisements, which typify more than anything else the great judgment day, have failed. Therefore they must prepare to meet God as the Judge and Ruler of the Universe.

"Not thou, O Lord, from us, but we

Withdraw ourselves from thee" [French].

CHASTISEMENTS WITHOUT REFORMATION.—Amo 
"Yet have ye not returned unto me," is the cry full of grief and tenderness repeatedly uttered. God designed to bring them to repentance, but they were incorrigible and chastised in vain.

I. Man is distant from God. This is not a natural fact merely. Estrangement from God is a state of mind. The miser loving gold, the worldling drinking pleasure, and the atheist denying God—each has a specific state of mind characterized by the distinct evil. In the heart is fixed opposition to God. The will and the word of God are distasteful to the sinner. The lower sentiments and nobler faculties are influenced by his apostasy. The mind is ingrossed with things like our nature. Men talk of fancied reverence and adoration for God; but spiritually they live "having no hope, and without God in the world." 

II. God seeks to bring man to himself. The Scriptures abound with facts and figures to illustrate this truth. God seeks to recover the fallen and save the lost. 

1. By mercy. Mercies given in Christ and multiplied day by day. Good beyond desert and degree to bring to God. "The goodness of God leadeth thee to repentance." 

2. By judgment. Judgments national and personal, severe, many and long-continued. God chastens in body and mind, in social and family circumstances, that we may not go astray. "Man's wisdom consists in observing God's unalterable appointments and suiting himself to them," says Scott. "In the day of adversity consider." 

III. Man is often chastised without returning to God. The innumerable judgments of Israel begot no repentance. Nothing external will make us wise without due improvement of it. Sensibility to bodily pain is one thing, sorrow of heart another. "I will at this time send all my plagues upon thy heart." God visits us in many ways, sends bereavement in the family and disappointment in business. And perhaps there is room for repetition day by day. The same judgments have continue I and new ones been inflicted, but we have not returned to God. This proves—

1. Great guilt. 

2. Great provocation. 

3. Great danger. The voice resounds still in Scripture and providence. "Yet ye have not returned unto me."

HOMILETIC HINTS AND OUTLINES

Amo . The three charges. I. Oppression of the poor (Amo 4:1-3). II. Corruption of worship (Amo 4:4-5). III. Incorrigibleness under Divine judgments (Amo 4:6-11). Learn—

1. That God has various judgments to exercise a sinful nation. 

2. That judgments are changed, not removed, until a return to God. 

3. That God is earnest in bringing men to repentance. "A course of sin will not prove a thriving way in the end to any, but especially to the Church, which the Lord will either make a theatre of mercy, or a field of blood, and he hath many rods for that end; for as they liked their way of sin (Amo ), so he also chooseth their judgments and pours out a quiver-full of them upon them" [Hutcheson].

Amo . Withered. So will it ever be in the Church, which is God's vineyard, if ministers give no doctrine and God no blessing, fitly resembled to rain on regard, 

1. of cooling heat; 

2. quenching thirst; 

3. cleansing the air; 

4. allaying the winds; 

5. mollifying and mellowing the parched earth; 

6. causing all things to grow and fructify. This rain of righteousness goes sometimes by coasts as here; God withholding showers, though clouds be full and likely enough to drop down in abundance (see Eze ; Hos 9:7; Pro 16:1) [Trapp].

Amo . After the manner of Egypt. 

1. Slaughter of young men. 

2. The land filled with pestilence and locusts. 

3. Harassed in this defenceless condition by the incursions from Assyria.

Amo . A firebrand plucked. 

1. A scene of danger—"burning." 

2. An act of mercy—"plucked." 

3. A present uncertainty. Once in danger, now rescued. Will you continue where you are, or escape entirely to refuge?

The words will apply—

1. Temporally. "They may recall a striking deliverance in God's providence, when others were taken and they were left. A shipwreck—a battle—an awful accident involving loss of human life—a sickness from which many others around them died" [Ryan]. 

2. Spiritually. Every sinner saved is a firebrand plucked from the burning. This should prompt—

1. To gratitude. 

2. To earnestness in rescuing others from "the wrath of God," which "is revealed from heaven against all ungodliness and unrighteousness of men."

HOMILETICS

THE FIREMEN OF GOD, OR THE STRANGE PARALLEL BETWEEN FIRE AND SIN.

Fire—what is there in the moral world to which it answers? But one thing, that is, wickedness—sin against God—sin in a man's life. Against this evil God calls all his servants to be firemen. "Put out the fires of sin," is a nobler motto than any blazoned on the symbols of commerce and art.

I. Consider the analogy between fire and sin. 

1. You cannot weigh fire in the scales. You cannot grasp it, yet it exists—you can feel and see it work. You cannot rate sin by horse power, but you feel its withering, burning influence in the soul. 

2. Fire becomes sometimes almost invisible. So with sin. In the glare and noon-day of busy life some fail to see it. The dimness of religious truth to the mind is a terrible monitor of what sin is doing in the heart. 

3. Sin is like fire in its attractions. A child loves to play with fire, unconscious of danger. Men toy with sin, which has indulgence for appetite, mirth to amuse, feasts for gluttons, and revelry for the reckless. 

4. Sin consumes like fire. It burns down men instead of houses; the man vanishes, and only the animal, the brute, the sensualist is left. 

5. Sin spreads like a fire. Wicked thoughts, evil suggestions, are the sparks that kindle the fires of sin in the soul and set communities in a blaze. 

6. Sin inflicts pain like a fire. It burns, stings, and agonizes its victim. Here, in the naked conscience and despairing death, is the germ of the fire that is never quenched. 

7. Sin, like fire, defaces what it touches. 

8. Sin must be resisted like fire. It is an evil to be put out in heart and life. 

9. Sin, like fire, if you wait too long to put it out, will render attempts useless. The soul should not be left till sin has mastery. In this world men are often beyond reasonable prospect of repentance. 

II. Sin is the fire, but the sinner is the fuel. Ye were as a firebrand. 

1. A firebrand is combustible, or it never would have been a firebrand. So with the sinner's heart. 

2. A firebrand has been already exposed to the fire. It is charred and blackened, and bears the marks of sin. So the sinner. 

3. A firebrand has offered no effectual resistance to the flames. The sinner has not resisted sin. He is bound, and by the grace of God can resist. 

4. A firebrand is ready to be kindled anew, after it has been once quenched. A spark may kindle the soul. 

5. A firebrand is in the process of being consumed, and a little longer will finish it. So with the sinful heart. 

6. A firebrand only needs to be let alone, and it will burn to ashes. Leave the soul to sin—the ruinous power of its own lusts—and its ruin will be complete. 

7. A firebrand is a dangerous thing, if its sparks and coals come in contact with anything else. The sinner destroyeth much good. 

III. But even firebrands may be saved. Sinners are sometimes plucked out of a desperate condition—Mary Magdalen, the thief on the cross, Saul of Tarsus—but the work is God's. A converted soul is a miracle of grace. Firemen! guardians of our dwellings against a subtle and dangerous foe, be ready to rush to the scene of conflagration, when the alarm is given, night or day! The fires of sin burn all around, and perhaps within you unchecked. Be God's firemen, and help to quench it. Nothing but the blood of Christ can put out the fires. Repent and believe, and you shall be saved. [From The Preacher's Treasury.]

CRITICAL NOTES.] 

Amo . Therefore] punishments must be continued. This] not expressed, but discerned from what follows—all kinds of things imagined in the uncertainty; but the last the greatest calamity. Prepare] "When thou seest that thou hast resorted in vain to all kinds of subterfuges, since thou never wilt be able to escape from the hand of thy judge; see now at length that thou dost avert this last destruction which is hanging over thee [Calvin]. 

Amo ] To give greater emphasis to the command, God is described as Almighty, reading the thoughts of men, creating prosperity and adversity as he changes light and darkness, subjecting all things to his control, and ruling as the Lord of Hosts. What an argument for being at peace with him.

ILLUSTRATIONS TO CHAPTER 4

Amo . We look to second causes and impute our years of dearth to wet and cold, to hot and parching seasons, to cycles of weather, to comets, and many other accidents, some real and others imaginary, and thus wilfully conceal from our view the power of God, who blesseth a land and maketh it to bring forth fruit abundantly, and who "turneth a fruitful field into barrenness for the wickedness of them that dwell therein." The acts of God's providence are as certainly a part of his administration now as in former ages, and as directly affect each individual of the race as they did the children of Abraham. It is to those who are subdued under his rebukes that he sends his word to heal them. They who watch the ruling hand of God shall become wiser in reading his purposes and their own necessities [Duncan].

Verse 12-13
THREATENED EVIL ESCAPED BY RETURN TO GOD.—Amo 
"When he has said, ‘This will I do to thee,' he is silent as to what he will do, in order that whilst Israel is left in uncertainty as to the particular kind of punishment (which is all the more terrible because all kinds of things are imagined), it may repent of its sins, and so avert the things which God threatens here" [Jerome]. The words indicate—

I. An expression of anger. "Therefore," since ye persist in rebellion, regardless of former judgments and respites, "thus will I do." Judgment must follow judgment until there is a full end. God's hand is still lifted up, and the threat is the more severe, because nothing is mentioned. If a smitten people continue impenitent, and will not be corrected nor reclaimed, God will prosecute his work and inflict more plagues. His judgments are sadder or lighter according to our conduct under them, and terrible are those strokes which follow inflicted chastisement. "Thou hast called as in a solemn day my terrors round about, so that in the day of the Lord's anger none escaped nor remained" (Lam ). 

II. An exhortation to repentance. When God is about to strike he waits to be prevented. Though hardened in sin, and insensible under Divine correction, men may repent, and are exhorted to return to God. Repentance is not impossible. Set about it, prepare to meet God, and he will pardon you. "If then their uncircumcised hearts be humbled, and they then accept of the punishment of their iniquity: then will I remember my covenant." 

III. A motive to reconciliation. God can still be met—though punishment is threatened, God's design and feelings may be seen in it. He chastens to restore. Sins may abound, but "His mercy endureth for ever." He is willing to be thy God. He waits to be gracious and to be reconciled to thee. "Noah, moved with fear, prepared an ark to the saving of his house." Josiah endeavoured to ward off the threatened judgment by humiliation before God. But some foresee impending evil and escape not (Pro ). There is a hiding-place in Christ. Let chastisements awaken you from slumber, and urge you to lay hold of the hope set before you. "We pray you in Christ's stead, be ye reconciled to God."

PREPARATION TO MEET GOD

I. The solemn event. Not an ordinary event, not the meeting of man with man, but of man with his Maker. We have to meet God on earth, and especially at the judgment-day, when the atheist and the scorner, the righteous and the wicked, each one will see him for himself and not for another. 

II. The needful preparation. If in judgment, prepare, for how can we contend against him? If in penitence, prepare, for he will meet us in forgiveness. A preparation of heart and life are necessary. The sinner must be reconciled; the soul must be renewed and the life be holy. "Holiness, without which no man shall see the Lord." 

III. The motives to enforce the preparation. 

1. The greatness of God. If he be such as here described, what folly to oppose him, and what an argument to make our peace with him. 

2. The providence of God. "Because I will do this, therefore prepare;" that is, God's providential dealings with us are a motive to urge preparation to meet him. God comes near in judgments and great events. We should consider our ways. The doctrines of the gospel and the providences of life often fail to rouse attention. Men sleep unconscious of the presence of God and the impending danger. If we do not meet him as a Friend we shall have to meet him as a Judge. "Prepare to meet thy God."

PREPARE TO MEET THY GOD.—Amo 
Man forgets God. Scripture denounces this, and the great aim of its precepts, history, threatenings, and promises, is to produce and cherish the habit of remembering God. The text calls to remember God, is often applied exclusively to the meeting of God in another world; but from the context it applies to what goes on in this world also. Consider, therefore, how to meet God as he comes near. 

I. During our time of probation on earth. It is common for those who dispute the reality of God's coming to assert that he is too highly exalted to notice insignificant creatures. But in Scripture God's greatness and man's littleness often combine to illustrate this truth. 

1. In the way of repentance. A sinful course is turning back from God, fleeing from a God of mercy to a God of anger. He calls the careless and impenitent to meet him. 

(1) Quickly. Now a day of grace in which outward calls combine with inward connections. This time is precious, and will be succeeded by "a night wherein no man can work." 

(2) Carefully. "Let us search and try our ways." Rush not carelessly and without thought to the throne of God. "Take with you words." 

(3) Decidedly. With the firm conviction that in no other way can peace and salvation be found. 

2. In the way of temporal blessings. It may please him to let our life pass peaceably on—to keep off apprehended danger—to make the cup of sorrow pass from us, that we drink it not. Awful accidents and fearful calamities may have plunged others into misery, but we go on from day to day in security and peace. Meet God in a spirit of gratitude and praise. 

3. In the way of temporal sorrow. 

(1) Endeavour to turn judgment aside by humble prayer (Amo ). 

(2) To hear it as coming from God. We do not meet God if we look to second causes; nor profit if we do not see his hand and will 

4. In the use of the means of grace God meets his people. There is no peradventure like Balaam's in the believing use of means. Special blessings rest upon family worship, social and public worship, and when we obey the injunction "this do in remembrance of me." But we lose much from not preparing to meet God in ordinances. Prepare with reverence and godly fear, and with earnest expectation. 

5. We meet God in the works of righteousness (Isa ). Thus we see it our duty to meet God during the time of probation. In Christ we meet him in repentance, and find him reconciled—in prosperity he calls for gratitude and praise—in judgment we bow with submission and endeavour to turn it aside—in the means of grace we should meet him with glad reverence, and earnest expectation of good things from his Fatherly bounty. 

II. Prepare to meet him after the time of trial is over. 

1. Very solemn and awakening is the thought of meeting God then. Here we meet him in his works and ways, there we shall meet God himself. Remember this in the engrossing concerns of uncertain life. Eternity, and not time, is the stage of our existence. 

2. After death cometh the judgment, when we must "be made manifest" before the tribunal of Christ. Some will meet God in anger, and cry for rocks to fall on them; others will meet a God in mercy. No righteousness will stand them but "the righteousness of God." Have we that righteousness? Is the thought of that day a part of your daily meditation? Give diligence to be found in him in peace and security. "Keep yourselves in the love of God, looking for the mercy of our Lord Jesus Christ unto eternal life." This waiting frame of mind will be one of the greatest helps to prepare, and one of the surest signs that you are prepared to "meet your God" [Ryan].

THE DISPENSATIONS OF PROVIDENCE CARRYING OUT THE DESIGNS OF GRACE.—Amo 
In true repentance we must have right views of God and his claims. The prophet here describes God in the resources of creation and the wonders of providence to induce Israel to think of him and prepare to meet him. "For" if mercy move not, let majesty. God is great, and can carry out his designs of love—

I. By his mighty power in creation. "He that formeth the mountains," &c. 

1. Power in the past. Before the mountains were brought forth God was. He created the solid parts of the earth, and reared the everlasting hills. "Which by his strength setteth fast the mountains." They owe firmness and stability to him. The Alps and the Andes are "girded" and preserved from falling down by his power. 

2. Power in the present. "And createth the wind." The heathens believed in an inferior God, whom Jupiter appointed a store-keeper to raise and still the winds at pleasure. But God "bringeth forth the wind out of his treasuries" (Jer ). The winds and the seas obey him. "He commandeth and raiseth the stormy wind, which lifteth up the waves thereof. He maketh the storm a calm, so that the waves thereof are still." The most solid and the most subtle, the mildest and the most terrific, agents were created by God. If we read rightly we see not only power but mind in the works of God. Men are thus encouraged to flee unto him. The salvation expected from the hills typifies deliverance from sin and protection in Christ (Psa 89:11-12). Control over winds sets forth his dominion over minds. All creation manifests his beneficence to men. 

II. By his unceasing activity in providence. "That maketh the morning darkness." God not only created, but governs all things according to the counsel of his will. He is unceasingly active for the good of his creatures. "My Father worketh hitherto and I work." 

1. Literally God makes the morning dark. He spreads the clouds and overcasts the sky. He creates light and darkness, and gives day and night. 

2. Providentially God makes the morning dark. The morning of joy and prosperity is turned into the night of sorrow and distress. The sunshine of Divine favour may be followed by retributive judgments. It is folly to trust in any means of deliverance but his. Our expectations may be darkened by unlooked-for changes. Everything that is joyous and beautiful may be effaced by darkness. "Seek him that … turneth the shadow of death into the morning, and maketh the day dark with night."

"For we have also our evening and our morn."

III. By his omniscient presence with men. "And declareth unto man what is his thought." He can read the heart and understand the thought afar off (Psa ). We hide our sins and do not wish to know our hearts; but "God is greater than our heart, and knoweth all things." He reads and reveals us to ourselves and sets our sins in order before us. "The thought of God as a Creator or Preserver without," says Pusey, "affects man but little. To man a sinner, far more impressive than all majesty of creative power, is the thought that God knows his inmost soul. God knows our thoughts more truly than we know ourselves." There is no deceiving him in our conduct. We have to do with One who searches the heart. "I the Lord search the heart, I try the reins" (Jer 17:10; Psa 7:9). The moral government of God is ever administered on the principle that man is accountable for his thoughts. The law of God weighs the purposes of men and the dispensations of God. "Give to every man according to his ways, and according to the fruit of his doings."

"On human hearts he bends a jealous eye."

IV. By his supreme control in all things. "The Lord, the God of hosts, is his name." Not only the God of Israel, but the supreme Ruler of men and Disposer of all things. 

1. He is supreme in the universe. "The Lord of hosts." Head over all principalities and powers in heaven and earth. He has being in himself, and is the fountain of being and blessedness to others. "Who is over all, God blessed for ever." 

2. He makes all things subservient to his purpose. "Treadeth upon the high places of the earth." He walks on the sea (Job ), and on the wings of the wind (Psa 104:3). He subdues the proud and dethrones the mighty. Whatever is eminent and exalts itself against him he will put down. He reigns above all creatures, controls the highest spheres of power, and everything around him stands ready to execute his will. Thus the prophet sees in the course of nature the will of God, links the physical with the moral events, and makes the one find its loftiest end in the other. National calamities are revelations of God's wrath. But these only endanger the material welfare of a people. A God of transcendant greatness sends them to draw us to himself. Nothing will avail before him but righteousness and truth. Prepare to meet him with joy and not with grief.

ILLUSTRATIONS TO CHAPTER 4

Amo . The Rev. Mr Madan was desired one evening, by some of his companions who were with him at a coffee-house, to go and hear Mr John Wesley, who they were told was to preach in the neighbourhood, and to return and exhibit his manners and discourse for their entertainment. Mr M., educated for the bar, went with that intention, and just as he entered the place, Wesley named his text, "Prepare to meet thy God," with a solemnity of accent which struck him, and which inspired a seriousness that increased as the good man exhorted his hearers to repentance. Mr M. returned to the coffee-room, and was asked, "if he had taken off the old Methodist?" "No, gentlemen," said he, "but he has taken me off;" and from that time he left their company and became a converted man [Whitecross].

Amo . "I never had a sight of my soul," said the Emperor Aurelius, "and yet I have a great value for it, because it is discoverable by its operations; and by my constant experience of the power of God, I have a proof of his being, and a reason for my veneration" [Whitecross]. Let us incessantly bear in mind, that the only thing we have really to be afraid of, is fearing anything more than God [Book of the Fathers].

05 Chapter 5 

Verses 1-3
CRITICAL NOTES.] This word] A mournful song (2Sa ). Take up] Lit. lift up as if to cast down upon them. 

Amo . Virgin] The Israelite state unsubdued by foreigners. Fallen] Violent death (2Sa 1:19-25), a figure of the overthrow of the kingdom. Rise] in the existing order. 

Amo . Went] to war. The depopulated city is touchingly described (Deu 28:62). 

HOMILETICS

THE FUNERAL DIRGE.—Amo 
"In order to impress Israel the more, Amos begins this his third appeal by a dirge over its destruction, mourning over those who were full of life and thought themselves safe. A dirge like that of David over Saul and Jonathan, over what once was lovely and mighty, but which had perished" [Pusey].

I. The death of the nation. Israel was spiritually dead and debased. Like a virgin, she had lost her purity and fealty to God. 

1. The state was destroyed. "She hath fallen." Fallen by her sins and from her dignity. 

(1) Inwardly destroyed. "She is forsaken upon her land." Her true interests were neglected by her friends. She was forsaken by her own rulers and guides. With all her strength and resources she was morally helpless and none could defend her. 

(2) Violently destroyed. "Cast down upon her soil." She was prostrated by inward tendency and outward force. "Then will I leave thee upon the land, I will cast thee forth upon the open field" (Eze ; Eze 32:4). 

(3) Hopelessly destroyed. "There is none to raise her up." Weakened by moral corruption and intestine strife; despised by men and forsaken by God, she could rise no more. Nothing can prop up a rotten nation, nor save a doomed people. Ichabod may be written when God has departed from us. 

2. The people were decimated. The city from which thousands went equipped for war could scarcely muster one hundred. The people, cut off by sword and pestilence, could not furnish more than a tithe of their population. One common doom befell larger and smaller cities. The whole kingdom was helpless and ruined. "And ye shall be left few in number, whereas ye were as the stars of heaven for multitude; because thou wouldest not obey the voice of the Lord thy God."

"Ill fares the land, to hastening ills a prey,

where wealth accumulates, and men decay."

II. The mourning for the nation. God is gracious in showing to us our sins, and if we heed the accusation we may escape the lamentation. But people are obstinate and opposed to God. 

1. The prophet mourned. This word which I take up against you." He views the nation as dead, and he attends the funeral. He mourns not in poetic words, but in deep feeling. Every faithful minister at some time or other does the same. Samuel mourned over Saul; David wept because men kept not the law of God; Jeremiah grieved, and Paul had "great heaviness and continual sorrow." Lamentations over fallen churches and wails over lost souls are most touching and too common! "I will weep bitterly; labour not to comfort me, because of the spoiling of the daughter of my people." 

2. The people mourned. Sad was the change and most distressing the condition of Israel. Sorrow entered every family; the state was deprived of its subjects; and there was none to help in her degraded condition. "If," says a writer on this book, "an enemy who had depopulated our towns, and killed our fathers and mothers, were to come to our abodes, how would all rise to ruin such an enemy. We should do as the Jews did by Paul when they looked on him as an enemy (Act ), ‘they stirred up all the people and laid hands on him, crying out, Men of Israel, help!' So should we encourage each other against sin and suppress it, saying:—‘Magistrates, ministers, men and brethren, help; sin is what destroys our people, wastes our cities, unpeoples our towns, opposeth the laws, and brings confusion everywhere.'"

ILLUSTRATIONS TO CHAPTER 5

Amo . In a piteous lamentation of the miserable state of the Church of Christ in England in the reign of Queen Mary, written by that worthy martyr of God Nicholas Ridley (Works, Parker Society), we meet with most affecting reasons for sorrow and tears [Ryan].

"If you have tears, prepare to shed them now." [Shakespeare.]

Verses 4-6
CRITICAL NOTES.] 

Amo . Live] Not only remain alive, but possess real favour. 

Amo . Bethel] "A strong dissuasive from idolatry derived from the predicted fall of the objects and places of false worship." 

Amo . Lest] Danger threatened. Like fire] consuming everything before it (Deu 4:24; Isa 10:17; Lam 2:3). 

SEEKING GOD AND RENOUNCING SIN.—Amo 
Departure from God is the root of all sorrow. Reformation therefore must beradical and not formal. God has not utterly abandoned Israel. He speaks as "our God," ready on our return to him to deliver and bless. "Seek ye me and ye shall live."

I. The urgent request. The prophet repeatedly urges them to seek God (Amo ; Amo 5:6; Amo 5:14), from whom they had wandered and whom they had offended. 

1. God is the object sought. We must seek him not for any selfish ends, not for gifts, nor for anything out of him. What is the world without him? All may be found and enjoyed in him. Some pursue pleasure, riches, and wealth, others find in God their chief good. "Whom have I in heaven but thee? and there is none upon earth that I desire beside thee." 

2. God must be sought earnestly. The seeking is diligent and anxious. Infinite good is more desirable than created good. We must not seek God anyhow, but with earnestness and perseverance. The pursuit is not an indefinite desire, the mere natural working of the mind, but an intense longing for God. "Ye shall seek me and find me, when ye shall search for me with all your heart." 

II. The needful caution. "But seek not Bethel," &c. Israel sought God at Bethel; but idolatry is opposed to seeking God, and must be renounced. The worship of God cannot be reconciled with the worship of Baal. 

1. Outward forms will not avail. Gilgal and Bethel were ancient places, but empty forms. The truth once taught there had become powerless, and Israel had ceased to obey. Men may plead beauty, antiquity, and prevalence of forms; but we are admonished to abandon them all and trust to the living God. Idolatrous customs will ensure and increase our condemnation. They are an abomination to God. "Seek ye me," and "pass not to Beersheba." 

2. False hopes wiil disappoint. Bethel was not the house of God. Gilgal would go into captivity, and Beersheba would soon be in ruins. The pleasant things of Gilgal passed into the hands of the enemy. All hopes of residence there were disappointed, and bitter was the remorse of the people. Schemes of worldly happiness and forms of idolatry will utterly fail. False confidences allure men to destruction, do not avert danger nor quench the fire of Divine anger against sin. Idols of every kind are vanity. An idol is nothing in the world (1Co ; 1Co 10:19); and "they that observe lying vanities forsake their own mercy." 

III. The encouraging promise. "And ye shall live." 

1. Ye shall escape danger. If the fire broke out none could quench it. Bethel, the centre of idolatry, would be consumed. But if they sought God, they would escape and be delivered from calamities. The sinner can only be saved from eternal death in Christ. For "who among us shall dwell with everlasting burnings?" 

2. Ye shall obtain God's favour. We may be delivered from outward danger, from sickness and distress, yet not redeemed from sin—preserved in natural existence, but deprived of real enjoyment. Life in any sense is good, for "a living dog is better than a dead lion!" The soul can only live when converted, refreshed, and oured of its ills. "Your heart shall live that seek God." In his favour is life, and "thy lovingkindness is better than life."

DIVINE JUSTICE A CONSUMING FIRE.—Amo 
This verse is an awful picture of sin and Divine retribution which breaks forth in violence upon ungodly nations.

I. The fuel. "The house of Joseph." Sinners make themselves fuel for the flame, ripen themselves for destruction. Rotten and unfruitful branches of the Church will be burned. "Behold, they shall be as stubble, the fire shall burn them, they shall not deliver themselves from the power of the flame." 

II. The conflagration. "Lest he break out like fire." 

1. The Divine nature is like fire. "Our God is a consuming fire" (Heb ; Isa 33:14). Holy anger and holy love are found in God. He that is light and love may become, by the power of his wrath, a consuming fire. "A fire goeth before him and burneth his enemies round about" (Psa 97:3; Deu 4:24). 

2. The Divine procedure is like a fire. When God is provoked to anger judgments will burn the wicked like chaff. Pestilence and war ravage and waste like fire. "The material of sorrow and distress accumulates from period to period. Violation of God's laws, followed by disregard for social duties, prepares both governments and people for tumult and war. The spark of discontent falls on some portion of the mass, suddenly it blazes forth, and is rapidly communicated from one part to another, till everywhere the signs of woe are seen, ‘blood, and fire, and vapour of smoke.'"

HOMILETIC HINTS AND OUTLINES

Amo . Such as find a distance and are seeking to make it up, may not speed at first, yet that should not weaken their hands, nor will they be accounted less penitent, or be further from acceptance, that they are but pursuers and not enjoyers; for, approven repentance here is not to find God, but to seek him, and these get the promise, Seek ye me, and ye shall live [Hutcheson]. Seek and live. Equally simple and definite are the monition and the promise. Man knows what he has to do, and what to expect. Not merely is warning given, but also promise and the reverse. The gain is certain if one fulfils the condition, but the condition is indispensable. [Lange]. Ye shall live. God's gracious promises must be held before sinners, lest in despair they go from sin to sin. For how can one feel genuine repentance if he has no hope [Ib.].

Amo . This is the law of God's dealings with man; He "curses our blessings," if we do not use them aright (Mal 2:2). Christ, the Corner Stone, will break to pieces those who fall upon it; and it will grind to powder those on whom it falls (Mat 21:44). Our holiest Gilgals—our Sacraments, our Scriptures, our Sermons, our Sundays—which were designed by God to roll away from us the reproach of Egypt, will be rolled away from us, if we do not use them aright, and will roll us downward into our destruction [Wordsworth].

Amo . Seek. The oft pressing of a duty imports: 

1. The excellency; 

2. The necessity; 

3. The difficulty of doing it: else what need so many words? [Trapp].

ILLUSTRATIONS TO CHAPTER 5

Amo . Jeroboam pretended that it was too much for Israel to go up to Jerusalem. Yet Israel thought it not too much to go to the extremest point of Judah towards Iduma, perhaps four times as far south of Jerusalem as Jerusalem lay from Bethel. For Beersheba is thought to have lain some 30 miles south of Hebron, which is 22 miles south of Jerusalem; while Bethel is but 12 to the north. So much pains will men take in self-willed service, and yet not see that it takes away the excuse for neglecting the true [Pusey].

Amo . "Justice is the great but simple principle, and the whole secret of success in all government. It is as essential in the training of an infant as in the government of a mighty nation."

"Justice, like lightning, ever should appear

To few men's ruin, but to all men's fear." [Sivenam.]

Verses 7-13
CRITICAL NOTES.] 

Amo .] God in his omnipotence in contrast with the ungodly people, indicating that he who can destroy should be feared. Wormwood] Justice embittered, corrupted, and made hateful cf. ch. Amo 6:12; Deu 29:17). 

Amo .] God in creation, moral government, and judicial procedure described almost in words like Job 9:9, 

Amo . Hate] the reprover who condemns their sins; Amos himself, or judges at the gate who put down injustice (Isa 29:21; Jer 17:19). 

Amo . Take] Burdensome taxes levied in kind from the wheat of the needy to pamper the lusts of the great [Henderson]. 

Amo . Bribe] Lit. a price to deliver from sentence. "The judges allowed the rich murderer to purchase exemption from capital punishment by the payment of atonement money, whilst they bowed down the right of the poor. "This illegal (Num 35:31). 

Amo . Silence] "A chosen silence towards vile corrupters of law and justice who will nothing mend though reproved; or silence before God, owning his justice in punishing such sinners" [Poole]. 

HOMILETICS

JUDGMENT TURNED TO WORMWOOD.—Amo 
The proper place for these words, many think, is after Amo . They might be taken in connection with the charges there, or separately as here.

I. The impartial administration of justice is pleasant. Justice is one of the four cardinal virtues, and regarded by Plato as including all human duty. It was made of first importance in the Hebrew code. Laws were given to protect life and property, to secure rich and poor against violence and wrong. It was the duty of the judges to interpret and administer, not to make or give laws. When just laws are obeyed by kings and princes, confidence is strengthened, peace prevails, and judgment is in sweet odour. "For law guards the people and magistrates guard the law," says Becon. "National happiness must be produced through the influence of religious laws," says South. "The king by judgment establisheth the land." 

II. The partial administration of justice is bitter. Let justice be done though the heavens fall is often the cry. But many cast it down from its lofty position and trample it under-foot. As God's vicegerent it is dethroned in the laws of the nation and the hearts of the people. Partiality and injustice make void the best laws, increase the burdens, and embitter the toils of life. They rob man, disorder society, and offend God. They turn judgment to wormwood. Good laws are a blessing or a curse, a corrupt spring or a fountain of life, as they are administered. "One foul sentence doth more hurt than many foul examples," says Bacon, "for these do but corrupt the stream, the other corrupteth the fountain." "Ye have turned judgment into gall and the fruit of righteousness into hemlock."

"Laws grind the poor and rich men make the law" [Goldsmith].

GOD GREATLY TO BE FEARED.—Amo 
Israel were exhorted to forsake unrighteousness and seek God. The prophet tells them who God is and what he does, that they might know him. He is the Creator and Governor of the universe, infinite in resources and omnipotent in power. How can they contend with him? Seek him in penitence, despise not judgment, for he is great and greatly to be feared. For three reasons God is to be sought.

I. God displays omnipotence in the creation of the world. "Seek him that maketh the seven stars and Orion." Amos read the power of God in the stars and names those well known to shepherds. The Pleiades were arranged in their splendour and Orion was bound in its place by him (Job ). He created the heavens and all the hosts of them by the breath of his mouth. He keeps the planets and directs their motions. Tempests and fogs, judgments and earthquakes, may darken the sky, but do not hide the power of God. The Divine edict is still in force (Gen 1:3), preserves and marshals the constellations of heaven. "Canst thou bind the sweet influences of Pleiades or loose the bands of Orion" (Job 38:31)? 

II. God displays omnipotence in the government of the world. He is seen in all its vicissitudes. In multitude and magnitude, in minuteness and mystery, his works are unsearchable. 

1. In changing seasons. Literally he turns night into day by the rising, and day into night by the setting, sun. We find a constant presence, an abiding power, in the seasons of the year. Creation "is but the projected shadow of a throne that overlooks the high places of the universe, filling them with the changeless splendour of a Moral Presence." In all movements there is no caprice but unchanging law. "He appointeth the moon for seasons, the sun knoweth his going down." 

2. In benevolent designs. Light and darkness are both necessary. Day and night indicate the perfection of Divine arrangement. God has "set the one over against the other" that we may appreciate both. In all changes of nature we have benevolent design. So in spiritual seasons, in prosperity and adversity; we have shadows of death and days of rejoicing; "the morning of hope, the noon of enjoyment, and the night of sorrow." Each is given in proportion to our faith and the sovereign will of God, whose work is perfect (Deu ). 

3. In great calamities. The flood may not again destroy, but it typified fearful inundations which God "pours out upon the face of the earth." He sends rain in mercy and in judgment. He permits the clouds to send their torrents and the sea to burst its bounds. His power is employed to bless or to punish, to turn the sorrow of the penitent to joy, or the light of the wicked into darkness. Amos predicts a future calamity like that in which God brought in the flood upon the world of the ungodly. "Fear ye not me? saith the Lord; will ye not tremble at my presence, which have placed the sand for the bound of the sea by a perpetual decree, that it cannot pass it, and though the waves thereof toss themselves, yet can they not prevail; though they roar, yet can they not pass over it?" 

III. God displays omnipotence in the retributions of the world. Those that are strong with sinful strength, that defend their spoil, shall be overcome. Desolation will attack every place that was deemed inaccessible. Man's might is perfect weakness with God. He prevails against the strong, rescues the weakest saint, and destroys all vain confidence. Then if man's strength cannot defend him when God is angry—if God's power in creation and in providence is employed in giving retribution to men—what will be the fate of those who trust to their own fortress and rebel against God? Learn—

1. How ruinous to resist a God of such majesty and power. 

2. To submit to his chastening rod. 

3. To seek and adore him in the most severe and hopeless trials. For "there is no wisdom, nor understanding, nor counsel against the Lord."

HOMILETIC HINTS AND OUTLINES

Amo . The shadow of death into morning. This typifies redemption—

1. From sin, which is darkness of heart and life. 

2. From spiritual misery (Isa ). 

3. From sorrow and suffering (Job ; Jer 13:16; Psa 24:4). 

4. From the grave (Job ; Job 34:22; Job 38:17). "Amos first sets forth the power of God, then his goodness. Out of every extremity of ill God can, will, does deliver. He who said, let there be light, and there was light, at once changeth any depth of darkness into light, the death darkness of sin into the dawn of grace, the hopeless night of ignorance into the daystar from on high; the night of the grave into the eternal morn of the resurrection which knoweth no setting" [Pusey]. So light, when abused or neglected, He so withdraws it, as at times to leave no trace or gleam of it. Conscience becomes benighted, so as to sin undoubtingly: faith is darkened, so that the soul no more even suspects the truth. Hell has no light [Ib.].

It is not enough to see God in nature and providence or second causes; but we ought so to see him in them as to commend piety to our hearts and press us to it, therefore the exhortation runs, "seek him that maketh," &c. First, it is an argument to seek him, that he "maketh the seven stars," &c. It is held out—

1. That God is worthy and ought to be sought and served, who is not only above men and creatures on earth, but his power is in the heavens. 

2. He is able either to ruin or refresh men by means and second causes, which are at a great distance from them, even by the influence of the stars. 

3. The very vicissitudes and change of seasons and weather are God's works wherein he is to be seen, and which should invite us to seek him. Secondly, his turning the shadow of death into morning and making the day dark with clouds, teacheth that God can change or settle conditions, as he pleaseth; and if he settle, none can shake, and if he shake, none can establish. And therefore the short path to well-being is to seek him. Thirdly, his calling for the waters of the sea and pouring them out, &c., teacheth that God hath showers of comforts and deluges of miseries to pour out as he pleaseth [Hutcheson].

Amo . He employs his power and wisdom in vindicating the cause of those who cannot help themselves, and in so remarkable a way, that when the weak have been spoiled by their oppressors, and their oppressors have entrenched themselves in fortified places, even then he causes "the spoiled to come against the fortress." Hence—

1. Let the impenitent tremble. 

2. Let the righteous "be still." 

3. Let those who are moved with fear repent and be saved [Ryan].

HOMILETICS

MANIFOLD AND MIGHTY SINS.—Amo 
The duty pressed from consideration of God's power is still urged on account of Israel's sins and God's judgments upon them. These sins are "manifold" and "mighty," countless in number and aggravating in nature.

I. They hated the public monitor. "They hate him that rebuketh at the gate." Those who reproved in God's house, in courts of justice or in places of concourse, were despised. When wisdom lifted up her voice she was not heard (Pro ). When men are impatient under reproof and deaf to good counsel it is an evil sign. 

1. They detested the rebuker. Judges were so wicked, that they could not endure those who opposed or rebuked their unrighteous decisions. Claimants and witnesses who pleaded for equity were insulted. Men who defended innocence and cried against injustice were hated beyond degree. 

2. They abhorred the upright. Amid general corruption some few, like Noah, witnessed for God and were exposed to ridicule and contempt. Veracity is the bond of society, and all who value the interests of mankind will esteem a truthful man. The example, prayers, and life of the upright are a blessing to any community (Pro ). To hate them and put them to silence is the way to ruin. Yet men love darkness rather than light, and cannot endure those who reprove their sins. Ministers become enemies because they tell the truth. They "make a man an offender for a word, and lay a snare for him that reproveth in the gate, and turn aside the just for a thing of nought." 

II. They practised shameful oppression. "Your treading is upon the poor." The poor were persecuted as if enemies to the State. If they sued for justice they could not get it. "He remembered not to show mercy, but persecuted the poor and needy man, that he might even slay the broken in heart." 

1. Judges took unlawful bribes. "They take a bribe." Injustice and violence were connived at; the helpless were trampled in the dust, and the rich unjustly acquitted. He that rules over men must be just and rule in the fear of God. "A bad magistrate deprives us of the blessing of just laws." Sir Matt. Hale could not be corrupted, and Paul would not bribe his judge for freedom (Act ) "A gift perverteth the ways of judgment." 

2. Judges indulged in unbounded selfishness. They imprisoned the righteous, and would only release him for money. They robbed the poor to build houses, plant vineyards, and minister to their own luxury. Their mansions of hewn stone were monuments of extortion. They might preserve from disease (Lev ), and be free from decay. But men who secure themselves and enlarge their possessions by injustice will destroy both. Those who ruin others to live in grandeur and state. will find that they build on false foundations and will be robbed of their possessions. "Thou shalt build an house, and thou shalt not dwell therein; thou shalt plant a vineyard, and shalt not gather the grapes thereof." 

III. They necessitated prudent silence. "Therefore the prudent, shall keep silence." We must bear open testimony to holiness and truth; but there is "a time to keep silence and a time to speak." When pearls are cast before swine, when men are deaf to reproof and all warning is useless, then servants of God keep solemn silence. In times of iniquity and judgment, of danger and distress, silence to man may be a duty; but the prudent will speak to God in secret prayer. "For the Lord our God hath put us to silence and given us water of gall to drink, because we have sinned against the Lord."

"Bedewed and silent as a summer's night"

TIMES OF PRUDENT SILENCE.—Amo 
The prudent man will be well disciplined in mind and speech, will carefully watch for opportunities and improve them. Great wisdom is required to know when and how to speak. It is a time to be silent—

I. When reproof is ridiculed. In the treatment of a fool we must restrain ourselves, and neither indulge his folly nor cherish his spirit. Pride should never be reproved with pride, nor passion checked with passion. Discretion is needful in rebuke. "Wise mariners do not hoist sails in every wind," says Bp Hall. Jeremiah turned away from false prophets in silence (Jer ). Christ sets us an example in giving kind answers to rude speeches. "Speak not in the ears of a fool; for he will despise the wisdom of thy words." 

II. When reproof would increase guilt. Men are often hardened and infatuated; deliberately shut their ears and refuse instruction. Reproof would then only add to their guilt and misery. Christ in mercy withheld his tongue before such persons. It is best to "let them alone." Rebuke might stir up a torrent of abuse and frustrate the design in view. A conceited man needs no direction, thinks his own way right, and follows it to his ruin. "The way of a fool is right in his own eyes." 

III. When reproof is silenced by calamities. God's dealings in personal affliction and public judgments call for silence. "It is an evil time." We are perhaps to blame and cannot reprove others. Under his frown we must hold our peace (Lev ). In his mysterious providence we learn to be still (Psa 46:10). Whatever social or national yoke is put upon us we must "sit alone and keep silence" (Lam 3:28). There are times when we must reverently adore God and submit to his chastisements; when the pride of the wicked and the pleading of the righteous are put to silence. "I was dumb, I opened not my mouth, because thou didst it" (Psa 39:9; Neh 9:33; Heb 12:9).

HOMILETIC HINTS AND OUTLINES

Amo . To seek God and renounce unrighteousness and oppression. To enforce this exhortation three pictures are made to pass in rapid succession before the eye. 

1. The righteous Judge. They are reminded that Jehovah, whose omnipotent power, as manifested in the heavens and on the earth, is described in majestic terms, selects as the special object of his vengeance the strong oppressor (Amo ). Amo 5:9. Literally, "That flasheth forth destruction upon the strong, and destruction cometh upon the fortress." 

2. The sin judged. The flagrant maladministration of justice. Claimants or others who sought to maintain the cause of right in the gate, or place of public trial, were rebuked. Truthful witnesses were frowned upon. The poor were trodden under-foot, and justice was sold for burdens, or, as it should rather be rendered, "presents of wheat" (Amo a). 

3. The judgment to be inflicted. Deprivation of all the fruits of their unjust gains and oppressions. They are reminded that though the prudent found it necessary to keep silence in so evil a time, and their deeds thus escaped public exposure, God was acquainted with their "manifold" and "mighty" sins (Amo b, 12) [The Preacher's Lantern].

Amo . "[know your manifold transgressions," &c.] The sins of some men. Manifold and mighty. Sins committed with a mighty hand and a haughty spirit. The disobedience of Pharaoh, the "rage" of Sennacherib, and the pride of Herod the Great. Sins injurious to men and offensive to God. The mighty sins of the text and those mentioned by James (Amo 5:7-10). 

2. God's intimate knowledge of these sins. "I know your" sins. You may try to conceal them, darkness and dissimulation may hide them from the gaze of men: but I know them. Nothing can be hidden from the eye of the great Judge. He knows though he does not avenge. We should not flatter ourselves that God sees not and will not punish our sins. All things shall one day be made manifest. "There is nothing covered that shall not be revealed, and hid that shall not be known."

Amo . This may be applied to abstinence from speaking in three ways. 

1. From reviling. When injury is inflicted the natural impulse is to return it. Other weapons failing, the tongue is always ready. It must be restrained if we would be disciples of Christ. Vindictive words are absolutely forbidden. 

2. From reproof. It is indeed an evil time with the sinner when reproof is not to be used (Hos ; Eze 3:26). 

3. From explanation. The best course is to commit our cause to God. The devil, who in an evil time forges the accusations which are often made against the people of God, can suborn the witnesses too [Ryan].

ILLUSTRATIONS TO CHAPTER 5

Amo . Power is that glorious attribute of God Almighty which furnishes the rest of his perfections: 'Twas power which made his ideas fruitful, and struck the world out of his thoughts. 'Tis this which is the basis of all things; which constitutes the vigour of second causes, and keeps the sun and moon in repair. Omniscience and goodness, without a corresponding power, would be strangely short of satisfaction; to know everything without being able to supply defects and remedy disorders, must be a grievance; but when omnipotence comes into the nation the grandeur is perfect [Jer. Collier].

Amo .

"It often falls, in course of common life,

That right sometimes is overborne of wrong.

The avarice of power, or guile, or strife,

That weakens her and makes her party strong.

But Justice, though her doom she do prolong.

Yet at the last will make her own cause right." [Spenser.]

Amo . Who is there that sometimes does not merit a check? and yet how few will endure one [Feltham].

Amo . "Built houses," &c.

"You take my house when you do take the prop

That doth sustain my house; you take my life

When you do take the means whereby I live." [Shakespeare.]

Amo . Keep silence. Euler lived at Peterburg during the administration of Biron, one of the most tyrannical ministers that ever breathed. On the philosopher's coming to Berlin, after the tyrant's death, the late queen of Prussia, who could hardly get a word out of him, asked him the reason of his silence. "Because," said he, "I come from a place where if a man says a word he is handed" [Whitecross].

Verse 14-15
CRITICAL NOTES.] 

Amo . Spoken] They fancied that God was with them by virtue of the covenant with Abraham (Joh 8:39). 

Amo . Perhaps] indicates difficulty in their case, not uncertainty with God (cf. Gen 16:2; Joe 2:13). Peradventure (Exo 32:3). Remnant] preserved in the approaching judgment, as Joe 3:5; Isa 6:13; Isa 10:21-23. 

HOMILETICS

SEEKING GOOD AND ENJOYING GOD.—Amo 
These words supplement the previous paragraph, in which Israel were exhorted to renounce idolatry, an offence to God, a crime against man. Now the order is reversed. Good must be sought and evil avoided, that mercy may yet be shown to a remnant of the people.

I. The course recommended. "Seek good and not evil." The negative and positive side of human duty. 

1. Seek the good. Good is needful, and all men seek it. "Who will show us any good?" The soul is formed to know and love the good. As the plant turns towards the sun, so the soul seeks for good. But men seek in the wrong direction. They seek gratification in earthly things, and exclude God from their pursuits. They have a desire for him, a capacity to enjoy him, but move not in the direction to him. Seeking good is defined as loving the good. The right affection must be cherished. Depraved appetites and vitiated tastes must be renewed. A change of disposition is necessary to reformation of life. "Be ye transformed by the renewing of your mind." 

2. Hate the evil. Aversion is needful as well as affection. We have something to hate and something to love. Our sympathies and antipathies are not at variance, they differ in intensity, gain power according to their objects, and greatly influence our conduct. We evince the soundness of conversion by loathing and forsaking what God hates. We cannot love God without hating evil. The fear of the Lord is seen by departing from evil. "Positive virtue," says one, "promotes negative virtue." "Ye that love the Lord, hate evil." 

3. Practise justice. "Establish judgment in the gate." Israel must raise up and firmly support what they had thrown down. In their courts of law and in common practice they must be truthful. Neither bribe nor self-interest should divert men from judgment. The penitent will be just to man. In words and deeds he will give to all their due. Profession without principle is an insult to God. "What a man is in private duties, that he is in the sight of God, and no more," says Dr Owen. We cannot serve God, unless we are right with men. "Put away the evil of your doings from before mine eyes; cease to do evil; learn to do well."

"Be what thou seemest, live thy creed,

Hold up to earth the torch Divine,

Be what thou prayest to be made,

Let thy great Master's steps be thine."

II. The benefits of adopting this course. Self-interest is not always the right motive to urge; but the benefits of serving God are manifold. 

1. Human life is preserved. "Ye shall live." Calamity would take away their life, but deliverance would preserve it. In general, sin by its own nature and by the judgments of God upon it brings men to an untimely end. The wicked do not live out half their days. Worldliness wears out the spring; but piety contributes to the length and enjoyments of life. Religion promotes temperance and self-control. It redeems body and soul from morbid excitement and moral disease. "Righteousness tendeth to life." 

2. God's grace is received. "The Lord God of Hosts will be gracious," &c. The sinner is not only delivered from present danger, but blessed with grace to live a holy life. God's grace is infinite and free. Former displeasures will not hinder him from bestowing it upon those who seek it. Penitent nations and feeble churches may hope for his returning favour. "God is no respecter of persons; but in every nation, he that feareth him and worketh righteousness is accepted with him." 

3. God's presence is enjoyed. He "shall be with you as ye have spoken." Israel boasted of being God's people, and desired God to be with them in sin. But the "righteous Lord" cannot dwell with an unrighteous people. It is a delusion to talk of God if we do not seek him, to expect his presence when we do not walk in his commands. "If ye were Abraham's seed ye would do the works of Abraham." It is only when we repent and return to God that we enjoy his favour. God is always present to protect in the way of duty, as "the God of Hosts." "Thou meetest him that rejoiceth and worketh righteousness, those that remember thee in thy ways."

HOMILETIC HINTS AND OUTLINES

Amo . It may be. I. If so, for what reasons? 

1. Men do not deserve deliverance. "The expression ‘perhaps he will show favour' indicates that the measure of Israel's sins was full, and no deliverance could be hoped for if God were to proceed to act according to his righteousness" [Keil]. 

2. God in sovereign mercy has promised it. This is not the language of uncertainty. The difficulty is not with God, but with man. "Except ye repent," &c. II. If so, on what conditions? Negatively and positively stated. 

1. Not by presuming on outward relation to God. God must be sought and found. 

2. By pursuing right, (a) Right towards God. "Hate the evil and love the good." (b) Right towards man. "Establish judgment." To these conditions the hope, though humiliating to carnal security, is attached: perhaps God will then be gracious to a remnant of Joseph.

The verse sets forth—The relation between the negative and positive duties of life; or—

1. The nature of true penitence—seeking God. 

2. The evidence of true penitence—hating evil. 

3. The reward of true penitence—God's protection and favour in life; or, 

1. God the object sought. 

2. Evil the difficulty in the way. 

3. Divine favour and blessings the motive to urge the pursuit.

"God gives encouragement to such as sincerely seek him; yet he would not have them absolutely expect deliverance in temporal judgments, when provocations are come to a height: and he seeth it meet to exercise them with uncertainties that they may be yet more diligent, and prove their real piety by submission in those things" [Hutcheson].

"Temporal promises are made with an, It may be: and our prayers must be made accordingly."

ILLUSTRATIONS TO CHAPTER 5

Amo . We must not envy the doers of evil, but depart from their spirit and example. As Lot left Sodom without casting a look behind, so must we leave sin. No time or parley is to be held with sin, we must turn away from it without hesitation, and set ourselves practically to work in the opposite direction [Spurgeon].

Verses 16-20
CRITICAL NOTES.] 

Amo . Therefore] if ye seek not God, there will be lamentation not only by professional mourners, but in the streets of the city, in all towns of the kingdom, and in places where joy is expected. 

Amo . Pass through] as in Egypt (Exo 12:12; Nah 1:12), taking vengeance and creating death wail. 

Amo . Woe] to the confident who deceive themselves with false hopes. Desire] Deriding the prediction of the prophet (Jer 17:15; Eze 12:22). "It was an impious daring of God to do his worst" [Elzas]. 

Amo .] Two figures from pastoral life illustrate the false hope of escape. Fleeing from a lion to meet a bear means that whoever escapes one danger will fall into another. The bear spares none, and the serpent's bite in the hand is fatal. "In that day every place is full of danger and death; neither in-doors nor out-of-doors is any one safe; for out-of-doors lions and bears prowl about and in-doors snakes lie hidden, even in the holes of the walls" [Corn, a Lap.]. 

Amo . Bright.] i.e. to those who do not turn from evil. 

HOMILETICS

THE DAY OF THE LORD.—Amo 
Amo . "Therefore." God foreseeing that they will not forsake sin continues the threatening (Amo 5:13). Israel misapplied the words of Joel (Joe 2:31; Joe 3:4), thought that the day of the Lord would be deliverance to them and destruction to their enemies. The prophet warns them of false security. In blind infatuation they long for its approach, but it would be a day of unmitigated evil.

I. The day of the Lord described. A day of universal darkness and distress. The judgments were extensive as the manifold guilt. 

1. A day of Divine displeasure. God would be with them not in the way they expected and boasted; in judgment, not mercy. "I will pass through thee." There would be a repetition of the events in Egypt. He would not pass over them in forgiving love, as the angel passed by the blood-stained doors; but through them in punishment severe and exact. Some as stubble or wood are ripe for Divine judgments (Nah ; Jas 3:5). God may have passed by them, but soon will pass through them. Nations may escape at one time and fearfully suffer at another. "For there was not a house where there was not one dead" (Exo 12:12; Exo 12:30). 

2. A day of universal mourning. "Wailing shall be in all the streets." (a) Mourning in all places. In the streets of the city, the vineyards of the fields, and the highways of the country; in centres of business and scenes of joy, would be lamentation and wailing. The hum of men and the mirth of children were turned into grief. There was "a vintage not of wine, but of woe." God's displeasure turns joy into mourning and robes all things with darkness and death. (b) Mourning by all persons. "The skilful" the professionals of lamentation, and the real mourners, the husbandmen called from the country, blended their cries together. Alas! Alas! The punishment was unequalled and the grief beyond expression. Sorrow will find all that are guilty, and none can escape. "Take up a wailing for us, that our eyes may run down with tears, and our eyelids gush out with waters. For a voice of wailing is heard out of Zion, How are we spoiled!" 

3. A day of darkness without light (Amo ). Calamities darken the brightest day. The day of present trouble is often without light. But no day so gloomy to impenitent sinners as the day of judgment. The word of God and the voice of conscience darken the prospects of the wicked. Unless they flee to Christ the future will be "even very dark, and no brightness in it." 

4. A day of calamity without escape. Two comparisons illustrate this. (a) No escape by flight. To flee from the lion would only be to meet a bear. To escape from one danger was only to fall into another (cf. Jer ; Isa 24:18). "He shall flee from the iron weapon, and the bow of steel shall strike him through." (b) No escape by shelter. If a man rushed into a house and leaned in confidence upon the wall a serpent would bite him. Men often meet with destruction where they expect safety. "Evil shall hunt the wicked man to overthrow him." If men escape present they cannot the future judgment. It is vain to expect mercy at that day if we despise it now. Come to God instead of fleeing from him. "Who may abide the day of his coming? and who shall stand when he appeareth?" 

II. The day of the Lord threatened. "The Lord saith thus"—

1. Though long delayed it will come. To prove his love and give time for repentance God delays his promise. But he is not slack and forgetful. Threatening may not suddenly be executed, for "he is long-suffering to usward, not willing that any should perish." Remember the nature of God and his determination to punish. "Beloved, be not ignorant of this one thing, that one day is with the Lord as a thousand years, and a thousand years as one day." 

2. Though apparently far off it will come. All things continue as they were, but may unexpectedly change. The flood interrupted the order of nature. If we realize the past, it will help us to believe the future. "The day of the Lord will come as a thief in the night." 

3. Though ridiculed by ungodly men it will come. "Scoffers walking after their own lusts" cry, "Where is the promise of his coming?" Join not their ranks. Heed not their ridicule. The promise is uttered and cannot be retracted. The coming is gradual, certain, and will soon be felt. Atheists should beware and presumptuous sinners should fear. The primeval world has changed, the deluge of Noah swept the earth, and a terrible day awaits impenitent sinners. "A little while, and he that shall come will come and will not tarry." 

III. The day of the Lord desired. "You that desire the day of the Lord." Their previous history would lead them to desire this time, and their subsequent life proved the spirit in which they did so. 

1. The day may be desired in a wrong spirit. Israel applied the glowing descriptions of future times in a carnal sense. They expected a temporal Messiah, and knew neither their own character nor the nature of the day coming. They were not prepared for it, and what should have been a blessing turned out to be a woe to the nation. "Darkness and not light." Men desire the day—(a) In a spirit of contempt. The Israelites sarcastically might wish for the day (Isa ; Jer 17:15). Who cares for the day? let it come. (b) In a spirit of delusion. They desired some change, and thought the next would be for the better. The prophet seeks to undeceive them. Self-deluded sinners will find out their mistake at last. (c) In a spirit of folly. "To what end is it for you?" What will it profit you? Are you ready for it? Many would be glad to leave this world who are not fit for the next. They have but little reason to desire what will be darkness and not light to them. 

2. The day may be desired in a right spirit. Some are ready for the day, delighting themselves in God and his service. They are preparing for death and waiting for the coming of Christ. In the common events and mysterious providences of life they pray not in scorn, "Let him make speed and hasten his work that we may see it; and let the counsel of the Holy One of Israel draw nigh and come, that we may know it." Woe to him who desires when he should dread the day of the Lord! "Blessed is that servant" who is ready and waiting, "and whom his lord when he cometh shall find so doing."

DEATH NOT ALWAYS DESIRABLE.—Amo 
We may apply this to the day of death. Often in trouble and disappointment men express a wish that God would take away their life, supposing that it is better for them to die than to live. We cannot be sure of the sincerity of their desire; and they may not be sure of it themselves. Under the pressure of present feeling, they imagine death would be welcome, and perhaps if it actually came they would decline its aid. If they would not they ought. For their fleeing from trouble is as if a man did flee from a lion and a boar met him, &c. Let me beg these sons of sorrow to inquire—Whether the event they long for will be a real remedy for their complaints. Are they sure that death will be annihilation? perfectly sure that there is nothing beyond the grave? Can they prove that there is no future? or that in this state there is only happiness and no misery? Judas hanged himself, went to his own place, which was worse than his former condition, with all the horrors of its remorse. If Scripture be true all are not happy at death; none are then happy without a title to heaven and a meetness for it. Have you this title? this meetness? Do you love holiness? Without this could you be happy in a holy place? in a holy state? in holy employments, &c.? Is the Redeemer precious to your souls? Nothing can make us happy but what relieves our wants, fulfils our desires, and satisfies our hope. Without holiness no man can see the Lord.

How absurd, then, to wish to leave this world for another, before you are sure the exchange will be for your advantage. For advantage it cannot be if you die unpardoned and unrenewed. Blessed are the dead that die in the Lord. Out of him, out of refuge, and the avenger of blood is upon you. Out of him, you are out of the Ark and exposed to the Deluge. The day of your death is not better than the day of your birth. Your privations and distresses here are only the beginnings of sorrow, a drop to the ocean compared with hell. And once gone from time, no return. Therefore instead of wishing this important period ended, be thankful that it is prolonged, even in a vale of tears; account that the long-suffering of God is your salvation, for he is not willing that any should perish.

Remember also that disappointment and sorrow, which make you impatient, may prove the greatest blessing; the valley of Achor a door of hope. God does not afflict willingly. He renders earth desolate to induce you to seek a better country. Away, then, with every thought of desperation. Arise and go unto your Father, waiting to receive graciously and love freely. If tempted to despair, cry, "Lord, I am oppressed; undertake for me." "Come unto me, all ye that labour," &c. The Athenian said, "I should have been lost, if I had not been lost." In affliction Manasseh found his father's God, We often pity those who have seen better days. But if they forgot God in prosperity, and in their adversity have thrown themselves into his arms—these are the best days they ever saw. This will be your case, suffering friend, if you seek God and commit your cause to him. He will turn the shadow of death into the morning, and you shall join the multitude who say—It is good for me that I have been afflicted [Jay].

HOMILETIC HINTS AND OUTLINES

Amo . It costs men nothing to own God as a Creator, the Cause of causes, the Orderer of all things by certain fixed laws. It satisfies certain intellects so to own him. What man, a sinner, shrinks from, is that God is Lord, the absolute disposer and master of his sinful self [Pusey].

Woe, woe, going up from every street of a metropolis, in one unmitigated, unchanging, ever-repeated monotony of grief. Such were the present fruits of sin. Yet what a mere shadow of the inward grief is its outward utterance [Ib.].

Amo . If there were joy in any place it would be in the vineyards; vineyards are places of mirth and refreshing, grapes make the wine, which makes glad the heart of man. Therefore when he threatens, that in all vineyards there shall be wailing, it is as much as if he said, There shall be sorrow in those places where usually the greatest joy is found, or there shall be sorrow in every place. Joy shall dislodge and give place to sorrow, for I will pass through thee, saith the Lord [Caryl].

Amo . I. The certainty of the day. Saith the Lord." II. The method of its approach. "I will pass through." III. The consequences of its arrival. "Darkness and not light."

Amo . To what end is it for you? Self-examination would teach—that they would gain nothing in the day—that it should be delayed, rather than desired, if not prepared for it—that the evil spirit in which it is longed for should be eradicated, and that men should seriously consider their ways and submit to God.

Amo . The path of light would prove a path of increased danger—the place of confidence, expected shelter and repose, would become the place of pain and wounding unto death [Ryan]. From both lion and bear there might be escape by flight. When the man had leaned his hand trustfully on the wall of his own house, and the serpent bit him, there was no escape. He had fled from death to death, from peril to destruction [Pusey].

Amo . Shall not? He appeals to their own consciences, "Is it not so, as I have said?" Men's consciences are truer than their intellects. However they may employ the subtlety of their intellect to dull their conscience, they feel, in their heart of hearts, that there is a Judge, that guilt is punished, that they are guilty. The soul is a witness to its own deathlessness, its own accountableness, and its own punishableness [Pusey].

The godly will have some light in trouble (though temptation hide it from them, Isa ), and may sometimes attain to some measure of allowance (Psa 112:4); and may certainly expect that there will be a clear and comfortable issue from their troubles (Mic 7:8); yet it is terrible to think how dreadful a day of vengeance will be to the wicked, how grieving and perplexing their miseries will be, and how destitute of present comfort and future hope they are [Hutcheson].

ILLUSTRATIONS TO CHAPTER 5

Amo . Ill-gotten gains are a dangerous and uncertain possession. God can easily take them away, and turn our joy into mourning. "That which is dyed with many dippings is in the grain, and can very hardly be washed out" [Jer. Taylor]. Men do not love to be brought into contact with realities, or be reminded of coming "days of darkness." There is an unwelcome message to the conscience, Art thou ready to meet this solemn—this hastening season? If you regard death as a friend, prepare to entertain it; if an enemy, prepare to overcome it.

Verses 21-23
CRITICAL NOTES.] 

Amo .] Festivals and sacrifices will not avert judgments. Your feasts] of human origin, not Divine appointment (Isa 1:10-15); the expression of Divine abhorrence is most emphatic. 

Amo . Noise] as singing is contemptuously called. 

HOMILETICS

THE RITUAL WITHOUT THE MORAL.—Amo 
The judgments threatened will not be averted by feasts and sacrifices. God expresses his abhorrence to mere ceremonial observances, and will not accept heartless worship. "I hate, I despise," &c. Notice—

I. Religious assemblies without true worship. Israel had feast days, to abstain from servile work and rejoice in God; solemn assemblies, to worship God and put themselves under some restraint. But in these things they followed their own device, or imitated the worship at Jerusalem; substituted human inventions for Divine institutions; "your feast days," not mine; and thus prefigured many more who call themselves Christians. Men uphold the means of grace, attend the worship of God, but the name of God they will not adore. They defend religion, appoint ordinances, and put formal for spiritual service. They pervert the times and the places in which they should meet God. Solemn assemblies, social and private prayer, may prove a curse and not a blessing. Outward worship and superior privileges may increase our condemnation, and cause rejection in the sight of God. "I despise your feast days." 

II. Daily sacrifices without true obedience. They offered burnt-offerings, tokens of self-sacrifice; peace-offerings, signs of gratitude, from fat beasts, the best they could get; but they were not regarded. "Hath the Lord as great delight in burnt-offerings and sacrifices as in obeying the voice of the Lord?" 

1. Their ritual was external. The grandeur of the gift is nothing without the heart of the giver. Costly offerings are of no value without love. God hates dissembled worship. It is double iniquity. "The sacrifice of the wicked is abomination; how much more when he bringeth it with a wicked mind?" 

2. Their conduct was immoral. They despised the poor and neglected judgment; cherished uncharitable feelings, and had no desire to do right. Love to God must be seen in right conduct towards men; true worship, in pure morality; and faith, in good works. God smells not the savour of splendid rituals without consistent lives (Lev ). He may accept the moral without the ritual, but never the ritual without the moral. "To do justice and judgment is more acceptable to the Lord than sacrifice." 

III. Instrumental music without true melody. It was noise, not melody; pleasing to man, but distasteful to God. Church-music is often mere display—intoned with energy, and ending in self. Music is the expression of emotion, the outburst of praise to God. When rightly conducted it will be attractive to man and honouring to God. In times of revival it has elevated the heart and quickened the life. But the best gifts of nature and art may be made instruments of evil. Music is abused when joined with immoral poetry and allurements of sin. When grace is not in the heart we do not sing with the spirit and with the understanding. If the life is not in tune with the lips, God says, "Take thou away from me the noise of thy songs."

HOMILETIC HINTS AND OUTLINES

Amo . Israel had feasts of solemn joy and the restraint of solemn assemblies. They offered whole burnt-offerings, the token of self-sacrifice, in which the sacrificer retained nothing to himself, but gave them freely to God. They offered also peace-offerings, as tokens of the willing thankfulness of souls at peace with God. What they offered was the best of its kind, fatted beasts. Hymns of praise, full-toned chorus, instrumental music! What was wanting, Israel thought, to secure them the favour of God? Love and obedience. If ye love me, keep my commandments. And so those things, whereby they hoped to propitiate God, were the object of his displeasure [Pusey]. Here is a warning to all who think to please God by elaborate musical services in his house; while they do not take heed to worship him with their hearts, and to obey him in their daily life [Wordsworth].

Amo . The sound of music, rolling in full chorus, will not profit in a drought of justice and righteousness. "Praise is not seemly in the mouth of a sinner, for it was not sent him of the Lord" (Sir 15:9).

When justice is duly administered it is said to ran down as waters, &c. Now waters and streams run not to one man's house, or door, but the stream offers itself to every man, it runs down to the poor man's door as well as to the rich man's door, it runs by the meanest cottage as well as by the princely palace. Righteousness must run like a stream; it must be a common, a universal good [Caryl].

The first outward step in conversion is to break off sin. He bids them let judgment, which had hitherto been perverted in its course, roll on like a mighty tide of waters, sweeping before it all hindrances, obstructed by no power, turned aside by no bribery, but pouring on in one perpetual flow, reaching all, refreshing all, and righteousness like a mighty (or ceaseless) stream. True righteousness is not fitful, like an intermitting stream, vehement at one time, then disappearing, but continuous, unfailing [Pusey].

ILLUSTRATIONS TO CHAPTER 5

Amo . A man is not what he saith, but what he doeth. To say what we do, and not to do what we say, is but to undo ourselves by doing [Dyer]. Hypocrisy is filling up some radical defect with some shallowy pretence [Binney].

"'Tis mad idolatry

To make the service greater than the God." [Shakespeare.]

Verse 24
CRITICAL NOTES.] 

Amo . Run] judgments like a flood over the land [Keil]. Others take it as an exhortation to practise justice and truth. 

HOMILETICS

JUDGMENTS LIKE A FLOOD.—Amo 
The verse is to be explained according to Isa , and threatens the flooding of the land with judgment, and the punitive righteousness of God [Keil]. In this sense the judgments of God are like a flood.

I. In the method of coming. Terrors and troubles are often compared to waters in Scripture. 

1. They come suddenly. All at once they burst upon men in sin and carnal security. When they say peace then sudden destruction cometh upon them. 

2. They come supernaturally. God, and not any second cause, sends them. "God hath broken in upon mine enemies … like the breaking forth of waters." 

3. They come violently. They carry away all opposition, and roll direct to their place. 

4. They come abundantly. One after another in dreadful succession upon individuals and nations, until the purpose of God is accomplished. 

II. In the mischief they create. Floods and mighty streams are fearful in themselves, but when sent by Almighty power to chastise who can resist them? 

1. They create consternation. Men are terrified and seek every possible way of escape. The late floods in England and France illustrate this. Divine judgments are intended to rouse men from slumber and lead them to God. "For when thy judgments are in the earth, the inhabitants of the world will learn righteousness." 

2. They cause universal devastation. They sweep the city and the country, and spread destruction on every hand. The mansions of the rich and the dwellings of the poor are overcome with the rolling stream. So God's fierce anger goes over men as mighty waters, to drown their possessions and take their comforts. "Deep calleth unto deep at the noise of thy waterspouts; all thy waves and thy billows are gone over me."

"Wide o'er misfortune's surging tide

Billows succeeding billows spread;

Should one, its fury spent, subside,

Another lifts its boisterous head."

Verses 25-27
CRITICAL NOTES.] 

Amo . Have] Lit. Did ye, equivalent to denial, some; others, not entire suspension of sacrifice, but mixed with idolatry. From of old they had been recreant to God. Their present offensive worship was only a continuation of the idolatry in the wilderness. Their sins were the very sins of their forefathers (Eze 20:39). 

Amo . Borne] aloft in pomp, the portable shrine or model tabernacle. The idolatry censured is of Egyptian origin. A literal god of stars cannot be proved [Lange]. 

Amo .] Banishment of the people far beyond the borders of their own land. Beyond] the capital of Syria, in which you trust for help instead of me (Act 7:43): combines into one the several passages from prophecy. A most unlikely event then; but Thus saith the Lord indicates its certainty.

HEREDITARY SINS AND GRIEVOUS PUNISHMENT.—Amo 
Hereditary sin was the second reason why the day of the Lord would be to them a day of distress. From the earliest period their hearts had been alienated. As heirs to the guilt and imitators of the ways of their fathers, they must be carried into a far country. Continued provocation will bring greater punishment than ever.

I. The same system of idolatry was practised. If we carefully compare the text with Deu ; Jos 24:14, and Eze 20:26, we find that Israel were guilty of idolatry in the wilderness. 

1. They misrepresented the true God. They made images for themselves in direct opposition to God's command. In the very tabernacle of Jehovah they bore the shrines of Moloch and Remphan. Amos declared the men of his day to be addicted to the same sins and identified with the same disgrace. Some men inherit the lusts as well as the lands of their ancestors. The idolatry of the fathers is seen in the worship of the sons. Thus we forfeit the distinction which God gives and entail one of our own. "I will cause you to go into captivity." 

2. They worshipped false gods. "Have ye offered unto me?" Here lies the emphasis. Notwithstanding all their pretensions and sacrifices they offered not to God. "They sacrificed unto devils, not to God; to gods whom they knew not, to new gods, whom your fathers feared not." We are not safe because we have a Protestant Bible and orthodox creeds, abundant churches, and religious privileges. The same tendency is in our hearts to forget the revealed character and despise the claims of God—to create and honour other gods, and amid constraining reasons for cleaving to God, make images of things in heaven above or in earth beneath. "Their heart was not right with him, neither were they steadfast in his covenant." 

II. The same perverse spirit was cherished. Stephen quotes this charge against the people, as a signal proof of perverseness of heart which had always been shown by the nation. Even in days of wonderful deliverance and multiplied acts of Divine favour they cherished a rebellious heart. Men are found now resisting the Holy Spirit as their fathers from generations before them have done. They partake of the sins of their progenitors. 

1. In copying their example; 

2. In commending their errors; and 

3. In cherishing their spirit. Thus we may identify ourselves with sins which we do not really commit. "Neither be partaker of other men's sins: keep thyself pure." 

III. The same kind of punishment was inflicted. If we partake of other men's guilt we are liable to the same punishment. Israel suffered in a similar way to those in ancient days. 

1. They fell under severe displeasure. Murmuring and rebellion brought upon a former race the judgments of God. Their carcases fell in the wilderness, a warning to all generations of idolatry and unbelief. 

2. They were excluded from the land of promise. One race did not enter Canaan; the other was driven out of it into exile. Instead of warding off the curse, they secured its reversion. The day came when they presumptuously desired and brought darkness, not light; judgment, not deliverance. They were carried "beyond Damascus," beyond all hope of return (2Ki ). Learn—

1. That God gives a record and warning from the punishment of men's sins. 

2. That he who commits and cherishes a sin, puts himself in the company of those who have been guilty of it from the beginning of the world. 

3. That it is a principle with God to punish more severely, if less judgment do not work the end for which they are sent. 

4. If men would seriously meditate upon God's greatness and power, they would not sleep securely under his awful threatenings. Thus "saith the Lord, whose name is the God of Hosts."

ILLUSTRATIONS TO CHAPTER 5

Amo . The fact that physical, mental, and moral qualities are hereditary, is proved in the persistent characteristics of races and nations. Jewish and negro types, Chinese and Japanese, have had the same characteristics for centuries. So features of morality are stamped upon descendants. By walking in the steps of their fathers, nations and families reap the same harvest. We have hereditary transmission of sins and punishment.

06 Chapter 6 

Verse 1
HOMILETICS

CRITICAL NOTES.] Second woe denounced. Ease] Recklessly and carelessly. Mount.] not in God. Sam.] Strong, which resisted for 3 years, and was the last city of Israel taken (2Ki ). Chief] in influence and office, Heb. men designated (Num 1:17; 1Ch 12:31). Came] for decision and help. Israel was the chief of nations, and these princes the distinguished of Israel. Sadly degenerate now! 

AT EASE IN ZION.—Amo 
In the first part of this chapter woe is uttered against the careless chiefs of the nation, for profane security, contempt of Divine judgments, and heartless oppression. Special allusion is made to the leaders, but the whole nation had sunk into godless conduct and shameful debauchery.

I. At ease in eminent responsibility. "At ease in Zion." Israel was exalted as a nation above others. Israel's princes were men of rank and authority; "renowned of the congregation," and consulted by the people. All were blessed with eminent privileges and great responsibility. But the honour was not recognized. The highest motive to action did not confirm them in fidelity to God. They carelessly indulged themselves and forgot their responsibilities. Where much is given, much will be required. To be "at ease in Zion," in the midst of religious ordinances and gospel light, is especial danger. If we neglect or despise our eminent position, we aggravate our guilt, and increase the greatness of our downfall—"Woe unto thee, Chorazin! Woe unto thee, Bethsaida!" &c. 

II. At ease in carnal security. "And trust in the mountain of Samaria." Zion, the centre of religion, and Samaria, the metropolis of a powerful kingdom, were the security of Israel. Our own strength and resources will prove a broken reed. Men may boast of the places in which they live, glory in their eminence, and secure themselves in ease; but vain confidence in the means of grace will awfully disappoint. We must trust to no great men, no high hills. "Our help cometh from the Lord, which made heaven and earth." 

III. At ease in great pride. Connected with ease and carnal security was a haughty spirit. Israel prided themselves in their relation to God, and disdained other nations. "The chief of the nations to whom the house of Israel came" would think themselves, and expect others to call them, great men. "Haughty because of my holy mountain." Many are puffed up with pride, and rock themselves to sleep in religious privileges. They cry "The temple of the Lord are we" (Jer ), and doubt not but God's sanctuary will secure them from judgments to come. But pride never gives true rest, and those who delude themselves in superior holiness and distinguished titles shall be utterly forgotten (Psa 109:13). The greater their glory, the more shameful their punishment. "How much she hath glorified herself and lived deliciously, so much torment and sorrow give her." 

IV. At ease in threatened judgments. "Woe to them." When God is angry men have no reason to sleep. Reckless indifference, in business and religion, is a forerunner of certain ruin. Careless sinners, sleepers in Zion, are in danger of eternal destruction. When they rouse not at the call of the gospel, when deaf to the thunders of Divine judgments, they sleep where God will come first and be most severe; where the calls are loudest and the doom most hopeless. Wake up at the sound of "Woe," before you feel its dreadful reality. "What meanest thou, O sleeper? arise and call upon thy God."

SCOURGE FOR SLUMBERING SOULS

In itself considered it is no ill thing, but a great blessing, to be at ease in Zion, in a healthy sense of the word. But there is an ill sense in which it is used, "Woe to them," &c: the ease of one grown callous, hardened, and sullen, a sleep which if not broken will bring to the bed of hell.

I. First, to rouse the many at ease in Zion, we will call out their names—which are found in the chapter before us. The name of the first sleeper in Zion is Presumptuous. His character is described in the first verse, "They trust in the mountain," &c.—boast of their morality and self-righteousness. "I am rich and increased in good," &c. A second is Not-now, or Procrastination. "Ye that put far away the evil day" (Amo ). The third name is Evil-doer, or Sin-lover. "They cause the seat of violence to come near." The next is Love-self. "They lie upon beds of ivory," &c. Among those at ease was one called Careless, an individual who belongs to a large family. We may give him another name, giddy, light-hearted. "That chant to the sound of the viol." The last name is Crossless. "They are not grieved for the affliction of Joseph." II. Now having mentioned their names we shed some light upon these sleepers' eyes. A hopeless errand! for they sleep with the sun of heaven shining upon their eyelids. "At ease in Zion.' Not in Ethiopia, where they have never heard the gospel; not in Sheba or the ends of the earth, where no warning prophets had been sent. In the first place you are asleep, but you know your danger. You have frequent arousings. Everything in this place cries out against you. To be at ease when the House, the Gospel, and the Sabbath are crying out against us, is to be at ease while God is making ready his sword against us. III. The last point is, to sound the trumpet in the ears of the sleepers. My trumpet has but one note, "Woe! woe! woe!" Not a living man knows the full meaning of that word. Bring out the gentler parts of the note; and first, woe to you, for now is it at all likely that you ever will be saved? In the innumerable cases in this place of conversion the majority were persons who had not long heard the word. I think Christmas Evans used the simile of the blacksmith's dog, which was very frightened with the sparks at first, but at last got so accustomed to them that he went to sleep under the anvil. "And so," said the good preacher, "there be many that go to sleep under the gospel, with the sparks of damnation flying about their nostrils." Remember you are asleep in a place where Justice deals its heaviest blow. Do you tremble? You are saved the moment you believe in Christ. "There is therefore now no condemnation," &c. [Spurgeon].

ILLUSTRATIONS TO CHAPTER 3

Amo . Ease. This is carnal ease, a fleshly security; it is not the confidence of a man who is pardoned, but the ease of a hardened wretch who has learned to despise the gibbet. It is not the calm of a soul at peace with God, but the ease of a madman, who because he has hidden his sin from his own eyes, thinks he has concealed it from God [Spurgeon].

Verse 2-3
CRITICAL NOTES.] 

Amo . Pass] Survey three neighbouring kingdoms. "If these kingdoms are not better and greater than yours, why do ye worship their gods and forsake the true God?" [Elzas]. 

Amo . Woe] Charge first from a general and then a special view. Put off] Lit. with aversion, the day of retribution, though declared near (Eze 12:21-28). Bring near] Suffer oppression to be enthroned among you. 

INGRATITUDE FOR THE PRESENCE AND INDIFFERENCE TO THE WARNINGS OF GOD.—Amo 
To prove the ingratitude of the nation, Amos shows that Israel was not inferior to any heathen state in greatness and prosperity—that this honour involved serious responsibility, and that to despise the warnings of God who had thus blessed them would bring great punishment. 

I. Ingratitude for God's presence. Israel were ungrateful to God for the original gift and the continued preservation of the land. The heathens had suffered, they had been spared, yet they forgot God. 

1. In national prosperity. "Pass ye," &c., look everywhere and see if any kingdom has a "border greater than your border." We boast of our rank and pre-eminence; talk of our colonies and dependencies, and exclaim, "Great and mighty England!" But empire is not greatness. The history of Gath and Hamath, of Greece and Rome, remind us that we stand by God's providence alone—that we fall when we rely on our own might and prosperity. If we trust to our insular position, our popular platform, and our natural resources, we forget the real and extract the wrong causes. 

2. In national morality. We pride ourselves in national worth, and point to other nations, are "they better than these kingdoms?" Education and government, society and public sentiment, are intoned and controlled by the spirit of Christianity. But morally we are far from being what we ought. Boasting is excluded by non-recognition of God and prevalent evils. We are often extravagant and haughty. Vice and intemperance abound. Bacchus and Mammon have temples in every town, and votaries in every street. There are spots in our sun and dirt upon our pedestal. Let us not be unthankful to God, not forgetful of other nations. "Art thou better than populous No, that was situate among the rivers, that had the waters round about it, whose rampart was the sea," &c. (Nah )? 

II. Indifference to God's warning. "You put away the evil day." As Israel despised the judgments, so men now put away the warnings of God's providence. The evil day frightens the ungodly, and in different ways they push it from them and assign it to a distance. 

1. In carelessness. Sentence against sin is not executed speedily, and men grow indifferent. Space for escape is given, the long-suffering of God is seen, and they take liberties. Sin blinds the mind and hardens the heart. Impressions wear away, proofs of judgments grow weaker, and sinners view things with inverted glance. Duty is delayed and death is put out of their minds.

"All men think all men mortal, but themselves."

2. In unbelief. Amid culture and science scepticism abounds, infidelity spreads, and warnings are unheeded. Indulgence in sin opens up avenues to unbelief. Led to believe against all moral evidence, men speak as they feel, and make evil days small and distant. "Therefore do men take judgment to be far off from them," says one, "because they take sin to be near them." Truth looked at from a distance will gradually fade away, and lose its authority over life. It will be put farther and farther from us until it is denied altogether, and we sleep in false security. 

3. In contempt. Israel neither feared nor believed approaching danger. In scorn they might tell the prophet it was delayed, and would therefore not come near them. Instead of preparing for it, they grew harder and more eager in sin. "They cause violence to come near." The farther they put away judgment the nearer they brought oppression. Under colour of justice and law the wicked fix up the throne of iniquity, disregard the voice of God, and hasten on that last destruction which they dream will never come. Death is but a step off, and "the Judge standeth before the door." Retribution follows judgment, and if retribution were only temporal and mutable that would be alarming. But it is eternal and irreversible. Are we prepared for the change? "Who may abide the day of his coming? and who shall stand when he appeareth?"

ILLUSTRATIONS TO CHAPTER 3

Amo . He that is graceless in a day of grace will be speechless in a day of judgment [Mead].

"Heaven gives the needful, but neglected call.

What day, what hour, but knocks at human hearts,

To wake the soul to sense of future scenes." [Young.]

Verses 4-6
CRITICAL NOTES.] 

Amo .] Luxury added to oppression. Stretch] Lit. pour themselves out, "dissolved, unnerved, in luxury and sloth." Beds] inlaid with ivory. Lambs] Choice and delicious in the East. 

Amo .] like David they employ themselves with music, but for a different aim. 

Amo .] Not satisfied with small cups, they took the bowls used for sprinkling of blood, to indulge in excess, and used the most costly oils, not for health and cleanliness, but wanton luxury. Grieved] not for calamities suffered in the past, or threatened in future. 

A RECKLESS COMMUNITY.—Amo 
Israel not only put away the day of Divine retribution, but multiplied the causes which produced it. Violence within will bring violence from without the land. When we put away God we invite destruction. Luxury, revelry, and debauchery describe a reckless community and reign in the present day. The special sins condemned are depicted in a peculiar manner.

I. Self-indulgence. Men betray their feelings and abuse their gifts, show they live like epicures, and pamper themselves like beasts. This selfish indulgence is seen—

1. In luxurious ease. "That lie upon beds of ivory." Beds most expensive and scarce, splendid and far-fetched. They unnerved and relaxed themselves upon couches. They humoured themselves in idleness and wealth; indulged in personal gratification, abounded in superfluities, and robbed the poor of necessities. 

2. In effeminate diet. The choicest lambs and calves fed out of the stall only satisfied their appetite. Some live to eat, and do not eat to live; feed without gratitude, and indulge in lust without restraint. "Whose God is their belly, and whose glory is in their shame." 

II. Profane revelry. "That chant to the sound of the viol" They tried to lead a merry life and a happy one. They displayed ingenuity by inventing instruments to drive away dull care. As David improved and introduced musical instruments into the service of God, so these men devised and fitted them for luxury and sensuality. But artificial music creates no Divine harmony. It weakens the nature and ministers to the folly of men. When men sing instead of weeping, when mirth is unseasonable, unbridled, and licentious, it is void of everything that dignifies the mind and elevates the soul to God. "Admonishing one another in psalms and hymns and spiritual songs, singing with grace in your heart to the Lord."

"There's not a string attuned to mirth

But has its chord in melancholy."

III. Shameful debauchery. Luxury and selfishness lead to excess; sensuality and mirth, to irreverence. This is seen—

1. In profane conduct. They were not satisfied with ordinary vessels, but robbed the altars to "drink wine in bowls." In former times princes of Israel manifested zeal in consecrating silver bowls to God, now they drink in honour of idolatry. They profaned the vessels of the sanctuary, and devoted to selfish what should have been for sacred uses. 

2. In riotous excess. They drank out of large, not small cups. This they did habitually without measure or stint. They spent their wealth in pleasure and dissipation; employed their ingenuity to discover new methods of self-gratification, and drank wine to silence conscience, banish reflection, and harden the heart. 

IV. Sinful apathy. They had no concern whatever for the nation sinking into decay and suffering under the judgment of God. 

1. Their joy is unbridled. Their extravagance is seen in "the chief ointments with which they anoint themselves," not for health and comfort, but wanton luxury. The custom of anointing was suspended in time of mourning (2Sa ), but these neither grieve for themselves nor for the ruin of their country. 

2. Their indifference is stolid. Bent on personal gratification of the most debasing kind, they were devoid of all patriotism and concern for the injury to the kingdom. "They are not grieved for the affliction of Joseph." They indulged in the heartless conduct of the sons of Jacob towards their brother, eating bread when Joseph was in the pit (Gen ). Wrath had broken "out like a fire in the house of Joseph" (ch. Amo 5:6), but they were deaf to the warnings of God and the remonstrance of the poor. They spent their time in beds of indolence and ease; pampered their bodies with delicious viands; and delighted their souls in strains of music, excess of wine, and costly perfumes. Sensuality results in unnatural feeling for kindred and country; shuts out the sufferings of others, and leads to greater indulgence. "We are verily guilty concerning our brother, in that we saw the anguish of his soul when he besought us and we would not hear."

HOMILETIC HINTS AND OUTLINES

Amo . The use and abuse of music. 

1. Its use, when devoted to the worship of God and the welfare of men. Vocal and instrumental music may be of immense service in the culture of the heart and the training of the young. Our nature is adapted to harmony, and God has bestowed means for improvement.

"There is in souls a sympathy with sounds,

And as the mind is pitched the ear is pleased."

2. Its abuse when employed in the service of Satan and ministering to licentiousness and lust. How often found in midnight revels and scenes of intemperance! "Debased music is a mark of a nation's decay and promotes it," says one. The constitution of nations may be affected by changing national music. "Give me the making of the nation's ballads," said Lord Chatham, "and I care not who makes the laws." David consecrated lyre and harp to the service of God, now men gain reputation by comic songs and immodest dancing. "Bid lute and harp to awake to the glory of God."

Like David. Men abuse gifts of God by the examples of saints. They stumble in their infirmities, and copy their actions in a wrong spirit. David a great lover of music, and employed it in the praise of God. Imitators use it for carnal pleasure.

Amo . True patriotism, grieving for Joseph. 

1. A country is often deeply afflicted by inward calamities and outward dangers. 

2. A lover of his country will grieve for its affliction. David and Jeremiah noble examples. 

3. Selfish indulgence deprives men of sympathy with others, renders them ungrateful and unpatriotic. "How many dwell in ceiled houses, and sing to the sound of the harp, and feast on the richest dainties, and care nothing for the sorrows of Christ, and his Church, nay, rather rejoice in them!" (Rev ) [Wordsworth].

"Breathes there a man with soul so dead,

Who never to himself hath said,

This is my own, my native land!" [Scott.]

ILLUSTRATIONS TO CHAPTER 3

Amo . Pleasure. Would you judge of the lawfulness or unlawfulness of pleasures, take this rule:—Whatever weakens your reason, impairs the tenderness of your conscience, obscures your sense of God, or takes off the relish of spiritual things; in short, whatever increases the strength and authority of your body over your mind, that thing is sin to you, however innocent it may be in itself [Southey].

"In this fool's paradise he drank delight." [G. Crabbe.]

Verses 7-11
CRITICAL NOTES.] 

Amo . Head] Chiefs in transgression must be first in the procession to captivity. Banquet] Lit. making merry with shouts. 

Amo . Sworn] "Like ch. Amo 4:2, except that it is by himself instead of by his holiness, but the sense is the same, for the nephesh of Jehovah, i.e. his inmost self or being, is his holiness" [Keil]. 

Amo . Ten] A rare case (ch. Amo 5:3). 

Amo . Uncle] Any relative who had to bury the dead (Gen 25:9 : Jud 16:31). Burn.] in case of necessity. Bones] i.e. the dead body (Gen 50:25; Exo 13:19). Say] Ask one discovered if he is the only survivor. Hold] The burier bids the survivor be silent, lest by invocation God should make him a victim of death. All hope from God has utterly gone. 

Amo .] Smite] by earthquake, or by pestilence and sword during siege; every house, great and small. 

HOMILETICS

NATIONAL RETRIBUTION UPON SINFUL INDULGENCE.—Amo 
The punishment is now threatened. Their "mighty sins" would bring heavy retribution. Those pre-eminent in crime would be pre-eminent in captivity. The nation must suffer by pestilence and plague. The ruin will be universal, and religious privileges would not avert it.

I. National captivity. Those who live in luxury often lose their liberty, and the most dignified are reduced to servitude. 

1. Disgraceful captivity. The chief in rank were chief in sin, and first to go into captivity. Their disgrace was most conspicuous. Those who delight only in the pleasures of sense shall be removed from them. Those who think themselves secure, and put the evil day from them, will find it nearer than they imagine. The banquets of luxury and wantonness will be removed, and men who give themselves to mirth when God calls them to mourn will not go unpunished in their sin (Isa ). 

2. Mournful captivity. The shouting of wine-bibbers would cease. Feasting would end in weeping, and desolation would spread throughout the land. Carnal ease and sinful excess often end in hopeless misery. 

II. National rejection. The cities and kingdom with all their wealth would be delivered into the hands of the enemy. 

1. National glory abhorred. "I abhor the excellency of Jacob." The house of God, rightly valued and properly used, was their glory and defence. Their priesthood, temple, and religious privileges raised them above other nations. But these were polluted and despised. God was dishonoured by idolatry and provoked to anger. The strength of "the city" and splendour of the "palaces" availed not. The glory departed. When God abhors he will soon abandon. External services are mere mockery. When national glory rivals God, and men blessed with distinguished excellency take pleasure in things base and inferior, God will reject them. "Therefore will I deliver up the city, with all that is therein." 

2. Dreadful mortality abounded. The inmates of some houses would be entirely swept away. "Ten men in one house shall die." Few if any domestics were left to bury the dead. The uncle or distant relatives must bury or burn them. God's arrows were so piercing, and his anger so fierce, that relatives and survivors were agreed to keep solemn silence under the rod. Pestilence overtook those who escaped the sword. Hopeless despair seized men. Cut off from God, there was no help in man. They had to submit to appointed doom. 

3. Universal destruction prevailed. 

(1) Destruction of the population. "In the multitude of the people is the strength of the prince," and God Almighty cut off that strength. 

(2) Destruction of the capital. The city or chief cities of the kingdom would be destroyed. They would therefore be robbed of defence, open to danger, and become an object of pity and contempt. "Like a city that is broken down, and without walls." 

(3) Destruction most terrible. "He will smite the great house with breaches," &c. The mighty and the mean have sinned and must be punished. God will smite not some, but all families and societies. "Princes' palaces are not above, the poor man's cottage is not beneath the judgment of God." 

(4) Destruction most certain. "God hath sworn by himself" (Amo ). Sensuality produces stupidity. God seeks to rouse men by an oath to end the controversy. "The Lord commandeth." We should see God's hand and purpose in great distress. He makes it effectual and irresistible. When nations are ripe for judgment foreign armies are only Divine instruments. How hopeless the condition of those who harden themselves under Divine chastisements, and whose ruin God has sworn to accomplish!

HOMILETIC HINTS AND OUTLINES

Mark the gradation of consequences in the whole paragraph. First the chiefs are punished. Then the people, influenced by their example, are drawn into captivity. The present generation are carried off by death, appointed ordinances are taken away, and the rod of God smites families great and small. "The Lord hath given a commandment concerning thee, that no more of thy name be sown" (Nah ; Jer 47:6).

Amo . What a sad condition when men tremble at the name of God! What an exhibition of power upon an evil conscience, when men flee from instead of turning to God. Ten righteous men would have saved Sodom, but here all were destroyed.

He who has obstinately abused the intellectual powers given him by God to cavil against God's truth, will be forsaken by him at the last, and will not be able to utter his name [Wordsworth].

ILLUSTRATIONS TO CHAPTER 3

Amo . Banquet.

"So comes a reckoning when the banquet's o'er,

The dreadful reckoning, and men smile no more." [Guy.]

Amo . Die. How terrible the features of this plague! The entire sweeping away of all the inmates of some houses. A solemn spectacle for others to witness, displaying the fierceness and power of God's anger. In the great plague of Marseilles, 1720, and in that of the village of Eyam, 1666, we have similar scenes. "In 1813," says one, "such was the violence with which the plague raged at Malta, such the certain destruction which attended the slightest contact with the infected, that at last every better feeling of the heart was extinguished in a desire of self-preservation, and nobody could be procured to perform the melancholy offices which make up the funeral train of sickness and death."

Amo . Great and small.

"With equal pace impartial fate

Knocks at the palace as the cottage gate." [Horace.]

Verses 12-14
CRITICAL NOTES.] 

Amo .] As horses and oxen are useless on a rock, so ye are incapable of fulfilling justice [Grotius]. The comparison indicates the folly of expecting prosperity while committing acts of injustice. The interrogative form gives strength to the representation. 

Amo . Nought] Their growing empire, or imaginary strength. Horns] A symbol of power; dominion rescued by Jeroboam from the Syrians (2Ki 14:25). 

Amo .] God's answer to this presumption. A people] Not named, perhaps to awaken attention; probably Assyria. Afflict] Oppress, crush down; the whole extent of territory said to have been recovered by Jeroboam II., the region of triumphs a scene of woe.

HOMILETICS

A HOPELESS PEOPLE.—Amo 
These verses are rather abrupt, and generally taken to show how useless and impossible it is to reform the people. Their perversion of right and their indifference to threatening rendered punishment inevitable, and foolish confidence in their own power could not avert it.

I. Punishment was most inevitable. Two illustrations prove this. Their conduct was perilous and preposterous. Horses cannot run with safety, nor can oxen plough, upon rocks: so in their self-chosen way they will wound themselves and be disappointed. 

1. Former attempts to reform had failed. God had sent judgment after judgment, prophet after prophet, but in vain. They had not broken up their fallow ground, but were hard and uncultivated as a rock. They hindered the work of God and acted most perversely. "Those who will not be tilled as fields shall be abandoned as rocks," says Calvin. 

2. Special sins were not forsaken. "Ye have turned judgment into gall," &c. Power was still abused, oppression and injustice practised, and righteousness turned into hemlock. Men who pervert justice, and despise ordinances in hope of advantage, will neither preserve the nation nor escape punishment. They turn the hearts of men and the providence of God against themselves. It is as impossible for them to prosper as to reap a harvest from the rock. 

3. The judgments of God were disregarded. They continued to rejoice in their idols and wealth; boasted of their own valour, and thought to defend themselves with their own strength. "Have we not taken to us horns?" i.e. acquired power and dominion. Premeditated injustice, wilful opposition to the word of God, will lead to judicial blindness and destruction. Those who exalt themselves in pride shall be abased. 

II. Punishment was most destructive. What they took for their greatest gain would be their greatest loss. 

1. Their own strength could not defend them. It was "a thing of nought." There was no substance, no reality in it. Victory and dominion, courage and prosperity, are nonentities. Empire decays and riches flee away. God only is real and satisfying good. 

2. The whole country would be desolated. Under Jeroboam II. they had recovered their lands, "from the entering in of Hamath," &c. (2Ki ). They were boasting of their success and securing themselves in their dominions. But the scene of their triumph would be the scene of their fall. When men give not God the glory of their possessions, in justice will he take them away. 

3. The whole people would be oppressed. "They shall afflict you." Conquerors would take the riches in which they gloried, treat them with indignity and afflict them with shame. Neither Judah nor Israel would be spared. It is easier to turn the course of nature than to change God's law from rewarding the righteous and punishing the wicked. When God commands it must be done, and the scourge will be prevalent as the evil.

HOMILETIC HINTS AND OUTLINES

12. Horses upon a rock, &c. The course of the sinner—

1. Most foolish. 

2. Most dangerous. 

3. Most useless. Horses stumble and wound themselves. No harvest is reaped from such ploughing. The course of sin, turning equity into poison, will grievously disappoint.

13. Taken to us horns. The language of arrogance and self-confidence. 

1. Men apt to ascribe possessions to their own efforts. They have done everything and God nothing. 

2. To overvalue them in the enjoyment. How many things in which we trust are things of nought. 

3. Hence, when we think more of the gifts than the Giver, we are taught our folly. To glory in anything, whatever it may promise, will delude. God will strip men of every false, that he may become their true glory.

14. I will raise up. No foe could ever invade us if the Lord did not raise him up. War therefore is not an accident, but a providential dispensation. Pharaoh, Hadad, Rezon, the Chaldees, are all expressly said to have been raised up by the Lord (Exo ; 1Ki 11:14; 1Ki 11:23; Hab 1:6) [Lange].

ILLUSTRATIONS TO CHAPTER 6

Amo . The blessings of just administration are emphatically set forth by terms used to describe the opposite. Injustice is gall and poison, bitterness and death. How should it commend to us the kingdom of Christ, that he is to reign in righteousness, to judge in equity [Ryan].

Amo . Nought. The more I exaggerate these ideal joys, the more do I treasure up subjects of woe. Oh what vanity has God written upon all things under the sun! Adored be the never failing mercy of God! He has made my happiness to depend, not on the uncertain connections of this life, but upon his own most blessed self—a portion that never faileth [Martyn].

Amo . Captivity. Sell not your liberty to gratify your luxury [Matt Henry].

"There is a paradise that fears

No forfeiture, and of its fruit He sends

Large prelibations oft to saints below." [Cowper.]

07 Chapter 7 

Verses 1-9
CRITICAL NOTES.] Showed] three visions in this ch. Locusts (Amo ) the first; "all inward tuitions produced by the Spirit of God, which set forth the primitive judgments of God" [Keil]. Begin.] Time defined, as the springing up of a second crop, and this crop after the king's mowings. Some take Jehovah as King, the mowing the judgments executed upon Israel. The period is most unfavourable. One crop had been taken and the second threatened. But this danger averted by intercession. 

Amo . Small] Reduced in number and strength, poor in means and hope, unable to stand. Amo 7:4-6—The devouring fire. Contend] with Israel by war, of which fire is a symbol (Eze 38:22); represented as drying up waters (many people, Rev 17:15) and devouring on dry land (Isa 9:1). 

Amo . For this] as well as threatenings of vision first. Amo 7:7-9—The third vision. Plumb.] applied expressly to Israel. Pass by] i.e. forgive them any more (Pro 19:11; Mic 7:18). God's patience is exhausted. The prophet intercedes no more. 

Amo . Places] of idol-worship; the royal family and the monarchy to be overthrown. 

HOMILETICS

THE SCOURGING LOCUSTS.—Amo 
The second half of Amos begins with visions; not mere warnings, but solemn predictions, adapted to the moral condition of the people. The impenitence of Israel is confirmed, their doom is fixed, and the sentence is irrevocable.

I. The judgment prepared. "He formed grasshoppers." 

1. Divine in its origin. God prepared the affliction. The prophet is most emphatic on this point. "Evil in the city" is from the Lord. "He maketh the day dark with night." But such is our stupidity and ignorance, that we have need continually to be told. We require sensible evidence to show God's hand in our lot. Affliction comes not from the dust, nor trouble from the ground (Job ). 

2. Specific in its character. Locusts are the creatures of God, and perfectly under his commands. Creatures magnificent and minute display his power and execute his design (Joe ). 

3. Special in its design. God formed grasshoppers. There was not only power in the act, wisdom in the shape, but purpose in the end for which they were sent. God is said to frame evil against a sinful people (Jer ). These creatures were prepared and specially sent to eat up the grass. In his moral government, Jehovah prepares instruments, specially forms judgments for the correction of his people. 

(1) On account of disobedience. 

(2) With a design to restore. "Therefore despise not thou the chastening of the Almighty." 

II. The judgment timed. "In the beginning of the shooting," &c. It might have been sent earlier and been more severe. The former might have been devoured with the latter growth. There was mercy as well as fitness in the time of affliction. "To everything there is a season," a fixed time, and a determined purpose. "As exactly and exquisitely suited to your case and mine," writes one, "every instant, as if it had been appointed and contrived only for that single case and that single moment." Every dispensation is most fitly chosen. To common observers it may appear untimely, for men see not the judgments prepared. In Israel there might be signs of abundant crops, and some who ridiculed the calamity threatened. Men watch the rising corn, but forget the blight that may blast the harvests. Business may flourish, youth may bloom in beauty and strength, but God may consume the fresh and verdant scene. The messengers may be formed, and only waiting the command of their Creator to destroy the fruit of hand and mind. "Known unto God are all his works from the beginning of the world." 

III. The judgment arrested. "It shall not be, saith the Lord." 

1. By the intercession of the prophet. "Then said I, O Lord God, cease." The prophet saw God in "the affliction of Joseph," and, unlike his countrymen, was grieved and interceded with God. How few that are smitten are concerned in the judgments of God! Amos is a type in spirit and practice of all the godly who pray for their kindred and country in public calamity. Our best friends, our true patriots, are those who feel deeply and pray earnestly under Divine chastisement. "And Jehoahaz besought the Lord, and the Lord hearkened unto him: for he saw the oppression of Israel, because the king of Syria oppressed them." 

2. By the mercy of God. "The Lord repented for this;" in mercy heard the prayer and warded off the danger. Whatever be the conduct of men in public distress God alone can take distress away. But if we confess our sins, humble ourselves in petition before him, he will be gracious. If we stand in the breach, the ruin shall not happen. Prayer has often preserved nations, averted judgments, and changed the course of events. God has not only formed calamities, but fitted a place for prayer. He repents of the evil and takes it away. "For the Lord shall judge his people, and repent himself for his servants, when he seeth that their power is gone, and there is none shut up or left."

GOD CONTENDING WITH FIRE.—Amo 
If we take this fire literally or metaphorically it indicates the anger of God against his people and the judgments which should consume them.

I. God's action against men. Man has challenged God, denied his authority and broken his law. Sin begets contention, creates a controversy between God and man (Hos ). God enters into judgment with him; pleads by insignificant creatures and terrible calamities, and executes fierce anger upon all workers of iniquity. Famine, fire, and sword, devour rich and poor, money and health, and consume everything before them (Eze 38:22). "The Lord standeth up to plead, and standeth to judge the people. By fire and by sword will the Lord plead with all flesh" (Isa 66:13; Isa 66:16). 

II. Men's obstinacy before God. We do not law or contend with men until we have tried other means. War and law should be the last resource. Judgment is God's strange work. But when all means have failed to win a people, then he contends with them in severest measures. He will vindicate his cause and character. To strive against him is—

1. Foolish, 

2. Guilty, and 

3. Vain. Terrible will be the consequence of resistance. "Behold, I will kindle a fire in thee, and it shall devour every green tree in thee, and every dry tree … And all flesh shall see that I the Lord have kindled it: it shall not be quenched" (Eze ).

THE MEASURING PLUMBLINE.—Amo 
In this vision we have the third stage of Divine judgments; God, the builder of the nation, tests and finds it degenerate. He will no longer spare nor seek to reform it Retribution is neither removed nor mitigated by prayer. The day of decision has come, and the kingdom, except a remnant, must be destroyed. In the vision we have the trial and the verdict.

I. The trial presented. "Thus he showed me." The judgment is pictured and then explained. 

1. The nation is Divinely tested. "Behold, I will set a plumbline" God himself stands upon the wall, plumbline in hand, fixed in purpose and exact in procedure. He had built them up, blessed them with holy laws and good rulers, and formed them for his praise and glory. But they were examined, found irregular, and judged fit to be pulled down. The hand which builds our families and estates can destroy them, if we deviate from rectitude. "Judgment also will I lay to the line, and righteousness to the plummet." 

2. The nation universally tested. "In the midst," in the very centre of the kingdom. Inwardly as distinguished from outward judgment; wholly as distinguished from any part. In its religious and civil capacity, in its priesthood and government, God measures a nation. Our worship and conduct are weighed in the balance and found wanting. He condemns in proportion to our guilt. "He shall stretch out upon it the line of confusion and the stones of emptiness" (Isa ). 

3. The nation justly condemned. "I will not again pass by them." God had exercised great care and kindness towards Israel, had been their bulwark and salvation: but since neither mercy nor judgment will mend them he will forbear no longer. He built them up in mercy and will ruin them in justice. The works and ways of men are tested by the word and providence of God; if discovered unequal, bending to the right or left, if they can no more be set upright, they will be demolished. All sin is transgression of law. The clearer the law and the greater the grace of the lawgiver, the more severe the punishment of guilt. God is justified when he speaks and clear when he judges (Psa ). 

II. The verdict given. "The punishment is specified in its two chief effects—the overthrow of their idolatrous sanctuaries and the extinction of the dynasty of Jeroboam, which was in effect the overthrow of the kingdom. In other words, their whole polity, ecclesiastical and civil, was to be subverted." 

1. The destruction of the idolatrous sanctuaries. The centre and sanctuaries of a nation are its life and worth. If these be rotten or diseased the people will be corrupt. The great names of Isaac and Israel could not protect the high places and temples of the land. The altars at Bethel, Dan, and Gilgal were to be laid waste. If men obey not Jehovah, but sacrifice on their own hills and altars, they must expect the overthrow of their high places. Specious imitations of godly progenitors in Christian worship will not justify, but hasten the punishment of idolatry. 

2. The extinction of the royal dynasty. Jeroboam II. died in peace. "The house of Jeroboam" is threatened in its prosperity and splendour. The kings of Israel were idolaters and drew the people from God. The court exerted an evil influence upon the sanctuary and corrupted the people. Its guilt was the greater and its judgment more certain. Princes and people had sinned and must be punished together. The prediction of Samuel came to pass. "If ye shall still do wickedly, ye shall be consumed, both ye and your king." 

3. The dissolution of the whole kingdom. The destruction of the ruling family was the prelude to the ruin of the entire kingdom. The stroke fell upon the family of Jeroboam (2Ki ); after that the kingdom decayed daily and speedily came to ruin. All kind of idolatry provokes God, destroys its votaries, and ruins the land in which it is practised (Psa 106:29; Amo 2:4-5.)

HOMILETIC HINTS AND OUTLINES

Amo . The vision seen and explained. I. It is our duty to attend to what God has revealed. 

1. It is worthy of attention—Behold. 

2. We have need to be quickened in our attention, even when the message most concerns us and the people. What seest thou? II. In all our attention we have need of Divine aid to explain the revelation. We may see the vision, give an account of it, but cannot understand until God interprets it to our hearts and minds.

Amo . The plumbline. 

1. Applied to the body, which must be kept healthy and erect. It is the work of God, and should be the temple of the Holy Ghost 

2. Applied to the soul, which God made upright and should not fall into sin. 

3. Applied to the life, which should be regulated by the law of God, the standard of right.

This is an emblem of God's mercy and justice, who is the Master-builder of the Church. 1. It denotes his mercy, in that he made this Church right and firm like a perpendicular wall, made exactly by line and rule, he had curiously built it, and as carefully defended it. 

2. It is an emblem of his justice. He stands upon the wall of his Church, continually trying and examining whether it continue right or not, bearing with its defects, until, like a wall quite bending and belching out, he resolves to throw down all (Isa . [Hall]. The wall of Israel had been built by God with a plumbline, and now it would be destroyed with a plumbline (cf. 2Ki 21:13; Isa 35:2; Lam 2:8); that is, there was, so to speak, an architectural design and plan in God's work of destroying Israel, no less than in his former favour to Israel in building him up. God does everything according to measure, number, and weight (Wis 11:20). As one said of old, "The Deity is a perfect Geometrician," and the plumbline of destruction was to be co-extensive with the plumbline of construction—it was to be total [Wordsworth].

HOMILETICS

THE FIRST THREE VISIONS.—Amo 
These visions are closely related and mutually dependent one upon another. They may be classified under three heads. We shall compare them.

I. They are corrective in their design. God chastens whom he loves. Judgments and mercies are sent to discipline our hearts. Some have more judgments than mercies, and others more mercies than judgments. Both are mixed in life and regulated by infinite wisdom and human conduct. 

II. They are graduated according to moral condition. Progressive in their series, they display God's justice in the successive stages of sin. The underlying idea of the first is external visitation; of the second, inward decay by removal of Divine blessings and restraint; of the third, consummation of sin which lays the nation prostrate. Declension in communities and individuals is first punished with outward chastisements. If these fail heavier judgments follow. If judgments and mercies are unheeded, and declension merges into apostasy, nothing remains but destruction. When repeated acts of sin have produced confirmed habits of wickedness, God says, "I will not again pass by them any more." 

III. They are conditional in their issue. In the first and second, judgment is arrested by prayer. The prophet was encouraged in duty and the nation reprieved in sorrow. If we saw sin as rebellion against God, and productive of impending danger, we should be more earnest in prayer that God would forgive and pass by. But "reprieves are not pardons." Many are spared, but not reclaimed; reduced to straits, but never return to God. They neglect advantages, sin away the day of grace, until prayer does not avail. Total destruction will come upon impenitent sinners. "Though Moses and Samuel stood before me, yet my mind could not be toward this people: cast them out of my sight and let them go forth."

ILLUSTRATIONS TO CHAPTER 7

Amo . Locusts. God hath armies of insects and little contemptible creatures wherewith to punish disobedient people. He needs not men to destroy us, he hath frogs and flies, lice and locusts, and these shall do it (Exo 10:14; 2Ch 7:13; Psa 78:46). Much of God's might is seen in these little armies, they all fulfil the word of God's commands. Let none, then, murmur at second causes, but still look up to the first, lest by fretting at our troubles we double them [Hall].

Amo . Fire. The power of this fire showed it to be a fire of God; it was a precursor of the great conflagration which will consume the world—even the sea itself—at the Great Day (2Pe 3:10). Compare Jer 51:32, where the fire of God burning Babylon is described as burning its lakes and moats [Wordsworth].

"On Prague's proud arch the fires of ruin glow,

His blood-dyed waters murmuring far below." [Campbell.]

By whom? The time is come when men will ask this question in relation to the Church. How can it stand? The numbers are decreasing viewed in relation to the growth of the population. By whom shall it arise? Not by statesmen, scientists, ritualists, and priests. A new order of men are required to enable the Church to stand. Heaven raise them up [Dr Thomas]!

"More things are wrought by prayer

Than this world dreams of" [Tennyson].

Amo . Judgments. They are all exactly framed as it were by line and measure (Dan 5:27). Justice is essential to God; he may as soon cease to be God, as cease to be just; hence he is called the righteous judge (Gen 18:25), and the just Lord, who will do no iniquity (Zep 3:5). He is just in and of himself, and just in his laws, just in his decrees, just in the execution of those decrees, just in the government of the world, just in his rewards, and just in his judgments; he is not only righteous in some, but in all his ways (Psa 145:17) [Hall].

Verses 10-17
CRITICAL NOTES.] 

Amo .] The prophet opposed at Bethel on account of these predictions. Conspired] Heb. banded, implying that others joined. There is a charge of conspiracy and sedition; insinuates that Amos prophesies for bread (Amo 7:10-11), and in pretended courtesy advises him to remove. Say nothing against the king, let us alone in our customs, or we will suppress you by force. 

Amo . Said] Indignantly repudiated the charge against himself. He was no scholar; as a herdsman he was content with a little, did not seek a mere livelihood, but as the messenger of God he spoke with dignity and authority. 

Amo . Therefore] in return for this opposition Amaziah must bear his own doom. Wife] will be violently taken by the enemy. The city] publicly and openly: she would be dishonoured at the storming of the city. Land] possessed or assigned to others. Sons] Children slain by the foe; he himself would die in exile among the heathen, and the whole nation would be carried away into captivity.

THE ENCOUNTER BETWEEN PRIEST AND PROPHET.—Amo 
These verses contain an interesting episode, and present the prophet of God undaunted in danger. We see the issue of his preaching and the requital for his pains. Amaziah, the idolatrous priest of Bethel, is greatly incensed, resolves by force and fraud to get rid of Amos.

I. The conduct of the priest. Amaziah must be viewed as representative of the system of which he was no doubt the ecclesiastical head. 

1. He seeks to silence the prophet by civil power. He seems to have been intimate with the king, pretends great kindness to him, when really he consulted his own interests. If Amos prevailed, his gods would starve, and Jerusalem would have all the custom. False teachers prove most cruel persecutors. Their authority is based on the patronage of the great and the support of the state. They are uncharitable in feeling and impotent in power. Flattery may find friends, but truth alone will stand. 

2. He brings false charges against the prophet's conduct. Every word has weight, like so many daggers, to stab the prophet. 

(1) He makes false accusation against the character of the prophet. He was the proud pompous hierarch of a popular religion, a system upheld by prestige and patronage. Amos in his estimation was a needy vagrant, a contemptuous "seer." 

(2) He makes false accusation against the motives of the prophet. He insinuates Amos to be a mean, self-interested person, plying his vocation to "eat bread." Self-interested persons, worldly priests, measure others by their own motives. Those who make godliness a gain, and are governed by hopes of preferment and wealth, understand not the aims of God's servants, and think to rule others by inducements which influence them. 

(3) He makes false accusation against the conduct of the prophet. He charges him with conspiracy. "Amos hath conspired against thee." This was a most dangerous accusation, in the unsettled condition of the kingdom. This spirit has characterized a false priesthood in every age. Prophets and apostles, martyrs and reformers, and Christ himself, were all subject to the same persecution—the same artful and malicious design to excite the temporal power against them. 

3. He brings false charges against the prophet's preaching. In whatever spirit Amaziah reports the words of the prophet, he keeps back or perverts the truth. He artfully frames the language to establish his charge. He makes a base slander. The prophet had uttered the downfall of the house of Jeroboam, but not in a spirit of rebellion and treason. "Amos hath conspired against thee." This was done openly at Bethel—think of that! "In the midst of thy people Israel." "Commotions of the people are dangerous, O king! The people resent this. If thou dost not act they will". "The land is not able to bear all his words." God's people have often been represented as enemies to the state and disloyal to princes. The true power of Christian character has been felt and hated. But "unable to resist the wisdom and the spirit" with which servants of God have spoken, recourse has been had to illegal methods, and men have not dared to appeal to reason and the word of God (Act ). "Blessed are ye when men shall revile you and persecute you, and say all manner of evil against you falsely for my sake." 

4. He advises the prophet to consult his own safety. "Flee thee away." As a seeming friend he requests him to flee away from danger. 

(1) He urges him in the language of terror. It is not safe to prophesy here against the king. This is Bethel, the centre of worship and the seat of government. He could expect no encouragement or sanction in the court. He was too blunt, too faithful, to be heard. Go to Judah. 

(2) He urges him in the language of threats. As a haughty prelate he assumes authority. "Prophesy not again any more," in my parish and jurisdiction. We have enough of schism and sedition. I am resolved to suspend and silence thee. Prohibition from man will not destroy the authority of God. Peter and John were forbidden to preach, Luther and Knox were threatened, but they could not but speak. "We ought to obey God rather than men." 

II. The behaviour of the prophet. Amos was too deeply impressed with a sense of duty to be swayed by arguments like these. 

1. He repudiates the personal charge. "I was no prophet," &c. He was a humble shepherd, neither a prophet nor the son of a prophet by profession. Content to cultivate and gather figs, he would never have thrust himself into office. He was a labouring man, neither ashamed of his origin nor employ. Others may boast of rank and authority, but God chooses the weak and foolish things of the world to confound the wise and mighty. 

2. He asserts his Divine commission. "The Lord took me." What the priest forbade, God commanded. "Go, prophesy." Amaziah was in direct rebellion against God, Amos was acting in obedience to God. God often calls men from flocks and herds to stand before priests and princes. They may not be recognized by the learned scribe, the proud prelate, and the king's court: but they are conscious of a Divine mission, and are determined to fulfil it. 

3. He refuses to leave the path of duty. Amaziah might be influenced by the fear of man, Jonah may escape from Nineveh, but Amos fears not the wrath of a king. God sent him to Israel, not to Judah, and from Israel he would not go. If we are conscious of God's sanction we shall be supported in trial and courageous in danger. This made Amos resolute against Amaziah; Nathan free with David; Elijah bold with Ahab; John faithful with Herod; and the apostles confident before the world. One prophet sent by God shall overcome the hosts of Baal, though backed by the power of king and queen. "Should such a man as I flee?" 

4. He repeats his solemn message. He is not terrified by priest or king. Though forbidden to prophesy, he desists not, but denounces God's words and bids the priest attend to the awful sentence. 

(1) His wife would be dishonoured. She would be openly and publicly insulted at the storming of the city. 

(2) His children would be slain by the sword. He had trained them up, and God would cut them off, in idolatry. 

(3) His lands would be taken by the enemy. They would be allotted to others by line (Deu ; 2Sa 8:2; Psa 16:6). Thus he would lose his heirs and his inheritance also. 

(4) He would die a captive in a foreign land. He who now gloried in priesthood and position should become an exile and die in a land polluted by idols. The greatest misery that could happen to one expecting a grave in the land of promise. 

(5) The kingdom itself would be destroyed. "And Israel shall surely go into captivity." The prediction is in the very words of the priest himself (Amo ), and a warning to all who oppose the servants and abuse the gifts of God. If we pollute the people of God, we shall be dishonoured ourselves. Wicked parents and ungodly ministers reap what they sow and bring a curse upon posterity. Sinners and seducers can never make void the threatening of God. The most haughty and powerful cannot defy judgments which offend them. Opposition may provoke God to contend with them as individuals, and bring ruin upon their families and estates, upon body and soul, for time and eternity.

A POLITICAL PRIEST AND A TRUE PROPHET

Let us view the transactions of this high priest, and we shall find a complete character of a false prophet, or the perfect picture of a politician. 

1. They use to flatter and delude great ones, making them to believe that none are their friends but such as say as they say, do whatever they would have them do, and humour them in their sins;—that they are their foes that, like Amos, deal faithfully and plainly with them; and this is no small part of great men's misery, that they have few about them that dare or will deal faithfully with them. They may use the Litany (in this sense) with that alteration which the poor curate used, when he saw his lord come into the Church, O God the Father of Heaven, have mercy upon us Right Honourable sinners. Their state is worse (in this respect) than that of inferior persons, who are plainly and truly told of their sins, when these are soothed up to their destruction. 

2. They calumniate and belie the true prophets. They observe the rule of Machiavel—Lie lustily, somewhat will stick though it be never so false. 

3. They labour with might and main to suppress and silence the true prophets. They know that their kingdom cannot long stand, if once the faithful ministers of Christ be countenanced; light and darkness, the ark and Dagon, Christ and Belial, can never subsist together. This made Amaziah use both force and fraud to rid the land of Amos 

4. They labour to suppress good men before they can be heard. They must not speak nor dispute the case. Thus Amaziah clandestinely accuseth Amos to the king, when he could make no defence for himself. 

5. They usually mingle some truth with their lies. As fowlers do mix some wheat with their chaff, to catch the birds the sooner; so did Amaziah mix some truth with his lies. Amos hath said Jeroboam shall die by the sword (that was false), and Israel shall surely go into captivity (that was true) [Hall].

Let us now view the true prophet of God. He is the very opposite of a timeserving, conventional priest.

1. He is Divinely called to his work. He is no mere professional servant. He does not assume office for his own interests, nor does he run before he is sent. He does not always belong to the regular order of prophets, nor is he always qualified by human learning, but God has appeared to him and uttered the word, "Go prophesy to my people." 

2. He is often persecuted and opposed in his work. He predicts judgments which some cannot bear. He is called an enthusiast and "a mover of sedition," denounced, reproached, and hindered in his work. If open violence does not answer, secret fraud is devised (Jer ; Jer 12:6). Hence men display their personal spite and vile ingratitude. But they will find it perilous to fight against God and persecute his servants. 

3. He is always faithful in doing his work. Truthful men are valiant. Cowards fear and creep behind. God's servants stand their ground and are faithful to their trust. They are not deterred by false friends nor threatening foes. Fidelity to conscience and God often costs them their life. "The wicked flee when no man pursueth, but the righteous are bold as a lion." "If God be for us, who can be against us?"

HOMILETIC HINTS AND OUTLINES

The sins of Amaziah. 

1. Contradicting God's command. "Prophesy not against Israel" 

2. Slanderous report of God's servant. "Touch not mine anointed, and do my prophets no harm." 

3. Frustrating God's purpose. (a.) In seeking to crush the truth, (b.) In tempting the messenger to flee from duty. The prophet's defence proved the nature of the charge. Amaziah hears his doom, like Peter telling Ananias, "Thou hast not lied unto men, but unto God."

Amo . Not able to bear all his words. Truth often an offence—always a power in the land. The world is compelled to confess their impotence against it.

Amo . Worldly advice to God's servants. "Flee," &c. This given by Pharisees to Christ (Luk 13:31). It is folly to declare alarming truths before the great; impiety to oppose established customs and eminent dignitaries; and insolent to preach the gospel in king's chapels. Smooth things and popular heresies must pass current with some, and royalty must pass undisturbed to destruction.

This was fit advice for the priest of Bethel. Carnal men do not rise above carnal motives; but true prophets consult not flesh and blood, have higher motives than safety, bread, &c. Apostles, Reformers, and Missionaries took no counsel with advisers like Amaziah. Duty before temporal interests. Pray for help to discharge it. This advice proves—

1. Selfishness, 

2. Timidity, and 

3. Disobedience.

Amo . Observe, this priest of Bethel claims honour for it, not because it is the Lord's sanctuary, but because it is the king's sanctuary, and not because it is the house of God, but the house of Jeroboam. All claims of reverence for a Church simply and merely as a national establishment, independently of Divine institution, are no better than these assertions of Amaziah. The first royal propounder of what is now called Erastianism, as far as we know, was Jeroboam I.; the first priestly advocate of it, as far as we know, was Amaziah [Wordsworth].

Amo . Herdman. One of that class to which Abraham, and Moses, and David had belonged; but not rich in fields and herds, in men-servants and maid-servants, like the first; nor learned in the wisdom of the Egyptians, like the second; nor with any, the most distant, intimations that he might one day be the shepherd of a people, like the third [F. D. Maurice].

1. God loves to appear to men diligent in their calling. Moses keeping sheep, David following the ewes, and Saul seeking the asses, &c. 

2. When God calls we must be ready to forsake all. Amos leaves his herds, disciples their nets, and Abraham his country. Grace makes men able to do and willing to suffer what God commands. 

3. The sphere must be left with God to appoint. Whatever the lot may be, we must be satisfied. Other places may seem better, but God knows best. 

4. When once the place is fixed we must not quit it without Divine guidance. Nothing warrants unlawful fear in the performance of duty or neglect of it. Providence must never be construed to sanction flight or withdraw us from our work. We may apparently do little good, be permitted to prophesy in another place and be more successful. But we must abide in our calling, never give way to corrupt principles, and shun not to declare the whole counsel of God.

Amo . Opposers of God's word examples of his justice and indignation. Amaziah led God's people into idolatry, and his wife is an harlot in the city. He destroyed the souls of the people, and his own family fall by the sword. Given to the world, he was the chief cause why Israel was despoiled of their inheritance, and his land is divided among the conquerors. He was the chief cause of Israel's exile, and would not let them believe it, the threatening was verified upon himself, and without recovery died in a polluted land [Hutcheson].

ILLUSTRATIONS TO CHAPTER 7

Amo . Latimer spoke his mind before Henry VIII. and was complained of by his enemies. One of them kneeled before the king and accused him of seditious doctrines. Latimer turned first to his accuser and asked, "What form of preaching would you appoint me to preach before a king?" No answer was given to this and several other questions. Then he turned to the king, confessed his unworthiness to preach, declared that he was called to it, but would give way to his betters. "But if your Grace allow me for a preacher, I would desire your Grace to discharge my conscience, give me leave to frame my discourse according to mine audience." The king was pleased with Latimer's words, who was congratulated by his friends, and told with tears in their eyes that they looked for nothing but confinement in the Tower for him [Whitecross].

Amo . Herdman. In Palestine at the present day none but the very poor consent to be herdmen, and only such gather sycamore fruit or use it [The Land and Book].

08 Chapter 8 

Verses 1-3
CRITICAL NOTES.] The visions continued from ch. Amo 

Amo . Summer] Late fruit, fully ripe (2Sa 16:1; Mic 7:1); a symbol of a people ripe for judgment 

Amo . Howl.] Songs of joy (ch. Amo 6:5; 2Sa 19:36) would be turned into lamentation on account of the dead. Silence] Lit. silently, not with customary rites and professional mourners; the terror of God and dread of the enemy would make them afraid to speak. "An admonition to bow beneath the overwhelming severity of the judgment of God, as in Zep 1:7 (cf. Heb 2:18 and Zec 2:13)." 

HOMILETICS

A BASKET OF SUMMER FRUIT.—Amo .

Under a new type the final subversion of the state is represented. As summer fruits portend ripe harvests, so the sins of Israel ripened them for destruction. Taking the basket of fruit as an emblem of ripeness for judgment, notice—

I. A ripeness which is gradual. Nothing is matured at once. There must be seed-time before harvests; buds and flowers before fruits. Individual character is of slow growth. Seeds of national ills ripen secretly. The interval between the spring and the reaping time is defined in nature and religion. 

II. A ripeness which is ruinous. Men grow in wickedness as well as in holiness; ripen for destruction as well as for salvation. God's dealings influence according to moral condition. The sun which melts the wax hardens the clay. The dew and rain water the earth, but injure the fruit. God's mercies and judgments ripen for glory or for shame. A condition which is spiritually rotten can produce nothing but decay and untimely end. Some people are like stubble laid out to dry in the sun and ripen for the fire. "They shall be devoured as stubble fully dry." 

III. A ripeness which terminates existence. "The end is come upon my people." In summer nothing more is to be done but reap the crops. Good or bad, the time is come and it must be cut down. God's dealings with Israel were completed. They had neglected to reform. Their harvest was past and their summer ended. A period comes when God no longer spares a people. The fruit must be gathered and devoured by the enemy. The days are fulfilled and the end is come (Lam ). "An end is come, the end is come; it watcheth for thee; behold, it is come."

FRUIT FROM THE HEAVENLY ORCHARD

We may derive from these words the following lessons. 

1. God gives fruit. "The fruit of the Spirit," &c. "The tree of Life that beareth all manner of precious fruit." 

2. God's fruit is ripe. "It is summer fruit." The fruit of sin is sour; sweet to the taste, but bitter afterwards—"pleasures of sin for a season." Hence—

3. God's fruit is wholesome, like all ripe fruit, regulating and adjusting food of other sort. Christianity is a grand controlling and regulating force. The soil that grows the fruits of the Spirit cannot nourish growths of an opposite character. 

4. God's fruit is satisfying. Even ripe fruit is not long satisfying. Lawful pleasures do not bring contentment. The fruit that the soul craves grows not in earthly orchards. 

5. God's fruit is sustaining. Certain kinds of fruit will appease appetite for awhile without any sustentation. The fruit of God imparts strength that is permanent; in care, sickness, bereavement, and death. 

6. God's fruit is stimulating. It is the fruit of the vine, "the true vine," yielding "the best wine." It is the stimulus of waning powers; prompts to action where energies would otherwise be dormant. 

7. God's fruit is plentiful. "A basket of fruit," always replenished, multiplying in the use, like the "twelve baskets" of fragments, &c. The basket always filled. There is no dearth in God's orchard; no grudging in his supplies; enough for all, everywhere, at all times. 

8. God's fruit is cheap. "Wine and milk, without money and without price," &c. [The Study].

A DAY OF SADNESS.—Amo 
The prophet now describes the greatness of approaching judgments to rouse attention to a sense of danger—universal mourning and universal death would afflict the land. 

1. Temple music would be turned into grief. The songs and sacred solemnities of the temple would cease. Mirthful music would end in grievous misery. Sin turns the greatest joy into the greatest heaviness, the loudest music into the bitterest howlings. If men do not sing in a day of grace, they will howl in a time of wrath. "Those that will not serve God with gladness of heart," says an old author, "in the abundance of all things, shall serve him in sadness of heart in the want of all things (Deu )." 

2. Mortality would be prevalent in every place. Sin brings sword, pestilence, and famine (Eze ); sweeps away its thousands, and fills the land with lamentation and mourning. History tells of populations carried away by Divine judgments like leaves before the wind (Isa 64:6). The picture in Israel is a type of many a fact in providence. Many dead—dead in every place and buried in common pits, without customary rites. Grief could find no vent to relieve itself. The sorrow could not wear away in utterance. The burden was intolerable and the silence universal. The living and the dead were solemn as the grave. How sad that everlasting death which awaits an ungodly race!

"Death loves a shining mark, a signal blow" [Young].

HOMILETIC HINTS AND OUTLINES

Amo . A basket, &c. 

1. A type of God's goodness in nature. He gives fruit in due season, in rich abundance, &c. He never left himself without a witness (Act ). 

2. A type of human diligence in co-operating with God. Beasts eat without industry. Man has to till the ground and cultivate the trees. The fruit must be gathered and the basket made. If we do not work, neither can we eat. "There is a basket of fruit which is so ripe, that it has been gathered, and it is a sort of fruit—summer fruit—which will not keep, which will not lay by until winter, but must be eaten at once. It teaches—

1. That there is a ripeness in God's purposes. God always times his decrees. In the first and second advent of Jesus Christ. In our own personal affairs God gives deliverance not in thy time, but in his. Trust him for mercy in its time, &c. 

2. That nations have their ripeness, and that when they come to their ripeness they must be destroyed. Sceptics may entertain doubts concerning individual transgression and personal punishment, but history proves that national judgments have been sent from God. Take Babylon, Greece, and Rome. We as a people are guilty, and should not be proud and self-righteous. 

3. That there is a ripeness of men as well as of summer fruit. With the righteous a time of ripening for heaven, a ripening in knowledge, experience, and spirituality. With the ungodly a ripening in the love of sin and hardness of heart, a ripening for eternal judgment! Take heed! Be renewed in heart and ripened for eternal glory" [Spurgeon].

Amo . The manner in which the truth is conveyed to the prophet's mind by different representations reminds us of the course pursued towards the apostles by the Lord, and teaches that we should endeavour to answer the purpose of God, and to let the truth sink deeply into our minds, that being clearly understood it may powerfully affect us, and make us ready to impart it to others [Ryan].

First, those nearest destruction are often the most negligent and stupid. They need to be told often of their danger and roused to diligence. God warns them often and leaves them without excuse. Second, the servants of God have need to be instructed that they may warn others. Attention to the revelation must be quickened. Behold. The vision itself must be seen and explained. "What seest thou?" They must declare nothing but what they have received. "Thus hath the Lord God showed unto me."

Meditate carefully on the object presented to view. It suggests the idea of a tree which had been planted, tended, watered with the rain and dew; it had blossomed, budded, brought forth fruit; its work was done; the fruit was gathered; no pains of the gardener, no change in the season, no influence of the sun, could now alter the character of that fruit. At previous times, when the leaves and blossom came forth, there would be room for anxiety or hope; there would afterwards be room for doubt as to its future size and goodness, according to its progress during the weeks of its growth,—but now all was over. They were either apples of Sodom, or pleasant to the eye and good for food. Now was the time not to cherish their growth, but to try their quality. "The end is come" [Ryan].

ILLUSTRATIONS TO CHAPTER 8

Amo . God hath done more for Britain, or certainly as much, as he did for Abraham's race, and even if we have not rebelled as often as Israel in the wilderness, yet our little rebellions are great because of the greatness of God's goodness. Oh, Christians, be in earnest that the land may be filled with grace; that the torrent of our iniquities may be dried up, lest haply that supposition of a great historian should at last become a fact, and the New Zealander should yet sit on the broken arch of London Bridge, wondering that so great a city could have passed away [Spurgeon].

Amo . Mirth. Many a sigh is heaved amid the loud laughter of folly. Take the fullest cup of earth's best joys. What is this to satisfy desire, to allay trouble, to meet eternity? Even the present end of this short-lived mirth is heaviness, sometimes so intolerable, that death is fled to as the cure of anguish; and to avoid the fear of hell the wretched sinner leaps into it. At best eternity will change this mirth, when that will remain which would be the most desirable riddance—the sting of conscience, as enduring as the pleasures of sin were momentary [Bridge].

Verses 4-10
CRITICAL NOTES.] 

Amo . Hear] The nobles hated reproof. Swallow] Heb. gape after, earnestly desire (Job 7:2); pant after goods as wild beasts for prey. They sought to rid the land of all the poor. 5 and 6 describe the method of doing this. New moon] Festivals were impatiently kept; they begrudged the regular holiday and suspension of trade (Num 28:11; 2Ki 4:23). Set forth] Lit. open out to sell. Falsifying] Heb. perverting the balances of deceit (Hos 12:7). Money was weighed. They increased the price both ways, dishonestly trading and breaking the command (Deu 25:13-15). 

Amo . Poor] Made so poor that he was necessitated to sell himself for silver, which he owed, or a pair of shoes, which he could not pay for. 

Amo . Sworn] to punish such conduct, by the pride, by Himself (Hos 5:5; Hos 7:10). Forget, i.e. leave unpunished. 

Amo . Punishment] will be so great that the earth shall quake, its inhabitants mourn, and the globe will rise and fall like a flood 

Amo . Noon] Darkness then an emblem of great calamities (Jer 15:9; Eze 32:7-10); a type of judgments upon ungodly people and of the great day of accounts. 

Amo . Feasts] will be turned into mourning; baldness as a sign of it (Isa 3:24; Jer 48:37). Mourning deep as that for the death of an only son (Jer 6:26; Zec 12:10). 

HOMILETICS

THE DEEDS OF COVETOUSNESS.—Amo 
After describing the calamities, Amos now sets forth the ground of these calamities. Israel had broken both tables of the law and sinned against great light and love. They sought to secure themselves in irreligion towards God and unrighteous conduct towards men. In their oppressive and covetous rapacity they are summoned to hear threatenings against their cruel deeds. "Hear this." Their covetousness is seen—

I. In cruelty to men. An avaricious man is naturally a selfish man. He makes laws of his own and regards not the interests of others. He isolates himself from the common brotherhood, and constitutes himself an all-absorbing and enlarging circle. 

1. Oppression of the poor. "O ye that swallow up the needy." They panted for the needy as wild beasts for prey, and sought to rid the land of the poor. Those who devour the poor without pity or compassion are inhuman in their disposition. They have iron teeth, vent their wantonness where there is no power to resist, and eat up the people "as they eat bread" (Psa ). "There is a generation, whose teeth are as swords, and their jaw-teeth as knives, to devour the poor from off the earth, and the needy from among men." 

2. Selling and enslaving the poor. "Buy the poor for silver." The nobles of Israel oppressed the needy, that they might eventually trade in them. They gained the purses, and then sought the persons of their bondmen. Corn was dear, and they resolved to make merchandise of men. The mean and selfish estimate their fellows at a contemptible price. "A little silver or a pair of shoes." Human nature is insulted, the rights of property disregarded, and the laws of liberty trampled upon, by greedy oppressors. "He that oppresseth the poor reproacheth his Maker; but he that honoureth him hath mercy on the poor." 

II. In contempt for the worship of God. "When will the new moon be gone, that we may sell corn?" They kept the Sabbath with a weary, impatient spirit. Religious services were too great restraints upon them. "When will this service be over, that we may attend to business again?" Covetous men are formal and hypocritical in their devotion. Their hearts are in the mart, the field, and the ways of "buying, and selling, and getting gain." The world does not tire them, they are not anxious for a day of rest. Religion is irksome. It interrupts worldly pursuits and is often turned into means of traffic. Men crowd the temple with tables like the money-changers, and convert the Sanctuary into a palace of Mammon. They reject the true God and worship a false one. They begrudge time for Christian worship, and like Doeg are detained before the Lord, when they long to be in the counting-house. "Ye said also, Behold, what a weariness is it!" 

III. In fraudent trade with men. If men grudge time for God, they will grudge right to man; if they resist the claims of piety, they will soon fall into tricks of dishonesty. These tricks are manifold. A few are given in the text. 

1. False weights and measures. In two ways they defrauded the poor—(a) diminishing the measure, "making the ephah small;" and (b) increasing the price, "and the shekel great." They doubly deceived, by paring down the quantity and by uneven balances obtained more silver for what they sold. This was disobedience to the law (Lev ), and violation of the conditions on which they held the land (Deu 25:13-15). In robbing God you indulge a propensity to injure man; in giving less and taking more than you ought you bring a double curse—deprivation of blessing and increase of pains which pierce the soul with many sorrows. "Take heed and beware of covetousness." 

2. Adulteration of food. "Sell the refuse of the wheat." The bran or unfilled grain which fell through the sieve. The worst was sold and the best paid for. The poor are victimized now. Short weight and short measure are too common in England. Almost every article of food is adulterated, and even poison sold for bread! Men are hard-hearted, dishonest, inexorable as the taskmasters of Egypt, in driving bargains! We are influenced by the spirit of gain, and worship too much in the temple of Mammon. Every nation has its idol, and money is our god. "The love of money is the root of all evil."

THE CURSE OF COVETOUSNESS.—Amo 
Good men would rather be poor by providence than rich by sin. He that becomes rich by unlawful means, that hasteth to be rich, may haste to his ruin, and shall not be innocent or unpunished (Pro ; 1Ti 6:9-11). Covetousness, more than any other sin, brings its own punishment. But in addition to this God often visits it with positive infliction, as in the text.

I. The certainty of the curse. "The Lord hath sworn." If oaths among men confirm a promise, does not God's oath indicate immutable purpose? He swears that he will never forget any of their works. All men's doings are known to God. No lapse of times nor change of circumstances veil them from his omniscient glance. Iniquity is never forgotten until forgiven in Christ. Flight of years may efface the memory, but cannot ward off the fruit of transgression. God can sooner cease to be, than forget to punish the wickedness of men. He may seem to forget, but a faithful record is kept, an immutable purpose is formed, and eventually justice will give its reward. "Woe, and a thousand woes, to the man who is cut off by an oath of God, from all benefit of pardoning mercy." 

II. The terribleness of the curse. Mark the emphasis of the question—"shall not?" The appeal is to human consciences. How can it be otherwise? Great sins bring grievous judgments. 

1. Curse like an earthquake—will bring terror and consternation. The land is represented as shaking, returning to primeval chaos, and suffering under the weight of sin. Wicked men are a curse to the earth, and all creatures testify indignation against their conduct (Psa ; Rom 8:22). "For this shall the earth mourn and the heavens above be black." 

2. Curse like a flood—will rise up and deluge the land; calamities shall overflow them. Judgments will be like the breaking forth of waters. Floods of sorrow, like the deluge of old, sweep impenitent sinners from the earth. General calamities affect insensate earth, until it casts out or drowns its wicked inhabitants. "The Lord God of Hosts is he that toucheth the land and it shall melt, and all that dwell therein shall mourn; and it shall rise up wholly like a flood, and shall be drowned as by the flood of Egypt." 

III. The suddenness of the curse. "The sun to go down at noon." It is not a gradual, a natural, but unlooked-for, untimely sinking. So the sun of prosperity rises and shines upon the wicked in all its splendour; but God darkens the sky in the clear day. The darkness is blacker in contrast with the light; the sorrow the sadder when it succeeds festive joy. Thus prosperity ends in ruin and sinful prospects fade away. "Her sun is gone down while it was yet day: she hath been ashamed and confounded." 

IV. The consequences of the curse. Prosperity is turned into misery, and mirth into mourning. Their common and holy feasts, their domestic and temple songs, into lamentation. 

1. Mourning universal. "Every one mourn" (Amo ). Rich and poor without exception. Judgments were prevalent as the sins (Hos 4:3), penetrated all ranks and suffered none to escape. 

2. Mourning with ceremonial rites. Instead of gay attire they would put on sackcloth. It was not the time for ornaments and fine clothing. Baldness would be upon every head. They would either shave in sorrow, or pull the hair off their heads in anguish (Ezr ). Inward distress revealed itself in outward signs. 

3. Mourning most bitter. "As the mourning of an only son." The death of an only son was regarded as the most mournful of events. In Egypt one universal cry arose from the death of the firstborn. Parents may lose one out of many and be comforted in the possession of others. But the loss of an only child can never be repaired. "Make thee mourning as for an only son, most bitter lamentation: for the spoiler shall suddenly come upon us." 

4. Mourning without relief. It is not an eclipse, but a going down of the sun. The duration of sorrow is unto posterity, the end of the kingdom. The clouds will not vanish soon away. The wrath of God would abide upon them. When they looked for an end, the day would still be bitter. At evening time sometimes light will arise; but to the impenitent the day grows darker, and the night will be darkest of all. Bitterness will be the issue, and the end the beginning of sorrows. "What will ye do in the end thereof?" (Jer ). "This shall ye have at my hand, you shall lie down in sorrow."

HOMILETIC HINTS AND OUTLINES

Amo . Covetous men. 

1. Are cruel to others. 

2. Selfish in their aims. 

3. Dishonest in their conduct. 

4. Weary in religious worship. They are never at rest in their minds, never satisfied in their possessions, and never idle in their pursuits.

The value worldly men set upon the poor. Dross and dung, the filth and offscouring of society (1Co ). Contrast this with God's judgment of the poor. He esteems them the excellent of the earth (Psa 16:3); the glory of the world (Isa 4:5); and too good for ungrateful men (Heb 11:38). If men make a prey of the poor, God will make an example of them.

Sin in wrong measures once begun is unbroken. All sin perpetuates itself. It is done again because it has been done before. But sins of a man's daily occupation are continued of necessity, beyond the simple force of habit and the ever-increasing dropsy of covetousness. To interrupt sin is to risk detection. But then how countless the sins which their poor slaves must needs commit hourly, whenever the occasion comes! And yet, although among us human law recognizes the Divine law, and annexes punishment to its breach, covetousness sets both at nought. When human law was enforced in a city after a time of negligence scarcely a weight was found to be honest. Prayer went up to God on the Sabbath and fraud up to God on the other six days [Pusey].

Amo . The excellency of Jacob. By this title he would teach—

1. That nothing beside God can make a people truly excellent, enjoy what dignity and excellency they will. 

2. That it is great ingratitude of a people, when being excellent through him, they do not acknowledge him, nor walk answerable [Hutcheson].

The favour and presence of God with a people is the glory and excellency of a people. It is not corn, wine, women, health, wealth, or multitude, that make a nation happy, for then Turks and Tartars, Barbarians and Indians, would excel God's people, for they abound in these external comforts; but happy is that people whose God is the Lord (Psa ; Psa 148:14; Jer 2:11; Luk 2:32). Hence Moses glories in this above all other privileges (Deu 4:7-8). The fruition and enjoyment of God's favour is the life of our lives, and the honour of our honours; without this we may write Ichabod upon all that we have. Hence the greater is their sin who dishonour him with sin and turn the glory which he hath put upon them into shame. This makes the Lord to swear that he will strip them of their privileges, and make them naked as in the day when they were born [Hall].

Amo . This will be a sudden ruin, a check in the midst of apparent prosperity, irresistible as the waters of a flood, sudden as the setting of the sun at noon, gloomy and dreadful as a darkness which should at once succeed to the light of a clear day. Those feasts, which had been the instruments of their pleasure and the cause of much of their sin, would be succeeded by mourning; luxurious and licentious music would give place to sounds of bitter lamentation. Instead of purple and fine linen, sackcloth would be their clothing, and delicious ointments and costly tiaras would be followed by baldness [Ryan].

1. To any man the sun sets at noon, when he is suddenly snatched away by death in the very midst of his life. 

2. When he is suddenly destroyed in the midst of earthly prosperity. 

3. "But it has still wider application. When the Lord shall come to judgment, at a time when the world, in its self-security, looketh not for him (cf. Mat ), this earth's sun will set at noon, and the earth be covered with darkness in bright daylight. Every judgment that falls upon an ungodly people or kingdom, as the ages roll away, is a harbinger of the approach of the final judgment" [Keil].

Changes in human destiny and experience. Clear days, dark days, and bitter days.

Sin is a bitter thing. Bitter in itself and its consequences. It promises pleasure and brings pain; liberty, and brings bondage; happiness, and brings misery. Its misery is personal and eternal, darkness without day, sorrow without relief.

ILLUSTRATIONS TO CHAPTER 8

Amo . Oppression.

"Press not a falling man too far" [shakespeare].

Deliver him that suffereth wrong from the hand of the oppressor; and be not faint-hearted when thou sittest in judgment (Ecc ).

Amo . Sabbath. In God's house and business forget thine own; be there as a member of the Church, not of the commonwealth. Empty thyself of this world, thou art conversant with the next. Let all thy senses have no other object but God; let thine ears be open, but thine eyes shut. Remember God regards the heart of the worshipper. We are never safe till we love him with our whole heart whom we pretend to worship [Bp Henshawe]. Deceit. Commerce is a providential appointment for our social intercourse and mutual helpfulness. It is grounded with men upon human faith, as with God upon Divine faith. Balances, weights, money, are its necessary materials. Impositions, double-dealings; the hard bargain struck with self-complacent shrewdness—this is the false balance forbidden alike by law (Lev 19:35) and gospel (Mat 7:12). Men may commend its wisdom; God not only forbids, but abominates it [Bridge]. A straight line is the shortest in morals as in geometry [Rahal]. Honesty is the best policy.

Amo . Covetousness. The man who sets his heart on riches must necessarily be a stranger to peace and enjoyment. Fear, care, anxiety, suspicion, and jealousy place him on a constant rack. To the toil of getting is added the trouble of keeping his pelf. Avarice is insatiable as the grave, or rather as a gulf without bottom. The more this passion is supplied with fresh fuel the more vehement the flame [Rusticus].

Amo . Go down. So use prosperity that adversity may not abuse thee. If, in the one, security admits no fears, in the other, despair will afford no hopes. He that in prosperity can foretell a danger, can in adversity foresee deliverance [F. Quarles].

Verses 11-14
HOMILETICS

CRITICAL NOTES.] 

Amo . Famine] The light and comfort of God's word shall fail; they despise now what they shall look for in vain then. 

Amo . Wander] Lit. reel, like drunken men. Seek] under pressure of calamity. 

Amo .] Hunger and thirst so great that the strongest give way and faint, how much more the weak (Isa 40:30). 

Amo . Sin] The calves by which Samaria sins. God] The other golden calf at Dan (1Ki 12:26-30). Liveth] Formula of the oath. Swearing by these objects shows that young men and maidens journeyed to Beersheba and worshipped idols. The ground of all their misery was forsaking God, who commands all appeals to be made to Himself as the Creator and Governor of all things (Deu 6:13; Deu 10:20).

A FAMINE OF THE WORD.—Amo 
The prophet now predicts far greater evils than temporal judgments. A famine of the word, one of the saddest events that could happen a Divinely taught people. This is the last and sorest of all calamities. When God will not speak to men by his servants and word it is a sign that he will punish and reject them.

I. The word of God is the true nourishment of man. Every kind of life requires nutriment. Man has a higher life than appetite and sensation. His spiritual nature is sustained by the word of God alone. A real communication from God is essential to life. Man has ever longed for this. Speak, Lord! has always been the cry of humanity. God has spoken. His word satisfies the cravings of the heart and solves the problems of life. Here is wisdom for the ignorant and righteousness for the guilty; comfort for the sorrowful and redemption for the lost; milk for babes and strong meat for mature age. It is meat indeed and drink indeed. "I have esteemed the words of his mouth more than my necessary food." "Thy words were found and I did eat them." 

II. Contempt of the word of God may bring a famine of the word. "I will send a famine." God had raised up and sent prophets to the people; but they despised religious instruction, profaned God's sanctuary, and persecuted his servants. God can withhold religious privileges and leave people in darkness according to his good pleasure. But when they despise the word he will withdraw it. He will cease to give when his gifts are scorned; to love, when his love is contemned. 

1. With individuals there is often a famine of the word. A person for a long time enjoys gospel light and hears the Scriptures explained and enforced. He trifles with these advantages and heeds not the word. Circumstances change, business calls elsewhere, and in foreign lands or distant colonies he finds no provision. He is not fed with the bread of life. Many a sick chamber has been embittered and many a dying hour darkened by the remembrance of warnings despised. "They would none of my counsel: they despised all my reproof" (Pro ). 

2. In the sanctuary there is often a famine of the word. When the gospel is rejected and ministers silenced; when the temple is profaned by worldly influences, and religious worship becomes a wearisome toil; God will take his blessings away, and men shall know the price by seeking them and shall not find them. The seven Churches of Asia Minor and the desolate shore of Northern Africa are solemn examples of this. 

3. In the nation God can send a famine of the word. Unto the Jews were committed the oracles of God. They were highly exalted and Divinely instructed. But ungodliness crept into the temple, corruption tainted the king, and violence filled the land. Direction from God was a part of their blessedness. The want of that direction has now left them a wandering, helpless people. In their distress they cry as of old, "We see not our tokens, there is not one prophet more, not one is there among us that understandeth any more." 

III. A famine of the word is the sorest judgment upon any nation. It is a miserable state to cry for bread and have none. 

1. A famine of the word is a greater evil than a famine of bread. The soul is superior to the body, and knowledge, love, and truth are more necessary than bread. Man does not live by bread alone. The mind requires food and cannot feed upon husks. If hunger and thirst be painful, how much more lack of spiritual sustenance! Men have hunger, though not always conscious of it. Appetite will be quickened in trouble, and like Saul they will be sore distressed. "God is departed from me and answereth me no more, neither by prophets, nor by dreams." 

2. A famine of the word will cause the strongest to succumb. "The fair virgins and the young men faint for thirst. The beauty of the virgin and the vigour of youth decay without knowledge." All flesh is grass, and the goodliness thereof as the flower of the field. But God's word abides in its blessed nature and permanent results. Our choicest privileges and fairest sex, our education and wealth, are vain things. The withdrawment of God will cause them to wither away. Physical suffering will follow spiritual famine. "Whoso despiseth the word shall be destroyed; yea, poverty and shame shall be to him that refuseth instruction." 

3. A famine of the word will leave a nation in a deplorable condition. 

(1) In a weak condition. When men faint and thirst they are helpless. Hungry within and scorched with the wrath of God without, who can stand? The wicked faint and sink under their burdens, and have not a shower of rain to quench their burning thirst (Eze ). 

(2) In afallen condition. "They shall fall." Fall into danger and the darkness of idolatry and superstition. Men who forsake God will eventually, like Saul, consult wrong sources of comfort and shall not find it. 

(3) In a hopeless condition. "Never rise up again." Without the word we are without bread and without strength; without comfort and without hope. When the word goes, God himself departs, and there is none to deliver us. "God hath forsaken him; persecute and take him."

HOMILETIC HINTS AND OUTLINES

Amo . The judgment. 

1. Its Author. "I will send." 

2. Its certainty. "Thus saith the Lord." 

3. Its period. "The days come," suddenly and presently. 

4. Its consequences. (a) Hunger and thirst. (b) Exile and anxiety. (c) Unsuccessful search. 5. Its importance. "Behold," calling attention to its direful and dreadful nature. "Not a famine of bread, nor a thirst for water," &c.

Amo . Natural strength falls far short of the strength God gives to his weak people (Isa 40:29-31); it cannot endure nor carry us through calamities and judgments for sin. Young men shall faint, and those whose condition pleads for pity and respect shall not be spared. "In this hopelessness as to all relief, those too shall fail and sink under their sufferings, in whom life is freshest and strongest, and hope most buoyant. Hope mitigates any sufferings. When hope is gone, the powers of life which it sustains give way" [Pusey].

Amo . 

1. The calamity. "They shall fall and never rise again." Though a man fall, if he has hope of rising again, it brings a certain degree of comfort and strength: but Israel fell into captivity and were not restored. If gentle means cure not, God will make a final end. 

2. The reason of the calamity. Idolatry in the form of oaths and ascriptions of powers of life to the golden calves. They sware—

1. By the sin of Samaria. 

2. By the god of Daniel 

3. By the manner of Beersheba. By strange gods which they had set up in these places. The whole land was infected by a popular, degrading system which they had set up, and which was the cause of their final overthrow.

The judgment of men and the judgment of God differ much. That which man calls here by way of honour a god, that God calls by way of dishonour and detestation a sin and abominable (Jer ; Jer 44:4). Thus the world calls riches substance, goods happiness (Psa 4:6), but the Holy Ghost calls them vanities, thorns, husks, unrighteous mammon. That which is highly esteemed in the sight of carnal, superstitious men is an abomination in the sight of God [Hall].

Fall fatally, irrecoverably, as old Eli did when his neck was broken, but first his heart. The ten tribes for their idolatry and contempt of the word never returned out of captivity. From the famine foretold what could follow but irreparable ruin, though for a time things might flourish (Pro )? Of that spiritual famine let us be most impatient, and say as Luther did, I would not live in paradise without the word; but with it I could make a shift to live in hell [Trapp].

Two subjects in this chap. attract our notice. 

1. God's ordinances slighted. Let those who turn the Sabbath into a day of trade, and rob their fellow-men of their comforts by their extortions, as they rob God of his honour by their heartless worship, see their own portraits in the address of the prophet; blush for shame, and tremble at the destiny of those who continue in such a state. 

2. Religious instruction withdrawn. It may not be now exactly with them as with Israel. They may not be wholly excluded from the warning voice of the prophets of God; but the time approaches when repentance will no more be preached to, or be available for, them. When no deliverer will be exhibited to their view, as exalted to be a Prince and a Saviour, to give repentance and remission of sins, their souls will die of an eternal famine. No "bread of life" shall be presented to them for food! No water of life shall quench the flame which guilt shall enkindle in their consciences [Cobbin].

ILLUSTRATIONS TO CHAPTER 8

Amo . When Divine judgments come upon a race which has forgotten and forsaken God, the once despised and hated word is appreciated again. Men "hunger and thirst" for it, but often at first not in the right way. They desire as speedily as possible to hear of promises and consolations, and to these every ear is open. But it is in vain. We now need expect no new revelation from God. We have "his word" in the Scripture. But when this is a long time despised, it follows at last that there is no one to preach it, and without a living preacher it is finally lost. Or if it is preached it has no power to console, and men fail to find what they seek. Thus ensues a longing which is not satisfied. The result is otherwise only when men bow in penitence under the Divine threatening as deserved, and under the Divine Spirit inwardly blame themselves for previous apostasy. But who knows whether man will find room for repentance? Before he reaches that point, while he is in the midst of his vain longing for comfort, he may be snatched away [Lange].

"There's not a joy the world can give like that it takes away."

09 Chapter 9 

Verses 1-4
CRITICAL NOTES.] Amos sees God standing, fixed in purpose, by the altar. Posts] Thresholds (Isa ). Cut] Human victims demanded; wounded with fragments of broken columns (cf. Psa 68:21; Hab 3:13). Last] Those left cannot escape. 

Amo .] The Lord everywhere will pursue and destroy them (ch. Amo 2:14). Hell] Though they hide themselves in the deepest holes and caverns of earth. Climb] the greatest heights (Job 20:6-7; Jer 51:53). 

Amo . Carmel] One of the highest mountains, full of caves and forests (Jud 6:2; 1Sa 13:6). Serpent] A great sea-monster (Isa 27:1). 

Amo . Go] willingly into captivity; the sword shall slay them. Set] "God has fixed His eye upon them, i.e. has taken them under His special superintendence (cf. Jer 39:12); not to shelter, protect, and bless, but for evil, i.e. to punish them" [Keil] 

HOMILETICS

THE FINAL CALAMITY.—Amo 
In previous visions we see the ripeness of the people and the nearness of judgment. In this God himself is engaged to execute it. The temple at Bethel is a fitting emblem of the nation, which gathers round it. The command is given to smite. It shakes, falls, and buries the multitude under its ruins. The sanctuary was overthrown by the judgment of God, and the kingdom of Israel totally destroyed.

I. The nature of the calamity. 

1. It is moral. God stands upon the altar and smites the idolatrous temple. He is ready to depart from them and punish them for apostasy. He was forsaking his people because they had forsaken him. God warns men, before he departs from them. But idolatry provokes him, and turns the place of sacrifice into a throne of vengeance. The posts and pillars of the temple are smitten. "Begin at my sanctuary" (Eze ). The nearer to God, the greater the provocations; the higher the privileges, the nearer to judgment (Dan 9:12; 1Pe 4:17). 

2. It is complete. It involves the utter destruction of the kingdom, the overthrow of the nation in its corporate existence. 

(1) The heads of the people. "Cut them in the head, all of them." Civil and religious leaders had neglected their duty, forgotten their dignity, and disregarded the good of the nation. God is no respecter of persons. Head or heel they cannot escape. "He is terrible to the kings of the earth." 

(2) The posterity of the people. "I will slay the last of them with the sword." God will slay all the remainder, their families and their posterity, all that are left, unto the very last. Justice is unsparing. Great and small, kings and common people, must suffer. Universality in sin brings universality in punishment. Neither pre-eminence nor poverty can protect from guilt. When the head is smitten, the body faints, and every member suffers with it. 

II. The certainty of the calamity. None can escape, for God is Omniscient (Amo ), and God is Omnipotent. 

1. God has determined to punish. He appears in an attitude of judgment; fixed in purpose, to prohibit sacrifices and avenge his honour. Israel's iniquity was like that of the house of Eli, which "could not be purged with sacrifice nor offering for ever" (1Sa ). 

2. It is impossible to escape punishment. 

(1) The loftiest heights cannot protect them, (a) Carmel, with its caves and its forests, a hiding-place for robbers and runaways, could afford no refuge. "I will search and take them out thence." (b) Heaven itself could not hide them. If they fixed their throne in the stars, and climbed the highest regions of space, they would fall into the hands of God. From thence would he humble, judge, and condemn them. "Thence will I bring them down." 

(2) The greatest depths cannot hide them, (a) If they were to "dig in Hell," in the deepest and most secret places of the earth, God would find them. "Thence shall my hand take them." (b) "Though they be hid in the bottom of the sea," the deadly serpent would bite them (Isa ). Diving would avail no more than climbing. Height and depth, light and darkness are alike open to the Omnipresent God. Men would gladly hide themselves from God's presence, but they cannot. 

(3) The longest distance cannot shelter them. Captivity might seem safe, for men do not often slay those whom they carry away. But God would discover them among their enemies, and remotest countries could not befriend them. Sinners would gladly dig into hell or climb up to heaven to escape from God's presence; but God is everywhere. "If I ascend up into heaven, thou art there: if I make my bed in hell, behold, thou art there. If I take the wings of the morning, and dwell in the uttermost parts of the sea; even there shall thy hand lead me" (Psa ).

HOMILETIC HINTS AND OUTLINES

Amo . Standing upon the altar. The place of mercy turned into judgment. The Bible, the means of grace, and every altar of idolatry, literal or spiritual, will be smitten by God. Abused altars will be turned into seats of justice, and cry for vengeance, not sacrifice. "They were in counterfeit of the sacrifices which God had appointed, they offered would-be-atoning sacrifices, and sinned in them; God appeared standing, to behold, to judge, to condemn" [Pusey].

Amo to Amo 4:1. The power of Divine judgments. 

2. The subservience of God's attributes in their execution. 

3. The impossibility of escaping them. "Every syllable is important, even though at first it may seem otherwise. The Holy Spirit designs to shake off our self-flatteries and rouse our innate torpor, that we may not think of God as of ourselves, but know that his power extends to all hiding-places" [Calvin].

I. Desperate efforts of sinners to escape. They dig, they climb, and "they go into captivity," willingly, in presumption and fear. In presence of danger men are roused to most strenuous efforts. They multiply endless means, and think they can get out of every trouble by turning away from God, II. Fruitless efforts of sinners to escape. What the Psalmist says of God's omnipresence (Psalms 139) the Prophet declares concerning his justice. All refuge is hopeless and ruin is inevitable. No depth of delusion nor human devices can secure the sinner from the serpent-bite of conscience here, and no mountains nor hills can hide from the presence of God hereafter. Only in Christ can refuge be found. Escape for thy life.

He contrasts Mount Carmel, which rises abruptly out of the sea, with depths of that ocean which it overhangs. Carmel was in two ways a hiding-place. 

1. Through its caves (some say 1000, some 2000) with which it is perforated, whose entrance sometimes scarcely admits a single man; so close to each other that a pursuer would not discern into which the fugitive had vanished; so serpentine within, that 10 steps apart, says a traveller, we could hear each others' voices, but could not see each other. 

2. Its summit, about 1800 feet above the sea, is covered with pines and oaks, and lower down with olive and laurel trees. These forests furnished hiding-places to robber-hordes at the time of our Lord. In those caves Elijah probably at times was hidden from the persecution of Ahab and Jezebel. Carmel, as the western extremity of the land, projecting into the sea, was the last place which a fugitive would reach. If he found no safety there, there was none in his whole land. Nor was there by sea [Pusey].

HOMILETICS

GOD'S EYE FIXED ON SINNERS.—Amo 
This is a figurative expression setting forth a solemn thought. As we indicate pleasure or anger by the look of the eye, or the form of our countenance, so God in providence fixes his "eyes over the righteous," but his "face is against them that do evil" (Psa ). 

1. In displeasure at his guilt. God is not indifferent to human conduct. He sets his eye upon all wicked deeds, and will give them no countenance nor support. If men obstinately rebel against him, he will show his displeasure against them. "I will set my face against that man" (Eze : Lev 20:3; Lev 26:17). 

2. In tracking his steps. "I will search and take them out thence." God discovers the hypocrisy and finds out the hiding-place of men. They are watched as by spies, guarded as by sentinels; hemmed in and forbidden to escape. In repose and occupation, by night and by day, alone and with others, God narrowly looks into all their paths (Job ). 

3. In determination to punish his sin. "For evil and not for good." The evil man is checkmated in life, followed by Nemesis, the prediction and in part the experience of justice. He flees from himself, from conscience, from God, and meets them all! His punishment is everywhere below, how then can he escape hereafter? If the eyes of Tamerlane had such power that men could hardly endure to behold them, what must the eyes of God be? If the frown of Augustus Csar or Queen Elizabeth was death, who can endure the anger of God? "For his eyes are upon the ways of man, and he seeth all his goings" (Job ).

"So writhes the mind remorse hath riven,

Unfit for earth, undoomed for heaven,

Darkness above, despair beneath,

Around it flame, within it death" [Byron].

ILLUSTRATIONS TO CHAPTER 9

Amo . Hide themselves. God is everywhere, not as the air is everywhere. The air is part in one place and part in another; God is all in every place. God is wholly in the height of heaven, and wholly in the depth of hell; wholly in the length of the earth, and wholly in the breadth of the sea. All God is in all things, and all God is without all things; He is without all things, and not shut out of anything. He is in all things, and not included in anything. So the ancients speak of this wonderful mystery of God's omnipresence [Caryl].

God's Eye—Sentences—

"Heaven hath its countless eyes to view men's acts.

Can we outrun the heavens?

However wickedness outstrips men, it has no wings to fly from God" [Shakespeare].

Verse 5-6
CRITICAL NOTES.] 

Amo .] God is omnipotent, able judgment. Toucheth] Dissolves the stability of the earth (Psa 46:7; Psa 75:4). 

Amo . Stories] Lit. steps, perhaps in allusion to Solomon's throne (1Ki 10:18-19). Troop] Lit. a band dividing the waters above from those beneath the heavens (cf. Gen 7:11). Others, all the elements and living creatures, called the host (Gen 2:1). God has bound the waters by perpetual decrees, and all creatures are subject to his control (Psa 103:20-21). 

GOD'S POWER A GUARANTEE OP HIS TRUTH.—Amo 
These words confirm the threat in the preceding verses; describe the nature and the works of God; and present him in majesty and might, able and determined to administer justice.

I. He created the universe. "He that buildeth his stories in the heaven." 

1. He made the heavens. He arranged them in their place and fixed them in their distance. The clouds, the arial heavens, are balanced by his hand (Job ). He suspends, condenses, and pours out their contents at his pleasure. The starry heavens derive their glory from him. The heaven of heavens is the palace of the Great King. Like a stately building, God has reared (artistically and beautifully put in order, arranged, Heb 11:3) the celestial spheres in stories one above another; the lowest, like steps, leads to the highest, the material to the spiritual, earth to heaven. "Lift up your eyes on high, and behold who hath created these things," &c. 

2. He founded the earth. He drew the plan and prepared the place, provided the materials and laid the foundation. "Thou hast also founded the earth," given it order, beginning, and firmness. The "troop in the earth," all the elements of nature and all the creatures of the world, are linked together as bands of men (2Sa ), or yoked in submission to his will (Isa 58:6). "When I call unto them they stand up together." 

II. He governs the universe. He sits above earth and heaven, ruling all creatures and directing all agencies. Men only see law in the evaporation of water from the sea, the electric agency which binds it in the cloud, and in the current of air which wafts it to the land. But God creates rain and disperses it over the earth. "He calleth for the waters of the sea, and poureth them out upon the face of the earth." He creates the earthquake and the flood. Fire and frost, thunder and lightning, promptly obey his command. "He sendeth out his word and melteth them: he causeth his wind to blow, and the waters flow." 

III. He can destroy the universe. "The Lord God of Hosts, is he that toucheth the land." 

1. The ability with which he executes his word. Threats are formidable according to the power of him that threatens. We laugh at impotence and fear omnipotence. The power which reared the world is irresistible. How hopeless the case of those who have the powers of all creation against them! "Who knoweth the power of thine anger? even according to thy fear, so is thy wrath." 

2. The ease with which he executes his word. He only touches the land and it melts; the lightness of the effort indicating the might of the power. The blast of God's breath melts the mightiest armies like wax before the fire (Psa ). The highest and most solid parts of the earth feel his glance. "He toucheth the hills, and they smoke." He merely breathes, and men perish (Job 4:9). Sinai trembled; and should we be more insensible than material creation? With one touch the earth would reel before him, or return to chaos. "He uttered his voice; the earth melted." 

3. The method in which he executes his word. He turns the land into a sea by rain or inundations; drowns it like the deluge of Noah or "the flood of Egypt." Think of the disaster in Chili in 1868. God, enthroned above, "calleth for the waters of the sea." They rise at his bid. "He pours them out upon the face of the earth," and "all that dwell therein shall mourn." The prophet wonders why men do not fear God, whose power is displayed in heaven, earth, and sea, and with a word of his mouth can melt the wicked like snow before the sun. "Fear ye not me? saith the Lord: will ye not tremble at my presence?" &c. (Jer ).

"How dare they, then, offend, when God shall see;

That must alone both judge and jury be?" [T. Randolf]

CREATION THE MIRROR AND THE MIND OF GOD

Men forget with whom they have to do and against whom they sin. The prophet therefore sets forth the majesty and power of God, who was able to do whatever he uttered against them. Sinners should fear to offend him, and speedily make their peace with him.

I. Creation reveals the nature of God. Every act of God is a manifestation of God; an egress of his nature. Power is seen in the creation and upholding of the universe in all its wonderful changes and combinations; wisdom, in its design and beauty, the adaptation of means to ends; benevolence, in its arrangements and enjoyments. Everywhere we have signs of the existence of a Being of intelligence and goodness. The heavens "declare his glory," and the earth affirms his "eternal power and Godhead." How strange to be unmindful of "goodness beyond thought, and power Divine!" Why not discern him,

"Who plann'd, and built, and still upholds a world

So clothed with beauty, for rebellious man?"

II. Creation reveals the mind of God. It has been called Adam's library. The prophet read the mind of God in the Book of Nature, and discovered laws for the guidance of man. 

1. The works of God subserve the purpose of God. God is not merely present in "laws," "phenomena," or "second causes." He does not govern the world by proxy, like ancient monarchs ruling their empires. All things are made to subserve the design for which they were created, never cease to obey his will and reflect his power and goodness. The earth trembles, the floods rise, and calamities happen to fulfil the ends of his administration. 

2. The works of God reprove the indifference of man. Israel had despised the word of God, and are directed to the ways of God, to rouse attention to his will. Sensible evidence should affect us. God teaches us by signs in heaven above and earth beneath. We should be stirred up to praise him (Pro ), warned of the danger of offending him, and led to fear him. If he can alter the course of nature, and turn established laws into scourges for sin, we should not rebel against him. "Because they regard not the works of the Lord, nor the operation of his hands, he shall destroy them and not build them up."

HOMILETIC HINTS AND OUTLINES

Amo . \

1. God's name. 

2. God's works—Creation and providence. 

3. God's judgments—Earthquakes and floods. 

4. God's design. "All that dwell therein shall mourn."

God not seen in his works. I. Great indifference exists. Men see, but do not observe. Like Hamlet's ghost, they have "no speculation in their eyes." Hence they know nothing of the grandeurs by which they are surrounded, and never rise from Nature up to Nature's God. II. Defective knowledge abounds. God is seen by many in his wisdom and power, acknowledged to be the Creator and Governor of the world, but not as a God of truth and justice, rewarding virtue and punishing sin. Divine perfections cannot be separated. Power is linked with holiness, and justice with truth. The Creator is the Moral Governor of the universe. To think of him at a distance, or judge of his purpose by one attribute of his being, is unreasonable. We cannot shun his presence. We only escape his anger by forsaking sin which causes it. "Because there is wrath, beware lest he take thee away with his stroke: then a great ransom cannot deliver thee."

Lessons. 

1. God a Being of infinite perfection. 

2. All things are under his control. 

3. Nothing can hinder the accomplishment of his purpose. 

4. It is ruinous to rebel against such a Being of almighty power and majesty. 

5. It is blessed to have him for our Saviour and Friend.

"Take heed: for God holds vengeance in His hand

To hurl upon their heads that break His law." [Shakespeare.]

ILLUSTRATIONS TO CHAPTER 9

Amo . Creation. How close does it bring the Creator to us, to regard him, not so much as having made the world, as still engaged in making it; i.e. by supplying the life on which its laws, and thus its being and incidents, depend. "Depend upon it (says an eloquent preacher) it is not the want of greater miracles, but of the soul to perceive such as are allowed us still, that makes us push all the sanctities into the far spaces we cannot reach. The devout feel that wherever God's hand is there is miracle; and it is simply an undevoutness which imagines that only where miracle is, there can be the real hand of God" [Grindon].

Much of the glory of God in creation is hid by a train of second causes, through which few look to the first [Howe].

Verse 7-8
HOMILETICS

CRITICAL NOTES.] 

Amo . As children] No longer highly favoured Israelites, but acting like Cushites. Their election of no avail. They had become like the heathen, accursed as Ham, black as Ethiopians, whose skin symbolized spiritual darkness (Jer 13:23). Brought up] Israel's deliverance from Egypt no more than the bringing of Assyrians out of former dwelling-places. 

Amo .] Election therefore will not save the idolatrous nation. God's eye turned upon them, watched in order to punish them (Psa 34:14). Not utterly] Threatening is mitigated; grace saves a few. 

GOD'S COVENANT DOES NOT INVALIDATE HIS WORD.—Amo 
In these words Amos confirms the certainty of punishment. Israel were a sinful nation, and neither pious ancestors nor covenant relations could prevent their destruction.

I. God's covenant may be undervalued and violated. Israel professed to be God's people, and boasted of descent from holy progenitors. A noble ancestry is of no worth unless we follow their example. The piety of predecessors does not justify, but aggravates our sin. With good patterns before them men should live better. But they degenerate into heathens and idolaters. God values them no more than the most contemptible nations of the world. Their sins had made them like other people. The gold becomes dim; the children of Israel become children of the Ethiopians. We may boast of our election, and be esteemed by others for our profession; but if we break God's covenant, we cannot expect God's protection. What the Apostle says of circumcision applies to election. It is a benefit to none but those who keep the law (Rom ). It will not avail us to say "Abraham is our Father," unless we do "the works of Abraham" (Joh 8:39; Rom 9:7-8). 

II. God's special providences in fulfilling his covenant may be abused. The plea was that God would not cast off his people; for he delivered them from bondage and pledged himself to be their God. True, God chose them that they might love him, and so long as they kept his law he protected and saved them. Special favours do not exempt from Divine justice. They lay us under greater obligation to obey; for those who have much will be punished more severely for their sins, and from them much will be required. Special deliverances may become common providences. Redemption from Egypt was no more to Israel than the leading of the Philistines and Syrians out of their former into their present dwelling-places. Those who neglect or abuse their privileges are guilty—

1. Of great ingratitude. 

2. Of great rebellion. When men abuse their mercies, and despise the God of mercy, it is only just with him to strip them of their honours and visit their sins.

HOMILETIC HINTS AND OUTLINES

1. External privileges no ground for boasting before God. Others may possess them. They may be taken from us. What was designed as a favour may lose its result by our conduct. 

2. External privileges do not preserve from degenerate conduct. Israel lost their character and were esteemed as heathens. Conventional Christians and corrupt Churches are as bad as Infidels and Turks. 

3. External privileges are no guarantee against punishment for sin. God accounts sin under such circumstances all the baser. Instead of hiding the guilty, such gifts abused expose them to greater condemnation. If we live not up to the obligation of God's mercies, we forfeit the honour of them.

ILLUSTRATIONS TO CHAPTER 9

Amo . Ethiopians. Inconsistency has been execrated in every age, as the assassin of religious character and peace, introducing anarchy and confusion into the repose of Christian Churches, casting stains upon garments which ought to be kept unspotted from the world, and by evil influence directly and bad example indirectly, throwing a reproach upon the cause of Christianity, and making the tongues of its enemies to blaspheme [W. S. M.].

"Like—but oh! how different" [Wordsworth].

Verses 8-10
CRITICAL NOTES.] 

Amo .] The figure explains how. For] God will disperse Israel, shake them with other nations. Wheat and chaff are mixed together. The wicked, chaff and dust, fall through the sieve and perish; the grain (solid grain), the godly, will be preserved, every one shall be saved (Mat 22:12; Luk 22:31). 

Amo . Sinners] who say in self-confidence. Prevent] To meet one round about, i.e. to come from every side. All self-secured sinners shall perish, but the righteous shall be delivered. History proves, that the kingdom of Israel, the most profane and idolatrous, fell first by the Assyrians; that Judah continued long after, enjoyed considerable prosperity under Hezekiah and Josiah; that a remnant of Israel, left by Assyrians, were united to Judah, and that others joined them. After the sifting-time comes the prosperity. 

HOMILETICS

THE SIFTING PROCESS.—Amo 
Punishment is again threatened, but mitigated. All shall not be destroyed. A remnant shall be sifted and preserved. But the impious and proud will be cut off with the sword.

I. The nature of the process. Like precious grain, God's people have to be purified and fitted for use. 

1. It is a violent process. "I will sift," i.e. cause them to be moved, shaken, or jostled about by other nations. We have need to be shaken. We get deeply rooted in our pursuits, confirmed in our sins, and require no light measures to wean us from the world. 

2. It is an extensive process. Israel were not to be unsettled among one nation, but many. Their life was to be spent "among all nations." The Jews have been found in every country of the globe almost. The whole earth in the design of God has thus become a sieve to his people. Each change in business and residence may be a sifting to preserve from sin and prepare for service. "Because they have no changes, therefore they fear not God." 

II. The results of the process. The righteous shall be saved and the wicked destroyed. 

1. The grain is preserved. "Yet shall not the least grain fall upon the earth." God's eye is upon every one of his people, in their trials. Like a refiner of gold, he sits watching the process. Jewish history and Church history prove that this sifting results not in destruction, but purification. "At the present time also there is a remnant according to the election of grace." Not one precious seed shall be lost. "It is not the will of your heavenly Father that one of these little ones should perish." 

2. The chaff is destroyed. "The sinners of my people shall die by the sword." The same process to one will be salvation, to another destruction. Like chaff, the wicked are worthless in their character and doom, blown away with the wind or burned in the fire (Psa ). God spares the wicked for the sake of the godly now; but a separation will come. Each will go to the place for which he is fitted and destined. "He will throughly purge his floor, and gather his wheat into the garner; but he will burn up the chaff with unquenchable fire."

HOMILETIC HINTS AND OUTLINES

Amo . The eyes of the Lord are in every place, especially, 

1. Observing sinners, 

2. Scrutinizing character, and 

3. dealing out justice.

Amo . I will sift. 

1. God the sifter of his people. 

2. Making Divine purposes real facts. "I will command." He wills and it is done.

"When God commands, who dare oppose, Or ask Him why, or what He does?"

God's people are sifted-

1. By God. Abraham, the Centurion, and the Syrophenician were tried and approved. 

2. By Satan. As Peter, saved by the prayer of Christ (Luk ). "The blast of temptation struck down the leaves; but the root stood fast." 

3. By the world. (a) Its infidelities, (b) Its persecutions, (c) Its opinions. "In the world ye shall have tribulation," &c.

"This concise prophecy contains a draught of determinate history: the kingdom, the body politic, to be destroyed from off the face of the earth; but the people, the stock, not to be destroyed. The people to be sifted through all nations; but the seed so sifted not to perish, nor its least grain to fall to the earth. It has a history made up of opposite particulars; destruction and preservation, scattering and particular custody, combined. It is the true outline of Jewish history. Is it of any other whatever?" [Davidson on Prophecy].

Amo . Which say. I. The impious spirit of sinners. Ignorant, false, confident, and presumptive. 

2. The great disappointment of sinners. Their sayings do not make facts. Punishment does overtake them, suddenly and grievously. "Evil is often nearest those that put it at the greatest distance from them." Hope of impunity is only the refuge of the proud and rebellious; God by his judgments will change their verdict, and prove it to be a refuge of lies (Isa ). Flee to Christ, and he will be your hiding-place in the storm.

ILLUSTRATIONS TO CHAPTER 9

Amo . Sift. Gold in the ore is a treasure; but it is when it has passed through the refiner's hands, and has received the stamp of currency, that it becomes of acknowledged value, and fit for adaptation to all the circumstances and conveniences of life [W. S. M.].

Fiery trials make golden Christians; sanctified afflictions are spiritual promotion [Dyer].

Verses 11-15
CRITICAL NOTES.] 

Amo . The booth] The fallen shepherd, hut (not the palace), indicating the feeble condition of the family and nation. Wall up] the rents; the two divided nations should become one. Raise up] Enlarge and finish the building as of old (2Sa 7:11-16). 

Amo . They] God's people possess Edom, the enemies of the Church, as the gift of God: some, "the remnant of Edom and of all the heathen that are or shall be called by My name, shall possess Me, the Lord." There shall be a grand future restoration. 

Amo .] The land shall be blessed. The plowman overtakes the reaper. One harvest shall scarcely be gathered before preparation shall be made for another; a fulfilment of Lev 26:5. Eminences themselves shall drop down in rich juice of grape. 

Amo .] The kingdom shall be prosperous; fallen cities rebuilt; vines planted and enjoyed no longer by the enemy. Reviving activity would be seen everywhere. 

Amo .] All this perpetual. Plant] Firm and lasting establishment of them; trees not torn up, but firmly rooted and eternally flourishing in joy and peace (Jer 32:41). This is a beautiful type of the building up, enlargement, and establishment of the Christian Church through Christ. In Him earth will become an Eden, and the Lord will again dwell with a holy people.

HOMILETICS

THE FALLEN TABERNACLE REARED AND ENLARGED.—Amo 
The book which began with dreadful judgments ends in sublime visions. The prophet has bewailed the sins of different cities and denounced the wrath of God against them. Now we find him predicting blessings for the heathen. The funeral dirge is turned into a song of mercy. The prophet is rewarded for faithful service, and is comforted with the thought, that after the destruction of ungodly elements, Divine grace shall rear, enlarge, and prosper a kingdom which shall never be destroyed. Amo might be taken together as including the vision, but we shall treat them separately. From Amo 9:11-12, we get a description of the restored tabernacle.

I. The fallen tabernacle shall be reared up. "In that day will I raise up the tabernacle of David." 

1. Raised from its fallen condition. It was not a magnificent palace, but "the fallen but." It had been rent and ruined by divisions and wars. Sin will cause any kingdom to decay and any Church to fall. It impoverishes royalty, impairs human dignity, and throws into the lowest condition. But Divine grace can build up and beautify what sin has pulled down. In the human heart, the Christian Church, and the heathen world God is building up a holy temple for the perpetual residence of His Spirit (Eph ). 

2. Repaired in its breaches. "And close up the breaches thereof." Sin breaks down moral barriers, creates divisions in the family and the fold. God sets up new stones in the walls, heals divisions, and unites men in love and loyalty to himself. 

3. Completed in its original design. "I will build it as in the days of old." God will finish and complete the building according to its ancient grandeur in the days of David and Solomon (2Sa ); and in harmony with his purpose. The kingdom of David is a type of the kingdom of Christ, the Son of David. The Christian Church may be reduced in circumstances, and almost ruined in prospect; but that is no reason for despair. The humble cot, the shattered tent, may be raised to greater worth and adorned with greater beauty than the temple of old. "Thou shalt arise and have mercy upon Zion: for the time to favour her, yea, the set time is come." 

II. The fallen tabernacle shall be greatly enlarged. "That they may possess the remnant of Edom," &c. Formerly the Church was confined in narrow limits, but now it shall spread itself over all nations. 

1. The Edomites, near neighbours, yet bitter enemies, shall become peaceful citizens. 

2. The heathens, the Gentiles, should be called. The prophet pronounced woe upon these nations at first, but now he speaks of them as called by the name of Jehovah. The most desperate and the most distant may be converted to Christ. We should be glad at the conversion of others, and remember that the promise is unto us and our children, and as many as the Lord our God shall call. There is a bright vision for the future. God is daily increasing the number of his people. Jew and Gentile shall be called, enrolled in one family, and be distinguished by one name. "Ask of Me, and I shall give thee the heathen for thine inheritance, and the uttermost parts of the earth for thy possession."

THE SPIRITUAL GLORY OF THE RAISED TABERNACLE.—Amo 
Behold, the days come, there are more blessings in store yet. From the fulfilment of Amo , shall result abundance of produce in the land, Amo 9:13, great prosperity in the nation, and perpetual duration of the kingdom [Keil].

I. The land shall be blessed with the greatest fertility. No more curse, nor failing crops. We have in this scene—

1. Earnest activity. The seedsman, the ploughman, and the reaper are all engaged in their special duties. 

2. Abundant crops. So rich and productive is the land, that the mountains drop down sweet wine, and all the hills melt (Joe ). 

3. Wonderful rapidity. The harvest lasts unto the vintage, and the vintage continues to the seed-time. There is one continuous produce, one perpetual round of toil and success. 

II. The inhabitants shall enjoy the greatest privileges. As the land of Israel shall be no more smitten with drought, so the citizens shall enjoy the rich benefits of their peaceful labour. 

1. Joy would be restored. "I will bring again the captivity of my people." Misfortune and misery should once more be turned into prosperity. 

2. Freedom would be reclaimed. "They shall build the waste cities." Delivered from the fear of the enemy, they are active for God. Men are captives, and only made free in Christ. In the gospel Christian Churches are chartered with liberty of worship and action. Hence they build waste places, and inhabit them with renewed blessings. 

3. The fruits of labour would be enjoyed. Wicked men toil for others, and not for themselves. The Jews would no longer sow and others reap. They would build cities, plant vineyards, and make gardens, and enjoy the fruits of their efforts. "My servants shall build houses and inhabit them, and plant vineyards and eat the fruit of them." 

4. Perpetual security would be granted. They would be no longer a homeless, wandering people. God would fix them, perpetually establish them in the land. When God plants, man cannot uproot or destroy. "I will plant them in this land assuredly with my whole heart and my whole soul."

HOMILETIC HINTS AND OUTLINES

Amo . The restoration was not to be for themselves alone. No gifts of God end in the immediate object of his bounty and love. They were restored in order that they, the first objects of God's mercies, might win others to God; not Edom only, but all nations upon whom God says my name is called [Pusey].

The call of the Gentiles. 

1. The call of a remnant as in Edom; so Scripture everywhere speaks of the converted as a residue. 

2. The call of those specially related to God. Those who sincerely invoke his name and seek his covenanted mercy (Act ).

Amo . Mountains. Symbols of barrenness, idolatry, and difficulty of cultivation set forth the fertility and fulness of the Christian Church.

Amo . 

1. The prosperity of the Church. "I will plant them." 

2. The security of the Church. "Saith the Lord thy God." 

3. The perpetuity of the Church. "They shall no more be pulled up."

ILLUSTRATIONS TO CHAPTER 9

Amo . Future days. Nothing good bursts forth all at once. The lightning may dart out of a black cloud; but the day sends his bright heralds before him, to prepare the world for his coming [Hare].

The brightest day has not yet dawned, the widest conquests have not yet been achieved. Is not the Church challenged to nerve herself for greater effort, and to array herself in a more imposing habit? "Put on thy strength, O Zion, put on thy beautiful garments, O Jerusalem!"

"O! scene surpassing fable, and yet true,

Scene of accomplished bliss, which who can see,

Though but in distant prospect, and not feel

His soul refreshed with foretaste of the joy?"

HOMILETIC COMMENTARY

ON

OBADIAH

INTRODUCTION

THIS book consists only of twenty-one verses, and is the shortest in the Bible.

The Author. Obadiah (Servant of Jehovah) is a proper name frequently met with, but little is known concerning our Author. Some identify him with the pious courtier in the palace of Ahab (1Ki ); some with the overseer of the workmen in 2Ch 34:12; but the silence of Scripture is in significant contrast with the anxiety of men to know something of him.

The Time. "In all probability the prophecy was delivered between the year B. C. 588, when Jerusalem was taken by the Chaldeans, and the termination of the siege of Tyre by Nebuchadnezzar. During this interval, that monarch subdued the Idumeans and other neighbouring nations" [A. Elzaz]. The contents of the book and its relation to the prophecy of Jeremiah seem to confirm this view.

The Book. "The subjects of the prophecy are the judgments to be inflicted upon the Idumeans on account of their wanton and cruel conduct towards the Jews at the time of the Chaldean invasion, and the restoration of the latter from captivity. The book may therefore be fitly divided into two parts; the first comprising Oba , which contain a reprehension of the pride, self-confidence, and unfeeling cruelty of the former people, and definite predictions of their destruction; the latter Oba 1:17-21, in which it is promised that the Jews should not only be restored to their own land, but possess the territories of the surrounding nations, especially Idumea" [Elzaz].

The style is original and fresh. "Vividness, connectedness, power, are characteristics of it. As it begins so it continues and ends. It has no breaks, nor interruptions. Thought follows on thought, as wave rolls upon wave, but all marshalled to one end, marching on, column after column, to the goal which God hath appointed for them. Each verse grows out of that which was before it, and carries on its thought. The cadence of the words in the original is a singular blending of pathos and strength. The pathos of the cadence consists in a somewhat long-sustained measure, in which the Prophet dwells on the one thought which he wishes to impress; the force, in the few brief words in which he sums up some sentence" [Pusey]. "Among all the prophets," says one, "he is the briefest in number of words; in the grace of mysteries he is their equal."

"The reason why the book occupies its present unchronological position in the Hebrew Bible is supposed to be the connection between the subjects of which it treats and the mention made of ‘the residue of Edom,' at the conclusion of the preceding book of Amos" [Elzaz]. "The chronological position of Obadiah illustrates an important truth concerning God's dealings with mankind, viz. that he never executes a judgment, or inflicts a punishment, on a nation or individual, without having given some previous warning as to the hateful character and dangerous consequences of the sins for which the judgments are inflicted. He did not denounce his judgments on Nineveh by Nahum, before he had given warning to Nineveh by Jonah; and he did not denounce his judgment upon Edom by Jeremiah, before he had given warning of the approaching visitation by Obadiah" [Wordsworth].

